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3^ r nfaNi<wVi: 

ARJUNA'S DILEMMA 



WT^T:m u ^|^c| f^T3Tf^T^R^ IK II 
dhrtarastra uvaca 

dharmaksetre kuruksetre samaveta yuyutsavah 
mamakah pandavas cai'va kim akurvata Samjaya 

Dhrtarastra said: O Samjaya, assembled in the holy field 
of Kuruksetra and eager to fight, what did my people and 
the Pandavas do? (1.01) 

3TT^?4 I T3qwq TPTT^R l T31lflH IRII 

samjaya uvaca 

drstva tu pandavanikam vyudham duryodhanas tada 

acaryam upasamgamya raja vacanam abravit 
Samjaya said: Seeing the battle formation of the 
Pandava's army, King Duryodhana approached his guru, 
Drona, and spoke these words: (1.02) 

tp5%|L||ujy>||U|rq; 3TFTF4 Wt W$*{ I 

S^rgq^tnr FT^ftF^TSffarTT II3II 

pasyaitam panduputranam acarya mahatim camum 

vyudham drupada putrena tava sisyena dhimata 

O master, behold this mighty army of the sons of Pandu, 
arranged in battle formation by your talented disciple, the 
son of Drupada. (1.03) 

3^ ?j?t *#*nw tfrci^Hfwigf^r i 

WlHt $W£W IW^fWR^ lltfll 
atra sura mahesvasa bhrmarjunasama yudhi 
yuyudhano viratasca drupadasca maharathah 
^bcj^RbdH: <*>lfekM^ 4)4=1 H I 

^Pd^^f^rfcv^r ^^r^w^ : uiu 

dhrstaketus cekitanah kasirajasca vlryavan 
purujit kuntibhojasca saibyasca narapuhgavah 

^?TFrg^r RisbM 3tt4Hi^ 414=iih i 

yudhamanyusca vikranta uttamaujasca vlryavan 
saubhadro draupadeyasca sarva eva maharathah 

There are many heroes and mighty archers equal to 
Bhima and Arjuna in war such as Yuyudhana, Virata, and 



the great warrior Drupada; Dhrstaketu, Cekitana, and the 
heroic King of Kashi; Purujit, Kuntibhoja, and the great 
man Saibya; the valiant Yudhamanyu, the formidable 
Uttamauja, the son of Subhadra, and the sons of 
Draupadi, all of them are great warriors. (1.04-06) 

^TP^rTT W\ <M<W WT*f FTHsr4tft^ 11*911 
asmakam tu visista ye tan nibodha dvijottama 
nayaka mama sainyasya samjnartham tan bravrmi 
te 

Also know, O best among the twice born, the 
distinguished ones on our side. I shall name the 
commanders of my army for your information: (1.07) 

*PTR[ HMW <b u i^ cFT^T <Hfafd^H: I 
3T5^FTT f^rM^T #R^Td%T^ lllll 

bhavan bhismasca karnasca krpasca samitimjayah 
asvatthama vikarnasca saumadattis tathaiva ca 

^HK>IHy^ u IT: ^#HdI4^IIWI: IRII 

anye ca bahavah sura madarthe tyakta jivitah 
nana sastra praharanah sarve yuddha visaradah 

Yourself, Bhisma, Kama, the victorious, Krpa, 
Asvatthama, Vikarna, son of Somadatta, and many other 
heroes who have risked their lives for me. They are 
armed with various weapons, and all are skilled in 
warfare. (1.08-09) 

3WMF^3^qT^rT *Ff sfRTf^feTR; I 

wn^fi^TTTFfat ^ Tfpnf^fi^R; ikoii 

aparyaptarh tad asmakam balam bhismabhi 

raksitam 

paryaptarh tvidam etesam balam bhimabhi raksitam 

3fq%^^r% ^?n;trfTpT3^lt^TT: I 

'ft^wf^RSpj *rw:?r4w% linn 

ayanesu ca sarvesu yatha bhagam avasthitah 
bhlsmam eva'bhiraksantu bhavantah sarva eva hi 

Our army, commanded by Bhisma, is invincible; while 
their army, protected by Bhima, is easy to conquer. 
Therefore, all of you, occupying your respective positions 
on all fronts, protect only our commander Bhisma. (1.10- 
11) 

cTCzr^H<HFf f^p fading I 

RtedK Rutfi-^: ^Tpf^trydiH^Hii^ii 

tasya samjanayan harsarh kuruvrddhah pitamahah 
simha nadam vinadyo ccaih sahkham dadhmau 
pratapavan 
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The mighty Bhisma, the eldest man of the Kuru dynasty, 
roared as a lion and blew his conch loudly, bringing joy 
to Duryodhana. (1.12) 

tatah sahkhas ca bheryas ca panavanaka gomukhah 
sahasai'va'bhyahanyanta sa sabdas tumulo'bhavat 

After that, conches, kettledrums, cymbals, drums, and 
trumpets were sounded together. The commotion was 
tremendous. (1.13) 

tatah svetair hayair yukte mahati syandane sthitau 
madhavah pandvas cai'va divyau sahkhau 

pradadhmatuh 

Then Lord Krsna and Arjuna, seated in a grand chariot 
yoked with white horses, blew their celestial conches. 
(1.14) 

pancajanyarh hrsikeso devadattam dhanarhjayah 
paundrarh dadhmau maha sahkham bhima karma 
vrkodarah 

Krsna blew His conch, Paricajanya; Arjuna blew his 
conch, Devadatta; and Bhima, the doer of formidable 
deeds, blew his big conch, Paundra. (1.15) 

anantavijayarh raja kunti putro yudhisthirah 
nakulah sahadevas ca sughosa manipuspakau 
ofTRq^r TT^rm: felted ^T^W* I 
s^hI RRId^ ^TrMRh^lH-ilPrf: Ilti9ll 
kasyas ca paramesvasah sikhandi ca maha rathah 
dhrstadyumno viratas ca satyakis ca'parajitah 

drupado draupadeyas ca sarvasah prthivi pate 
saubhadras ca mahabahuh sahkhan dadhmuh prthak 

prthak 

O Lord of the Earth; King Yudhisthira, the son of Kunti, 
blew his conch named Anantavijaya; while Nakula and 
Sahadeva blew Sughosa and Manipuspaka conches, 
respectively. The King of Kasi, the mighty archer; 
Sikhandi, the great warrior; Dhrstadyumna, Virata, the 
invincible Satyaki, King Drupada, the sons of Draupadi, 



and the mighty son of Subhadra, blew their respective 
conches. (1.16-18) 

sa ghoso dhartarastranarh hrdayani vyadarayat 
nabhas ca prthivlrh caiva tumulo vyanunadayan 

The tumultuous uproar, resounding through earth and 
sky, tore the hearts of the Kauravas. (1.19) 

^W# ^3!W?W: IRON 

atha vyavasthitan drstva dhartarastran kapidhvajah 
pravrtte sastrasarhpate dhanur udyamya pandavah 

^H"Mi<"3«nTlr^»n^r t^^tn^s^ irsii 

hrslkesarh tada vakyam idam aha mahipate 
senayor ubhayor madhye ratharh sthapaya me'cyuta 

^^rmw^tesr 1 ? 3#Rwrgirt' ir^ii 

yavad etan nirikse'harh yoddhu kaman avasthitan 
kair maya saha yoddhavyam asmin ranasamudyame 

Seeing the sons of Dhrtarastra standing and the war about 
to begin with the hurling of weapons, Arjuna, whose 
banner bore the emblem of Lord Hanumana, took up his 
bow and spoke these words to Lord Krsna: O Lord, 
please stop my chariot between the two armies until I 
behold those who stand here eager for the battle and with 
whom I must engage in this act of war. (1.20-22) 

sncfcp^q 3^ gfc fy-Mfa<£i*>fa: ir?ii 

yotsyamanan avekse'harh ya ete'tra samagatah 
dhartarastrasya durbuddher yuddhe priyacikirsavah 

I wish to see those who are willing to serve and appease 
the evil-minded son of Dhrtarastra by assembling here to 
fight the battle. (1.23) 



WT3SFFTUNl^>ll i|*JI<k>k TRTT I 

^Fnt^^pTt^^ FTNf^TTT«Tr?m IRVII 

sarhjaya uvaca 

evam ukto hrsikeso gudakesena bharata 

senayor ubhayor madhye sthapayitva rathottamam 

^TSr^M^dK ^R^dTTf^Tlfd' IRHII 

bhisma drona pramukhatah sarvesam ca 

mahiksitam 

uvaca partha pasyai ' etan samavetan kurun iti 
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Sarhjaya said: O King, Lord Krsna, as requested by 
Arjuna, placed the best of all the chariots in the midst of 
the two armies facing Bhisma, Drona, and all other 
Kings, and said to Arjuna: Behold these assembled 
Kurus! (1.24-25) 

3TFn^*ncpR¥^FT H^R%TRWRT?T«TT IRSJI 
tatra'pasyat sthitan parthah pitfn atha pitamahan 
acaryan matulan bhratrn putran pautran sakhims 
tatha 

There, Arjuna saw his uncles, grandfathers, teachers, 
maternal uncles, brothers, sons, grandsons, and comrades. 
(1.26) 

ffl?Mt^?f*l^ ^fR^P^T^clJ^qHIH IR19II 

svasuran suhrdas cai'va senayor ubhayor api 

tan samiksya sa kaunteyah sarvan bandhun 

avasthitan 

I^t^PFtf^T l^^#ffl IR<ill 
krpaya parayavisto visldann idam abravit 
drstvemarh svajanarh krsna yuyutsurh 

samupasthitam 

^rg^rsRR' % ^h^n^ w^ ir<ui 

sidanti mama gatrani mukham ca parisusyati 
vepathus ca sarlre me romaharsas ca jayate 

Seeing fathers-in-law, companions, and all his kinsmen 
standing in the ranks of the two armies, Arjuna was 
overcome with great compassion and sorrowfully said: O 
Krsna, seeing my kinsmen standing with a desire to fight, 
my limbs fail and my mouth becomes dry. My body 
quivers and my hairs stand on end. (1.27-29) 

^t ^ w=k ww^ wffa^rir^: 113011 

gandivarh srarhsate hastat tvak caiva paridahyate 
na ca saknomy avasthatum bhramativa ca me 
manah 

nimittani ca pasyami viparitani kesava 
na ca sreyo'nupasyami hatva svajanam ahave 
The bow slips from my hand, and my skin intensely 
burns. My head turns, I am unable to stand steady, and O 
Krsna, I see bad omens. I see no use of killing my 
kinsmen in battle. (1.30-31) 

i^^TF^jfrr^R f^j t#r~ #t^r ^t 113*11 



na kankse vijayam krsna na ca rajyarh sukhani ca 
kim no rajyena govinda kirh bhogair jivitena va 
^TFT^^rTT^t^t TRT'^TT^^lPl^' I 
cTl^S^tf^cTT^ WJTRTrM^HI ^FTTf^^T II33II 
yesam arthe kanksitam no rajyarh bhogah sukhani 
ca 

ta ime'vasthita yuddhe pranams tyaktva dhanani ca 
I desire neither victory nor pleasure nor kingdom, O 
Krsna. What is the use of the kingdom or enjoyment or 
even life, O Krsna, because all those — for whom we 
desire kingdom, enjoyments, and pleasures — are 
standing here for the battle, giving up their lives and 
wealth? (1.32-33) 

acaryah pitarah putras tathaiva ca pitamahah 
matulah svasurah pautrah syalah sambandhinas 
tatha 

3tf^tfHtW[^R3T M:^3^t>d 1 131 1 1 

etan na hantum icchami ghnato'pi madhusudana 

api trailokya rajyasya hetoh kirh nu mahikrte 

I do not wish to kill teachers, uncles, sons, grandfathers, 
maternal uncles, fathers-in-law, grandsons, brothers-in- 
law, and other relatives who are about to kill us, even for 
the sovereignty of the three worlds, let alone for this 
earthly kingdom, O Krsna. (1.34-35) 

f^qmH^I^IH^: ^rTT^tfd':^^^^ I 
^Tm W$1%3^iTR ?^dH 3TTddlRH: 113^11 
nihatya dhartarastran nah ka pritih syaj janardana 
papam evasrayed asman hatvaitan atatayinah 

O Lord Krsna, what pleasure shall we find in killing the 
sons of Dhrtarastra? Upon killing these felons, we shall 
incur only sin. (1.36) 

^Rtfft^if^n" t^r: wm m^m \w\\ 

tasman narha vayarh hantum dhartarastran 

svabandhavan 

svajanam hi katham hatva sukhinah syama 

madhava 

Therefore, we should not kill our cousin brothers, the 
sons of Dhrtarastra. How can we be happy after killing 
our relatives, O Krsna? (1.37) 

W^^T 1 *?^ rrWh^dfl: I 

yady apy ete na pasyanti lobhopahata cetasah 



kulaksayakrtarh dosam mitradrohe ca patakam 

f*WEpf*t<?Ff yH^Rt^Fn^T ii^ii 

katham na jneyam asmabhih papad asman 

nivartitum 

kulaksaya krtam dosam prapasyadbhir janardana 

Though they, blinded by greed, do not see evil in the 
destruction of the family or sin in being treacherous to 
friends, why should not we, who clearly see evil in the 
destruction of the family, think about turning away from 
this sin, O Krsna? (1.38-39) 

sF?^£f^cFFFr wrfsfawgH nvon 

kulaksaye pranasyanti kuladharmah sanatanah 
dharme naste kularii krtsnam 

adharmo 'bhibhavatyuta 

Eternal family traditions and codes of conduct are 
destroyed with the destruction of the family. Immorality 
prevails in the family due to the destruction of family 
traditions. (1.40) 

adharmabhibhavat krsna pradusyanti kula striyah 
strisu dustasu varsneya jayate varnasarhkarah 
And when immorality prevails, O Krsna, the women of 
the family become corrupted; when women are corrupted, 
many social problems arise. (1.41) 

TTHFTFFRJSFTt cj^fa^cbRMT: IIV^II 
sarhkaro narakayaiva kulaghnanarh kulasya ca 
patanti pitaro hyesarh lupta pindodaka kriyah 

This brings the family and the slayers of the family to 
hell because the spirits of their ancestors are degraded 
when deprived of ceremonial offerings of rice-ball and 
water. (1.42) 

^R^^HHHI' ^FFFRW%: I 
3^FT^nf^«Fff: jJFT«Prf^$IK><WT: 11*311 
dosair etaih kulaghnanarh varna sarhkara karakaih 
utsadyante jatidharmah kula dharmasca sasvatah 

The everlasting qualities of social order and family 
traditions of those who destroy their family are ruined by 
the sinful act of illegitimacy. (1.43) 
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^F%SFR?T # WlcM-JWT IIVVII 

utsanna kula dharmanarh manusyanarh janardana 

narake'niyatarh vaso bhavati'ty anususruma 



We have been told, O Krsna, that people whose family 
traditions are destroyed necessarily dwell in hell for a 
long time. (1.44) 

3^^!^^ ^foq^TTcrqq; | 
^ ^l^telHV^T fRJ^FFr^SFfT: IIVHII 
aho bata mahat paparh karturh vyavasita vayam 
yad rajya sukha lobhena hanturh svajanam udyatah 
Alas! We are ready to commit a great sin by striving to 
slay our relatives because of greed for the pleasures of the 
kingdom. (1.45) 

yadi mam apratikaram asastrarh sastrapanayah 
dhartarastra rane hanyus tan me ksematararh bhavet 

It would be far better for me if the sons of Dhrtarastra 
should kill me with their weapons in battle while I am 
unarmed and unresisting. (1.46) 



t^pq^R^FT 5ll<*>^ftHHI*W IIV19II 
sarhjaya uvaca 

evam uktva'rjunah sarhkhye rathopastha upavisat 
visrjya sasararh caparh sokasarhvignamanasah 

Sarhjaya said: Having said this in the battle field and 
casting aside his bow and arrow, Arjuna sat down on the 
seat of the chariot with his mind overwhelmed with 
sorrow. (1.47) 

5Mlcbbu| | JjHfj^ 3^nftfc| \$Mpf[ ^TFT WTtssqFJ: II 

OM tatsaditi srimadbhagavadgitasupanisatsu 

brahmavidyayarh 

yogasastre srikrsnarjuna sarhvade arjunavisadayogo 

nama prathamo'dhyayah 

Thus ends the first chapter named "Arjuna' s Dilemma" of 

the 

Upanisad of the Bhagavadgita, the scripture of yoga, 

dealing with the science of the Absolute in 

the form of the dialogue between 

Srikrsna and Arjuna. 



3T*T fs!d)4)ssqFT: 
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CHAPTER 2 
TRANSCENDENTAL KNOWLEDGE 



sarhjaya uvaca 

tarn tatha krpayavistam asrupumakuleksanam 

visidantam idarh vakyam uvaca madhusudanah 

Sarhjaya said: Lord Krsna spoke these words to Arjuna 
whose eyes were tearful and downcast and who was 
overwhelmed with compassion and despair. (2.01) 



3HT%^T ZWFzh ^oh|fd^^3^T |R|| 

sri bhagavah uvaca 

kutas tva kasmalam idarh visame samupasthitam 

anaryajustam asvargyam akirtikaram arjuna 

The Supreme Lord said: How has the dejection come to 
you at this juncture? This is not fit for an Aryan (or a 
person of noble mind and deeds). It is disgraceful, and it 
does not lead one to heaven, O Arjuna. (2.02) 

klaibyarh ma sma gamah partha naitat tvayy 

upapadyate 

ksudrarh hrdaya daurbalyarh tyaktvottistha 

pararhtapa 

Do not become a coward, O Arjuna, because it does not 
befit you. Shake off this trivial weakness of your heart 
and get up for the battle, O Arjuna. (2.03) 

arjuna uvaca 

katharh bhismam aharh sarhkhye dronarh ca 

madhusudana 

isubhih prati yotsyami pujarhav arisudana 

Arjuna said: How shall I strike Bhisma and Drona, who 
are worthy of my worship, with arrows in battle, O 
Krsna? (2.04) 



3^T 3W?n % WFJ*rNH 



gurun ahatva hi mahanubhavan 
sreyo bhoktum bhaiksyam api'ha loke 
hatva'rthakamarhs tu gurun ihai'va 
bhunjiya bhogan rudhirapradigdhan 

It would be better, indeed, to live on alms in this world 
than to slay these noble gurus because by killing them I 
would enjoy wealth and pleasures stained with their 
blood. (2.05) 

na caitad vidmah kataran no gariyo 
yad va jayema yadi va no jayeyuh 
yan eva hatva na jijivisamas 
te'vasthitah pramukhe dhartarastrah 
We do not know which alternative — to fight or to quit 
— is better for us. Further, we do not know whether we 
shall conquer them or they will conquer us. We should 
not even wish to live after killing the sons of Dhrtarastra, 
who are standing in front of us. (2.06) 

<J53Tft r^ WJHd^rll: I 

Rl^H ^SF 5TTf^ *Tt r^Tt ^R?FT IH9II 
karpanyadosopahatasvabhavah 
prcchami tvam dharmasammudhacetah 
yacchreyah syan niscitam bruhi tan me 
sisyas te'ham sadhi mam tvam prapannam 

My senses are overcome by the weakness of pity, and my 
mind is confused about duty (Dharma). I request You to 
tell me, decisively, what is better for me. I am Your 
disciple. Teach me who has taken refuge in You. (2.07) 

<wlcM WlN u H 4RWI U IIH I 

^T^T ^^T^TFT 3TTCT ^nf^lHr-M*! IkTII 
na hi prapasyami mamapanudyad 
yacchokam ucchosanam indriyanam 
avapya bhumav asapatnam rddham 
rajyam suranam api cadhipatyam 
I do not perceive that gaining an unrivaled and 
prosperous kingdom on this earth, or even lordship over 
the celestial controllers (Devas) will remove the sorrow 
that is drying up my senses. (2.08) 



sarhjaya uvaca 
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evam uktva hrsikesarh gudakesah paramtapa 
na yotsya iti govindam uktva tusnirh babhuva ha 

Samjaya said: O King, after speaking like this to Lord 
Krsna, the mighty Arjuna said to Krsna: I shall not fight, 
and he became silent. (2.09) 

tam uvaca hrsikesah prahasann iva bharata 
senayor ubhayor madhye visidantam idarii vacah 

O King, Lord Krsna, as if smiling, spoke these words to 
the distressed Arjuna in the midst of the two armies. 
(2.10) 

^ei^aFTFu^r ^TJ5TN% ^TfeTT: IKtll 

sri bhagavan uvaca 

asocyan anvasocas tvarh prajnavadamsca bhasase 

gatasun agatasurhsca nanusocanti panditah 

The Supreme Lord said: You grieve for those who are not 
worthy of grief and yet speak words of wisdom. The wise 
grieve neither for the living nor for the dead. (2.1 1) 

na tvevaharh jatu nasam na tvarii neme janadhipah 
na caiva na bhavisyamah sarve vayam atah param 

There was never a time when these monarchs, you, or I 
did not exist, nor shall we ever cease to exist in the 
future. (2.12) 

dehino'smin yatha dehe kaumararh yauvanam jara 
tatha dehantarapraptir dhiras tatra na muhyati 

Just as the living entity (Atma, Jiva, Jivatma) acquires a 
childhood body, a youth body, and an old age body 
during this life, similarly, it acquires another body after 
death. The wise are not deluded by this. (See also 15.08) 
(2.13) 



matrasparsas tu kaunteya sitosna sukha duhkhadah 
agamapayino'nityas tams titiksasva bharata 



The contacts of the senses with sense objects give rise to 
the feelings of heat and cold, and pain and pleasure. They 
are transitory and impermanent. Therefore, learn to 
endure them, O Arjuna. (2.14) 

yam hi na vyathayantyete purusarh purusarsabha 
sama duhkha sukham dhirarh so'mrta tvaya kalpate 

Because a calm person — who is not afflicted by these 
sense objects and is steady in pain and pleasure — 
becomes fit for immortality, O Arjuna. (2.15) 

nasato vidyate bhavo nabhavo vidyate satah 
ubhayor api drsto'ntas tv anayos tattvadarsibhih 

The invisible Spirit (Sat, Atma) is eternal, and the visible 
world (including the physical body) is transitory. The 
reality of these two is indeed certainly seen by the seers 
of truth. (2.16) 

avinasi tu tad viddhi yena sarvam idarii tatam 
vinasam avyayasyasya na kascit kartum arhati 

The Spirit (Atma) by which all this universe is pervaded, 
is indestructible. No one can destroy the imperishable 
Spirit. (2.17) 

antavanta ime deha nityasyoktah sarlrinah 
anasino'prameyasya tasmad yudhyasva bhatata 

Bodies of the eternal, immutable, and incomprehensible 
Spirit are perishable. Therefore, fight, O Arjuna. (2.18) 

T^rcfr^ri^Rpficft ^t4f1%^f^ ii^ii 

ya enarh vetti hantararh yascainarh manyate hatam 
ubhau tau na vijanito nayam hanti na hanyate 

One who thinks that Atma (Spirit) is a slayer and the one 
who thinks Atma is slain are both ignorant because Atma 
neither slays nor is slain. (A parallel verse appears in KaU 
2.19) (2.19) 

3PTt f^P* ?nwfts4 HTFTt 



^f^?MHlA5Rft IROII 
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FlFTT^wRlR^H ^TT^fff^T3^ IRHII 



na jay ate mriyate va kadacin 
nayarii bhutva bhavita va na bhuyah 
ajo nityah sasvato'yam purano 
na hanyate hanyamane sarire 

The Spirit (Atma) is neither born, nor does it die at any 
time. It does not come into being or cease to exist. It is 
unborn, eternal, permanent, and primeval. The Spirit is 
not destroyed when the body is destroyed. (See also KaU 
2.18) (2.20) 

vedavinasinam nityarh ya enam ajam avyayam 
katharh sa purusah partha karh ghatayati hanti kam 

O Arjuna, how can a person who knows that the Spirit 
(Atma) is indestructible, eternal, unborn, and immutable, 
kill anyone or cause anyone to be killed? (2.21) 

rT«IT 5RT*tM f^FR ^fHf^ 

3FqTfawf?r^nf}^r IR^II 

vasarhsi jlrnani yatha vihaya 
navani grhnati naro'parani 
tatha sarirani vihaya jirnany 
anyani samyati navani dehi 

Just as a person puts on new garments after discarding the 
old ones, similarly, the living entity (Atma, Jiva, Jivatma) 
acquires new bodies after casting away the old bodies. 

(2.22) 

%=T fe><&\ 51WM ^Ft^fFT^TT^F: I 

nai'nam chindanti sastrani nai'nam dahati pavakah 
na cai'nam kledayanty apo na sosayati marutah 

3^qts^T3RMts^T 3^of^fts5p>qTTcf^ | 
ft^T: ^#TH: FTFR 3^JHts4 ^RlrR: IRVII 
acchedyo'yam adahyo'yam akledyo'sosya eva ca 
nityah sarvagatah sthanur acalo'yarh sanatanah 

Weapons do not cut this Spirit (Atma), fire does not burn 
it, water does not make it wet, and the wind does not 
make it dry. Atma cannot be cut, burned, wet, or dried. It 
is eternal, all-pervading, unchanging, immovable, and 
primeval. (2.23-24) 

^chIs^t 3tf%Rsfteq*r 3iR|c|->w7sept 3^ 1 



avyakto'yam acintyo'yam avikaryo'yam ucyate 
tasmad evam viditvainam na'nusocitum arhasi 

The Spirit (Atma, Self) is said to be unexplainable, 
incomprehensible, and unchanging. Knowing this Spirit 
as such, you should not grieve. (2.25) 

atha cainarh nityajatam nityam va manyase mrtam 
tatha'pi tvarh mahabaho naivam socitum arhasi 

?TFTT^3mR^l4sl ^T c^T 5Tu%cfT 3#1% |Ri9|| 

jatasya hi dhruvo mrtyur dhruvarh janma mrtasya ca 

tasmad apariharye'rthe na tvam socitum arhasi 

Even if you think that this living entity or body takes 
birth and dies perpetually, even then, O Arjuna, you 
should not grieve like this because death is certain for one 
who is born, and birth is certain for one who dies. 
Therefore, you should not lament over the inevitable. 
(2.26-27) 

31ol|chPi%hkM ?T3r ^thR^hi IR^II 

avyaktadini bhutani vyakta madhyani bharata 
avyakta nidhanany eva tatra ka paridevana 

All beings, O Arjuna, are unmanifest — invisible to our 
physical eyes — before birth and after death. They 
manifest between the birth and the death only. What is 
there to grieve about? (2.28) 

3TTWfa^^rFT^T^P* I 
sn^-cwci-c^ap* ^ u llRl 
^rr^t^^%r*f^iri ir^ii 

ascaryavat pasyati kascid enam 
ascaryavad vadati tathai 'va canyah 
ascaryavac cainam anyah srnoti 
srutvapyenam veda na caiva kascit 



Some look upon this Spirit as a wonder, another describes 
it as wonderful, and others hear of it as a wonder. Even 
after hearing about it, very few people know it. (See also 
KaU 2.07) (2.29) 

dehi nityam avadhyo'yam dehe sarvasya bharata 
tasmat sarvani bhutani na tvam socitum arhasi 
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O Arjuna, the Spirit that dwells in the body of all beings 
is eternally indestructible. Therefore, you should not 
mourn for any body. (2.30) 

svadharmam api caveksya na vikampitum arhasi 
dharmyaddhi yuddhac chreyo'nyat ksatriyasya na 
vidyate 

Considering also your duty as a warrior, you should not 
waver because there is nothing more auspicious for a 
warrior than a righteous war. (2.31) 

^^HT#T7?T Msikl^HlcM 1 ! | 

yadrcchaya copapannam svargadvaram apavrtam 
sukhinah ksatriyah partha labhante yuddham Idrsam 

Only the fortunate warriors, O Arjuna, get such an 
opportunity for an unsought war that is like an open door 
to heaven. (2.32) 

rlcH ^TSpf ^tfif ^ fe^T^Tma^TF?^ II33II 

atha cet tvam imam dharmyam saiiigramaiii na 

karisyasi 

tatah svadharmam kirtirh ca hitva papam avapsyasi 

If you will not fight this righteous war, then you will fail 
in your duty, lose your reputation, and incur sin. (2.33) 

^NRlH<W ^l^hlfHi W^^faR^ 113*11 
akirtim capi bhutani kathayisyanti te'vyayam 
sambhavitasya cakirtir maranad atiricyate 

People will talk about your disgrace forever. To the 
honored, dishonor is worse than death. (2.34) 

bhayad ranad uparatam mamsyante tvam 

maharathah 

yesarii ca tvam bahumato bhutva yasyasi laghavam 

The great warriors will think that you have retreated from 
the battle out of fear. Those who have greatly esteemed 
you will lose respect for you. (2.35) 



avacyavadamsca bahun vadisyanti tavahitah 
nindantas tava samarthyam tato duhkhataram nu 
kim 

Your enemies will speak many unmentionable words and 
scorn your ability. What could be more painful to you 
than this? (2.36) 

hato va prapsyasi svargam jitva va bhoksyase 

mahim 

tasmad uttistha kaunteya yuddhaya krta niscayah 

You will go to heaven if killed (in the line of duty), or 
you will enjoy the kingdom on the earth if victorious. 
Therefore, get up with a determination to fight, O Arjuna. 
(2.37) 

sukha duhkhe same krtva labhalabhau jayajayau 
tato yuddhaya yujyasva naivam papam avapsyasi 

Treating pleasure and pain, gain and loss, and victory and 
defeat alike, engage yourself in your duty. By doing your 
duty this way, you will not incur sin. (2.38) 

esa te'bhihita samkhye buddhir yoge tv imam srnu 
buddhya yukto yaya partha karma bandham 
prahasyasi 

The wisdom of transcendental knowledge has been im- 
parted to you, O Arjuna. Now listen to the wisdom of 
Karma-yoga, the selfless service (Seva), endowed with 
which you will free yourself from the bondage of action 
(Karma). (2.39) 

^ifHsbHHISltsi^T ycM^wl^ft^" I 
^fiqTT3^3^sr#j W*ti Tm\WW{ IIVOII 
nehabhikramanaso'sti pratyavayo na vidyate 
svalpam apy asya dharmasya trayate mahato bhayat 

In Karma-yoga, no effort is ever lost and there is no 
adverse effect. Even a little practice of this discipline 
protects one from the great fear of birth and death. (2.40) 

^llteH^T^H-HI^ f5Rts«^<HlRHFT IIVMI 
vyavasayatmika buddhir ekeha kurunandana 
bahusakha hy anantasca buddhayo'vyavasayinam 
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A Karma-yogi has a resolute determination for God- 
realization, O Arjuna, but the desires of one who works to 
enjoy the fruits of work are endless and many-branched. 
(2.41) 

WTHTtyl^dl^Ff WF^faMl^ld: I 
WrFRFTT:^ ^F^a^ftf^^Tf^T: 11**11 
yam imam puspitam vacam pravadanty avipascitah 
vedavadaratah partha nanyad astiti vadinah 

The misguided ones who delight in the melodious 
chanting of the Veda — without understanding the real 
purpose of the Vedas — think, O Arjuna, there is nothing 
else in the Vedas except the rituals for the sole purpose of 
obtaining heavenly enjoyment. (2.42) 

cMHIcMH:^N<>l ^wfaHWT I 

i^nf^H^Hi »i^4 j ifritfrr 11*311 

kamatmanah svargapara janma karma phala pradam 
kriya visesa bahulam bhogaisvarya gatirh prati 

They are dominated by material desires and consider the 
attainment of heaven as the highest goal of life. They 
engage in specific rites for the sake of prosperity and 
enjoyment. Rebirth is the result of their action. (See also 
KaU 2.05, IsU 09) (2.43) 

*U^4y<HcMHt rWN6d^cmiH I 

"-MfiMij^oHffl: w«fr ^T f^frqd' 11**11 
bhogaisvarya prasaktanam taya'pahrtacetasam 
vyavasayatmika buddhih samadhau na vidhiyate 

The resolute determination of Self-realization is not 
formed in the minds of those who are attached to pleasure 
and power and whose judgment is obscured by such 
ritualistic activities. (2.44) 

traigunya visaya veda nistraigunyo bhavarjuna 
nirdvandvo nitya sattvastho niryogaksema atmavan 

A portion of the Vedas deals with three modes or states 
(Gunas) of the material Nature. Become free from pairs 
of opposites; be ever balanced and unconcerned with the 
thoughts of acquisition and preservation. Rise above the 
three states and be Self-conscious, O Arjuna. (2.45) 

^FTFT43^n# ^7%: <H'«tjdl<^ I 
dTCR^r%^% ¥I^ U IW RMHd: 11*5,11 
yavan artha udapane sarvatah sarhplutodake 
tavan sarvesu vedesu brahmanasya vijanatah 



To a Self-realized person, the Vedas are as useful as a 
small reservoir of water when the water of a huge lake 
becomes available. (2.46) 

<*>H u 4^lfa°bk«d *TTWt!J<*><*MH I 
iTTcb^H^JiT^ t TT^rWftS^[31cpfPl ||*i9|| 
karmany evadhikaraste ma phalesu kadacana 
ma karma phala hetur bhur ma te sahgo'stv 
akarmani 

You have Adhikara over your respective duty only, but no 
control or claim over the results. The fruits of work 
should not be your motive. You should never be inactive. 

(2.47) 

yogasthah kuru karmani sahgam tyaktva 

dhanamjaya 

siddhy asiddhyoh samo bhutva samatvam yoga 

ucyate 

Do your duty to the best of your ability, O Arjuna, with 
your mind attached to the Lord, abandoning worry and 
selfish attachment to the results, and remaining calm in 
both success and failure. Equanimity of the mind is called 
Karma-yoga. (2.48) 

f#5TWT3Ti^5 f^RT: >+>H^: 11*^11 

durena hyavaram karma buddhiyogad dhanamjaya 

buddhau saranam anviccha krpanah phalahetavah 

Work done with selfish motives is inferior by far to 
selfless service or Karma-yoga. Therefore, be a Karma- 
yogi, O Arjuna. Those who work only to enjoy the fruits 
of their labor are, in truth, unhappy (because one has no 
control over the results). (2.49) 

^fd^^dl ^Idte S^T^d^d I 
dW?4frR^<H %r:^%cbtelH1 IhOII 
buddhiyukto jahatiha ubhe sukrta duskrte 
tasmad yogaya yujyasva yogah karmasu kausalam 

A Karma-yogi becomes free from both vice and virtue in 
this life itself. Therefore, strive for Karma-yoga. Working 
to the best of one's abilities without becoming attached to 
the fruits of work is called Karma-yoga. (2.50) 



karmajam buddhiyukta hi phalam tyaktva manisinah 
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Wise Karma-yogis are freed from the bondage of rebirth 
by renouncing the selfish attachment to the fruits of all 
work and attain a blissful divine state. (2.51) 

yada te moha kalilam buddhir vyatitarisyati 
tada gantasi nirvedarh srotavyasya srutasya ca 

When your intellect completely pierces the veil of 
confusion, then you will become indifferent to what has 
been heard and what is to be heard from the scriptures. 
(2.52) 

^RmFr^cTTfflRT FRT%PT31cTmi?r IhSII 
sruti vipratipanna te yada sthasyati niscala 
samadhavacala buddhis tada yogam avapsyasi 

When your intellect that is confused by the conflicting 
opinions and the ritualistic doctrine of the Vedas shall 
stay steady and firm, concentrating on the Supreme 
Being, then you shall attain the union with the Supreme 
Being in trance (Samadhi). (2.53) 

^T#:fsrTW%T f^3||^ld sl^d R>1 IhVII 
arjuna uvaca 

sthita prajnasya ka bhasa samadhisthasya kesava 
sthitadhih kim prabhaseta kim asita vrajeta kim 

Arjuna said: O Krsna, what are the marks of an 
enlightened (Sthita-prajna) person whose intellect is 
steady? How does a person of steady intellect speak? 
How does such a person sit and walk? (2.54) 



3TR*T% 3TR*HT cf5 I^NlRld^d- IIHHII 
sri bhagavan uvaca 

prajahati yada kaman sarvan partha manogatan 
atmanyev atmana tustah sthita prajnas tadocyate 

The Supreme Lord said: When one is completely free 
from all desires of the mind and is satisfied with the 
Eternal Being (Brahma) by the joy of Eternal Being, then 
one is called an enlightened (Sthita-prajna) person, O 
Arjuna. (2.55) 



duhkhesv anudvignamanah sukhesu vigatasprhah 
vita raga bhaya krodhah sthitadhir munir ucyate 

A person whose mind is unperturbed by sorrow, who does 
not crave pleasures, and who is completely free from 
attachment, fear, and anger, is called Sthita-prajna — a 
sage of steady intellect. (2.56) 

^TTf^T^f?! ^T slf^ FR^WTyfdRiHT Ihflll 

yah sarvatra'nabhisnehas tat tat prapya 

subhasubham 

nabhinandati na dvesti tasya prajfia pratisthita 

Those who are not attached to anything, who are neither 
elated by getting desired results nor troubled by 
undesired results, their intellect is considered steady. 
(2.57) 

yada sarhharate cayarii kurmo'hgamva sarvasah 
indriyani'ndriyarthebhyas tasya prajna pratisthita 

When one can completely withdraw the senses from 
sense objects, as a tortoise withdraws its limbs into the 
shell for protection, then the intellect of such a person is 
considered steady. (2.58) 

f^RT RlPMH-d PRI£k<W ^T: I 

visaya vinivartante niraharasya dehinah 
rasavarjam raso'pyasya param drstva nivartate 

The desire for sensual pleasures fades away if one 
abstains from sense enjoyment, but the craving for sense 
enjoyment remains. The craving also disappears from one 
who has known the Supreme Being. (2.59) 

yatato hyapi kaunteya purusasya vipascitah 
indriyani pramathini haranti prasabham manah 

Restless senses, O Arjuna, forcibly carry away the mind 
of even a wise person striving for perfection. (2.60) 

tani sarvani samyamya yukta asita matparah 
vase hi yasye'ndriyani tasya prajfia pratisthita 



One should fix one's mind on Me with loving 
contemplation after bringing the senses under control. 
One's intellect becomes steady when one's senses are 
under complete control. (2.61) 

dhyayato visayan pumsah sahgas tesu'pajayate 
sahgat sarhjayate kamah kamat krodho'bhijayate 

One develops attachment to sense objects by thinking 
about sense objects. Desire for sense objects comes from 
attachment to sense objects, and anger comes from 
unfulfilled desires. (2.62) 

^jfcr>ren<5«|feHi$it fflRT5nTTy u i^fH n^n 

krodhad bhavati sarhmohah sammohat smrti 

vibhramah 

smrti bhrarhsad buddhinaso buddhinasat pranasyati 
Delusion or wild ideas arise from anger. The mind is 
bewildered by delusion. Reasoning is destroyed when the 
mind is bewildered. One falls from the right path when 
reasoning is destroyed. (2.63) 

raga dvesa viyuktais tu visayan indriyais caran 
atmavasyair vidheyatma prasadam adhigacchati 

A disciplined person, enjoying sense objects with senses 
that are under control and free from likes and dislikes, 
attains tranquillity. (2.64) 

Wn%<H%:telHi FTft^wlH^Wrl I 

prasade sarva duhkhanarh hanir asyo'pajayate 
prasannacetaso hyasu buddhih paryavatisthate 

All sorrows are destroyed upon attainment of tranquillity. 
The intellect of such a tranquil person soon becomes 
completely steady and united with the Eternal Being 
(Brahma). (2.65) 



nasti buddhir ayuktasya na cayuktasya bhavana 
na cabhavayatah santir asantasya kutah sukham 

There is neither Self-knowledge nor Self-perception to 
those who are not united with the Eternal Being 
(Brahma). Without Self-perception there is no peace, and 
without peace there can be no happiness. (2.66) 
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indriyanarh hi caratarh yan mano'nuvidhiyate 
tad asya harati prajnarh vayur navam ivambhasi 



The mind, when controlled by the roving senses, steals 
away the intellect as a storm takes away a boat on the sea 
from its destination — the spiritual shore. (2.67) 

cFn^'q^TWRT^i Pm^ld i Pilfer: i 

tasmad yasya mahabaho nigrhitani sarvasah 
indriyani'ndriyarthebhyas tasya prajna pratisthita 

Therefore, O Arjuna, one's intellect becomes steady 
when the senses are completely withdrawn from sense 
objects. (2.68) 

r 

ya nisa sarvabhutanam tasyam jagarti sarhyami 
yasyam jagrati bhutani sa nisa pasyato muneh 

A yogi, the person of self-restraint, remains wakeful 
when it is night for all others. It is night for the yogi who 
sees when all others are wakeful. (2.69) 

^r^ut^FT^MlfH ^T^m^mt iisoii 

apuryamanam acalapratistharh 
samudram apah pravisanti yadvat 
tadvat kama yam pravisanti sarve 
sa santim apnoti na kamakami 

One attains peace when all desires dissipate within the 
mind without creating any mental disturbance, as river 
waters enter the full ocean without creating any dis- 
turbance. One who desires material objects is never 
peaceful. (2.70) 

f^ftf^^rTR: ^ 51Tr%q; arffcH^fd \m\\ 

vihaya kaman yah sarvan pumams carati nihsprhah 

nirmamo nirahaihkarah sa santim adhigacchati 

One who abandons all desires and becomes free from 
longing and the feeling of "I" and "my" attains peace. 
(2.71) 

esa brahmi sthitih partha nai'nam prapya vimuhyati 
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sthitva'syam antakale'pi brahma nirvanam rcchati 

O Arjuna, this is the superconscious (Brahmi) state. 
Attaining this state, one is no longer deluded. Gaining 
this state, even at the end of one's life, a person attains 
Brahma-nirvana (or becomes one with the Absolute). 
(2.72). 



^wiHrHfMK ?7twM'=rR fs!Hl4)sSTR: II 

OM tatsaditi srimadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

samkhyayogo 

nama dvitiyo'dhyayah 

Thus ends the second chapter named "Transcendental 

Knowledge" of the Upanisad of the Bhagavadgita, 

the scripture of yoga, dealing with the science 

of the Absolute in the form of the dialogue 

between Srikrsna and Arjuna. 

3T*T ^HtqtssqR: 
CHAPTER 3 

PATH OF KARMA- YOGA 

3r#rw^r 

^f^^H-qftirt Pi^W^i?r%5Fr ikii 

arjuna uvaca 

jyayasi cet karmanas te mata buddhir janardana 

tat kirn karmani ghore mam niyojayasi kesava 

^T^^prf?^r ^T^SFT31iy^lH IRII 
vyamisreneva vakyena buddhirh mohayasiva me 
tad ekarii vada niscitya yena sreyo'ham apnuyam 

Arjuna said: If You consider that acquiring 
transcendental knowledge is better than working, then 
why do You want me to engage in this horrible war, O 
Krsna? You seem to confuse my mind by apparently 
conflicting words. Tell me, decisively, one thing by 
which I may attain the Supreme. (3.01-02) 



rft%s1^Tfsff^TTftMT H^TTRrTT WS^T I 
sjIH-mVIh <Hl'teMHl' cb4-MVlH ^HFT IRII 
sri bhagavan uvaca 



loke'smin dvividha nistha pura prokta maya'nagha 
jnanayogena samkhyanarh karmayogena yoginam 

The Supreme Lord said: In this world, O Arjuna, a 
twofold path of spiritual discipline has been stated by Me 
in the past 

— the path of Self-knowledge (Jnana-yoga) for the 
contemplative and the path of unselfish work (Seva, 
Karma-yoga) for the active. (3.03) 

^fM<HHI^W i?fft<HHpW^fd IIVII 

na karmanam anarambhan naiskarmyarh 

puruso'snute 

na ca sarhnyasanad eva siddhim samadhigacchati 

One does not attain freedom from the bondage of Karma 
by merely abstaining from work. No one attains 
perfection by merely giving up work. (3.04) 

^ % ohl^d 8FFTTT ^fd"*ic4.31cb4<iM I 
^F^?T3^RT:^4 ^yfWl^ : iihii 
na hi kascit ksanam api jatu tisthaty akarmakrt 
karyate hy avasah karma sarvah prakrtijair gunaih 

Because no one can remain actionless even for a moment. 

Everyone is driven to action — helplessly indeed — by 

the forces of nature. (3.05) 

<*>4RwiI"l WW ^m^WmWZl I 
if^RT^fa'jdlcMI ftsTFTR:^^^ Ifcll 
karmendriyani samyamya ya aste manasa smaran 
indriyarthan vimudhatma mithyacarah sa ucyate 

The deluded ones, who restrain their organs of action but 
mentally dwell upon the sense enjoyment, are called 
hypocrites. (3.06) 

<+>4R$: ^4^PT 3WeFrT:^rfaf$M,} 11311 

yas tv indriyani manasa niyamya'rabhate'rjuna 

karmendriyaih karmayogam asaktah sa visisyate 

One who controls the senses by a trained and purified 
mind and intellect and engages the organs of action to 
selfless service, is superior, O Arjuna. (3.07) 



f5rq?rf^^4^r ^43qrqtsr3ioFW | 

SRlI^nft^ ^^^3^4°!: lk:|| 

niyatarh kuru karma tvaih karma jyayo 

akarmanah 

sarrrayatrapi ca te na prasiddhyed akarmanah 



hy 
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Perform your obligatory duty because working is indeed 
better than sitting idle. Even the maintenance of your 
body would be impossible without work. (3.08) 

yajftarthat karmano'nyatra loko'yam karma 

bandhanah 

tad artharh karma kaunteya mukta sahgah samacara 

Human beings are bound by work (Karma) that is not 
performed as a selfless service (Seva, Yajna). Therefore, 
O Arjuna, becoming free from selfish attachment to the 
fruits of work, do your duty efficiently as a service to Me. 
(3.09) 

3#T T^rf^sqscrq; T^r cfts^^ehlH^ IKON 
sahayajnah prajah srstva purovaca prajapatih 
anena prasavisyadhvam esa vo'stv ista kamadhuk 

Brahma, the creator, in the beginning created human 
beings together with selfless service (Seva, Yajna, 
sacrifice) and said: By Yajna you shall prosper, and 
Yajna shall fulfill all your desires. (3.10) 

^IHTPWdlHH cT ^n"H Nil-^^T: I 

devan bhavayatanena te deva bhavayantu vah 
paraspararh bhavayantah sreyah param avapsyatha 

Nourish the celestial controllers (Devas) with selfless 

service (Seva, Yajna), and the Devas will nourish you. 

Thus nourishing one another, you shall attain the 

Supreme goal. (3.11) 

f^qkRTftWc^T <*l<W-d ^sTHlfadT: I 
dT^TR31W^KTt ^txr^-^T^r^: \\^\\ 

istan bhogan hi vo deva dasyante yajnabhavitah 
tair dattan apradayaibhyo yo bhuhkte stena eva sah 

The celestial controllers (Devas), nourished by selfless 

service (Seva, Yajna), will give you the desired objects. 

One who enjoys the gift of Devas without offering them 

anything in return is, indeed, a thief. (3.12) 

fq^^r^^WTT ^M^-rMlcMcbk u llH IK3II 
yajnasistasinah santo mucyante sarva kilbisaih 
bhunjate te tv agharh papa ye pacanty atmakaranat 

The righteous who eat the remnants of selfless service 
(Seva, Yajna) are freed from all sins, but the impious who 
cook food only for themselves (without first offering to 
Me or sharing with others), in truth, eat sin. (See also RV 
10.117.06) (3.13) 

3ftt^ «rci% i^uft q3f=qT^3F=rcm: i 



annad bhavanti bhutani parjanyad annasarhbhavah 
yajnad bhavati parjanyo yajnah karma samudbhavah 

dWdl^TFTISr fdctf^yidWlH. IKHII 

karma brahmodbhavam viddhi brahma'ksara 

samudbhavam 

tasmat sarvagatarh brahma nityarh yajne 

pratisthitam 
The living beings are born from food grains; grains are 
produced by rain; rain comes (as a favor from Devas) if 
duty (Karma) is performed as a selfless service (Seva, 
Yajna). (See also 4.32). Duty is prescribed in the Vedas. 
The Vedas come from Brahma (Eternal Being). Thus the 
all-pervading Brahma is ever present in Seva. (3.14-15) 

W ^ffd7t^5rt Hl^d^lcfl<?T: I 

evarh pravartitarh cakrarh nanuvartayatiha yah 
aghayur indriyaramo mogharh partha sa jivati 

One who does not help to keep the wheel of creation in 
motion by sacrificial duty (Seva) and who rejoices in 
sense pleasures, that sinful person lives in vain, O Arjuna. 
(3.16) 

^T^JIdUfd<W^5 ^IcMdH^ *TFF* I 

yas tv atmaratir eva syad atmatrptasca manavah 
atmanyeva ca samtustas tasya karyarh na vidyate 

For one who rejoices only with the Eternal Being 
(Brahma), who is delighted with the Eternal Being, and 
who is content with the Eternal Being alone, for such a 
Self-realized person there is no duty. (3.17) 

d^d^^TPff Hlcbdd* <+>^H I 

naiva tasya krtenartho nakrteneha kascana 

na casya sarvabhutesu kascid arthavyapasrayah 

Such a person has no interest, whatsoever, in what is 
done or what is not done. A Self-realized person does not 
depend on anybody (except God) for anything. (3.18) 



dW? m^- Wtf ffm^WW^K I 
3W^dT6J M-H^Ff q^T^Mlfd 1 ^: ll^ll 
tasmad asaktah satatam karyarh karma samacara 
asakto hyacaran karma param apnoti purusah 

Therefore, always perform your duty efficiently and 
without any selfish attachment to the results because by 
doing work without attachment one attains the Supreme 
Being. (3.19) 
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rtett ^R^T^f#T3^1?r IROII 
karmanaiva hi samsiddhim asthita janakadayah 
lokasamgraham evapi sarirpasyan kartum arhasi 



King Janaka and others attained perfection (or Self- 
realization) by selfless service (Karma-yoga) alone. You 
also should perform your duty with a view to guide 
people and for the universal welfare of society. (3.20) 

yad yad acarati sresthas tat tad evetaro janah 
sa yat pramanarh kurute lokas tad anuvartate 

Whatever noble persons do, others follow. Whatever 
standard they set up, the world follows. (3.21) 

^HciMHciM«-i ^f w^T^rF 1 ! ir*ii 

na me parthasti kartavyam trisu lokesu kimcana 
nanavaptam avaptavyam varta eva ca karmani 

Arjuna, there is nothing in the three worlds (heaven, 
earth, and the lower regions) that should be done by Me, 
nor there is anything unobtained that I should obtain, yet 

1 engage in action. (3.22) 

m cIcMid^H-d Jg^TT: m$ ?T%: IR3II 
yadi hy aharii na varteyarh jatu karmany atandritah 
mama vartma'nuvartante manusyah partha sarvasah 
^nHl^il^rft^T ^Tf*7f^4^3^ | 

utsideyur ime loka na kuryam karma ced aham 
samkarasya ca karta syam upahanyam imah prajah 

If I do not engage in action relentlessly, O Arjuna, people 
would follow the same path. These worlds would perish 
if I do not work, and I would be the cause of confusion 
and destruction of all these people. (3.23-24) 

^T6fFTT:^FW3u^r?Tt ^*TT ^4Pd TKFT I 
J^fts^FT*TT^FrRT fM^c^RTO?'? IRHII 
saktah karmany avidvamso yatha kurvanti bharata 
kuryad vidvarhs tathasaktas cikirsur lokasamgraham 

As the ignorant work, O Arjuna, with attachment to the 
fruits of work, so the wise should work without 
attachment for the welfare of the society. (3.25) 

na buddhibhedam janayed ajnanam karma sahginam 
josayet sarva karmani vidvan yuktah samacaran 



The wise should not unsettle the minds of the ignorant 
who are attached to the fruits of work, but should inspire 
others by performing all works efficiently without selfish 
attachment. (See also 3.29) (3.26) 

Wgrl-- Rb^l u llfd ^ cMifal WFil-- I 
3^cbkR|^ci|rm *dl^Hlfd' I fqrr IR19II 
prakrteh kriyamanani gunaih karmani sarvasah 
aharhkara vimudhatma kartaham iti manyate 

All work is done by the energy and power of nature, but 
due to delusion of ignorance, people assume themselves 
to be the doer. (See also 5.09, 13.29, and 14.19) (3.27) 

3^3%^^ ifd'J^^T^Td' IR^II 

tattvavit tu mahabaho guna karma vibhagayoh 
guna gunesu vartanta iti matva na sajjate 

One who knows the truth, O Arjuna, about the role of the 
forces of nature and work, does not become attached to 
work, knowing very well that it is the forces of nature 
that work with their instruments — our organs. (3.28) 

prakrter guna sarhmudhah sajjante guna karmasu 
tan akrtsnavido mandan krtsnavin na vicalayet 

Those who are deluded by the illusive power (Maya) of 
Nature become attached to the work done by the forces of 
nature. The wise should not disturb the mind of the 
ignorant whose knowledge is imperfect. (See also 3.26) 
(3.29) 

^^Ru^T^Frfr% fM<HlsqicM^ld<HI | 

fdTRfRfd^'j^n" gscr^r RMd^R: 113011 

mayi sarvani karmani samnyasya'dhyatma cetasa 
nirasir nirmamo bhutva yudhyasva vigatajvarah 

Do your duty, dedicating all work to Me in a spiritual 
frame of mind, free from desire, attachment, and mental 
grief. (3.30) 

^M-dlsd^tdl gW^d'sfT^jff^: IBS II 

ye me matam idaih nityam anutisthanti manavah 

sraddhavanto'nasuyanto mucyante te'pi karmabhih 

^?^3TV4^^> Hljfd^Pd^ 1 ^ I 

^%l^r>J3RTFTR fM|[^5H3r^r: 113*11 

ye tv etad abhyasuyanto na'nutisthanti me matam 

sarvajnana vimudhams tan viddhi nastan acetasah 
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Those who always practice this teaching of Mine — with 
faith (or full attention and sincerity) and free from cavil 
— are freed from the bondage of Karma. But, those who 
carp at My teaching and do not practice it should be 
considered ignorant of all knowledge, senseless, and lost. 
(3.31-32) 

^f^^Tf^T'JFTTf^ ftW: f^ cbR^fd II33II 
sadrsarh cestate svasyah prakrter jfianavan api 
prakrtirh yanti bhutani nigrahah kim karisyati 

All beings follow their nature. Even the wise act 
according to their own nature. What, then, is the value of 
sense restraint? (3.33) 

d#?^r wr^TH^d; dTsr^Ttf^ri^Fft ii3vn 

indriyasye'ndriyasya 'rthe ragadvesau vyavasthitau 
tayor na vasam agacchet tau hy asya paripanthinau 

Likes and dislikes (Raga and Dvesa) for sense objects 
remain in the senses. One should not come under the 
control of these two because they are, indeed, two major 
stumbling blocks on one's path of Self-realization. (3.34) 

sreyan svadharmo vigunah paradharmat svanusthitat 
svadharme nidhanam sreyah paradharmo 

bhayavahah 

One's inferior natural work is better than superior 
unnatural work. Death in carrying out one's natural work 
is useful. Unnatural work produces too much stress. (See 
also 18.47) (3.35) 

3ifn^H 3ift crMq ^n^FrPi-MlPld: n^n 

arjuna uvaca 

atha kena prayukto'yam papam carati purusah 

anicchann api varsneya balad iva niyojitah 

Arjuna said: O Krsna, what impels one to commit sin as 
if unwillingly and forced against one's will? (3.36) 



H$I$HTH$IHMI f^H*iI^R u IH. 113*911 

sri bhagavan uvaca 

kama esa krodha esa rajoguna samudbhavah 

mahasano mahapapma viddhy enam iha vairinam 



The Supreme Lord said: It is lust (Kama), born out of 
passion (Rajo Guna), that becomes anger (when 
unfulfilled). Lust is insatiable and is a great devil. Know 
this as the enemy. (3.37) 

^ftr#TI^<ft T r% FT«TT d^T 3TT^T Il3<ill 
dhumena'vriyate vahnir yatha'darso malena ca 
yatho'lbena'vrto garbhas tatha tenedam avrtam 

As the fire is covered by smoke, as a mirror by dust, and 
as an embryo by the amnion, similarly Self-knowledge 
(Brahma-jriana) becomes obscured by lust. (3.38) 

arrfFTfrm; 1 ^ siiPh! Picm^R u ii i 

<=NHi^ u l <=rt)*d-M ^tMRc^T^T 113^11 
avrtam jnanam etena jnanino nitya vairina 
kamarupena kaunteya duspurena'nalena ca 

O Arjuna, Self-knowledge (Brahma-jiiana) becomes 
covered by this insatiable fire of lust, the eternal enemy 
of the wise. (3.39) 

indriyani mano buddhir asya'dhisthanam ucyate 
etair vimohayaty esa jiianam avrtya dehinam 

The senses, the mind, and the intellect are said to be the 
seat of lust (Kama). Kama — controlling the senses, the 
mind, and the intellect — deludes a person by veiling 
Self-knowledge (Jnana). (3.40) 

dWd;^prii^RF^t PmR*rcd*fa i 

tasmat tvam indriyanyadau niyamya bharata rsabha 
papmanam prajahi hy enam jnanavijnana nasanam 

Therefore, O Arjuna, by controlling the senses first, kill 
this devil of material desire that destroys Self-knowledge 
and Self-realization. (3.41) 

^Rwifal "-kl u ^lg< l^f^R* ^ ^ I 

indriyani parany ahur indriyebhyah pararh manah 
manasas tu para buddhir yo buddheh paratas tu sah 

The senses are said to be superior to the body; the mind is 
superior to the senses; the intellect is superior to the 
mind; and Atma (Spirit) is superior to the intellect. (See 
also KaU 3.10, and Gita 6.07-08) (3.42) 

T/ct^tr^^cn: ^^isrr?tTm3Tl?q^T I 
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evarii buddheh pararii buddhva sarhstabhya'tmanam 

atmana 

jahi satrurh mahabaho kamaruparh durasadam 

Thus, knowing the Self (Atma) to be superior to the 
intellect and controlling the mind by the intellect (that is 
purified by spiritual practices), one must kill this mighty 
enemy, lust (Kama), O Arjuna. (See also KaU 3.03-.06) 
(3.43) 

3fl<£>w||^H^jcr[% spr^fpfl ^rpr ^ft^SSTR: II 

OM tatsaditi srrmadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

karmayogo 

nama trtiyo'dhyayah 

Thus ends the third chapter named "Path of Karma-yoga" 

of the Upanisad of the Bhagavadgita, the scripture of 

yoga, 

dealing with the science of the Absolute in the 

form of the dialogue between 

Srikrsna and Arjuna. 

CHAPTER 4 

SlHebHVMIfwVl: 
PATH OF RENUNCIATION WITH 
KNOWLEDGE 

l4fa^H%f yWc||H31?iT3TS^R; | 

sri bhagavan uvaca 

imam vivasvate yogarh proktavan aham avyayam 

vivasvan manave praha manur iksvakave'bravlt 

WHW^NMI l^TTRWrf^: I 

*T °bl<^ ^RFHT ^fr^g: Wq IRII 

evam parampara praptam imam rajarsayo viduh 

sa kaleneha mahata yogo nastah paramtapa 

^T W4 W r\SG( W[: ^fr^FrT: y^IdH: I 

WTtsi?r*r WT^f?T WJ#F5^m II3II 

sa evayam maya te'dya yogah proktah puratanah 

bhakto'si me sakha ceti rahasyam hyetad uttamam 

The Supreme Lord said: I taught this Karma-yoga, the 
eternal science of right action, to King Vivasvan; Vivasvan 
taught it to Manu; Manu taught it to Iksvaku. Thus, the 
saintly Kings knew this (Karma-yoga), handed down in 
succession. After a long time, the science of Karma-yoga 
was lost from this earth. Today, I have described the same 
ancient science to you because you are my sincere devotee 
and friend. Karma-yoga is a supreme secret indeed. (4.01- 
03) 



^RFT^RMIHHt c^3TRWlcHc|Hlfcr IKII 
arjuna uvaca 

apararh bhavato janma pararh janma vivasvatah 
katham etad vijanlyam tvam adau proktavan iti 

Arjuna said: You were born later, but King Vivasvan was 
born in ancient time. How am I to understand that You 
taught this yoga in the beginning of the creation? (4.04) 



^ft*r°MHldiPi sprrft cr ^t#t i 

dTW^Wf^T ^r^^T^CTT Ihll 

sri bhagavan uvaca 

bahuni me vyatltani janmani tava ca'rjuna 

tanyaham veda sarvani na tvam vettha paramtapa 

The Supreme Lord said: Both you and I have taken many 
births. I remember them all, O Arjuna, but you do not 
remember. (4.05) 

^^f^ETFTarfllMR ^RTHIrMHW-MI ll^ll 
ajo'pi sann avyayatma bhutanam Isvaro'pi san 
prakrtirh svam adhisthaya sambhavamy atma mayaya 

Though I am eternal, immutable, and the Lord of all beings, 
yet I manifest myself by controlling My own material 
Nature, using My divine potential energy (Yoga-maya). 
(See also 10.14) (4.06) 

yada yada hi dharmasya glanir bhavati bharata 
abhyutthanam adharmasya tada'tmanam srjamy aham 
MR^I u IN^T?TTt RHISIM^^HH I 

«i4fi^NHTqFr ^r^rrf^^t^ ii<;ii 

paritranaya sadhunarh vinasaya ca duskrtam 
dharma samsthapanarthaya sambhavami yuge yuge 

Whenever there is a decline of Dharma (Righteousness) 
and a predominance of Adharma (Unrighteousness), O 
Arjuna, then I manifest Myself. I appear from time to 
time for protecting the good, for transforming the wicked, 
and for establishing world order (Dharma). (See also TR 
1.120.03-04) (4.07-08) 

cM^l^r^fcr ^^TFT^^Tts^T IRII 
janma karma ca me divyam evam yo vetti tattvatah 
tyaktva deham punarjanma naiti mam eti so'rjuna 

One who truly understands My transcendental appearance 
and activities (of creation, maintenance, and dissolution), 
attains My supreme abode and is not born again after 
leaving this body, O Arjuna. (4.09) 
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^JFftsjIHdH^T ^dT^TsfmaTPTHT: IKOII 

vita raga bhaya krodha manmaya mam upasritah 

bahavo jiiana tapasa puta mad bhavam agatah 

Many have become free from attachment, fear, anger, and 
attained salvation (Mukti) by taking refuge in Me, becoming 
fully absorbed in My thoughts, and becoming purified by 
the fire of Self-knowledge. (4.10) 

ye yatha mam prapadyante tams tathaiva bhajamy 

aham 

mama vartma'nuvartante manusyah partha sarvasah 

With whatever motive people worship Me, I fulfill their 
desires accordingly. People worship Me with different 
motives. (4.11) 

f^rtt^n^^ Wffei i^r ^f^tt iirii 

kariksantah karmanam siddhim yajanta iha devatah 
ksipram hi manuse loke siddhir bhavati karmaja 

Those who long for success in their work here on earth 
worship the celestial controllers (Devas). Success in work 
comes quickly in this human world. (4.12) 

^end/W^r^^re ij"ieh4Ri«rFRr: i 

caturvarnyarh maya srstarh gunakarma vibhagasah 
tasya kartaram api mam viddhy akartaram avyayam 

The four divisions of human society — based on aptitude 
and vocation — were created by Me. Though I am the 
author of this system of division of labor, one should 
know that I do nothing (directly), and I am eternal. (See 
also 18.41) (4.13) 



ifrrTr^rst^^iHitri ^4f4r^^rs^ IKVII 

na mam karmani limpanti na me karmaphale sprha 
iti mam yo'bhijanati karmabhir na sa badhyate 

Work or Karma does not bind Me because I have no desire 
for the fruits of work. One who fully understands and 
practices this truth is also not bound by Karma. (4.14) 

evarh jnatva krtam karma purvair api mumuksubhih 
kuru karmai'va tasmat tvarh purvaih purvatararh krtam 



The ancient seekers of liberation also performed their duties 
with this understanding. Therefore, you should do your duty 
as the ancients did. (4.15) 

t^^4t^ i T3T^fd' ^F^nrYsw 3T^r ittj^ftt: i 

kirn karma kim akarmeti kavayo'pya atra mohitah 
tat te karma pravaksyami yaj jiiatva moksyase'subhat 

Even the wise are confused about what is action and what is 
inaction. Therefore, I shall clearly explain what is action, 
knowing that one shall be liberated from the evil of birth 
and death. (4.16) 

3i*4 u i^ i\m ?m\wjH{^ man 

karmano hyapi boddhavyam boddhavyam ca 

vikarmanah 

akarmanas ca boddhavyam gahana karmano gatih 

The true nature of action is very difficult to understand. 
Therefore, one should know the nature of attached action, 
the nature of detached action, and also the nature of 
forbidden action. (4.17) 

^rff^TR 1 ^^ ^r^frT:f^T^4fKT ll^ll 

karmany akarma yah pasyed akarmani ca karma yah 
sa buddhiman manusyesu sa yuktah krtsnakarmakrt 

One who sees inaction in action and action in inaction, is 
a wise person. Such a person is a yogi and has 
accomplished everything. (See also 3.05, 3.27, 5.08 and 
13.29) (4.18) 

^j^rf^FTRWTT: <*>IH^'<*>cH^i3dl: I 
SlHlfH^cbHW dH 3Hf : qf^T f3(\: Il^ll 
yasya sarve samarambhah kamasamkalpa varjitah 
jiianagni dagdha karmanam tarn ahuh panditarh 
budhah 

One whose desires have become selfless by being roasted in 
the fire of Self-knowledge is called a sage by the wise. 
(4.19) 

cM^I WbHI^i PlcMd.Hlf^RFSR: I 
^FWarfirgrfdtsT^ ^f^f^^Rffid^r- IRON 
tyaktva karmaphalasarigarh nityatrpto nirasrayah 
karmany abhipravrtto'pi naiva kirhcita karoti sah 

One who has abandoned selfish attachment to the fruits of 
work and remains ever content and dependent on no one 
but God, such a person — though engaged in activity — 
does nothing at all, and incurs no Karmic reaction. (4.20) 
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5TRlt%^H^4 f#THIH)fd RbfH^ IRS II 
niraslr yatacittatma tyakta sarva parigrahah 
sarirarh kevalarh karma kurvan napnoti kilbisam 

One who is free from desires, whose mind and senses are 
under control, and who has renounced all proprietorship, 
does not incur sin — the Karmic reaction — by doing bodily 
action. (4.21) 

yadrccha labha samtusto dvandvatlto vimatsarah 
samah siddhav asiddhau ca krtvapi na nibadhyate 
Content with whatever gain comes naturally by His will, 
unaffected by pairs of opposites, free from envy, 
undisturbed by success and failure, although engaged in 
work — such a Karma-yogi is not bound by Karma. (4.22) 

^SlMhKd:^ WW yfadHd IR3II 
gatasahgasya muktasya jnanavasthita cetasah 
yajnaya'caratah karma samagram pravillyate 

All Karmic bonds of a philanthropic person (Karma-yogi) 
— who is free from attachment, whose mind is fixed in Self- 
knowledge, and who does work as a service to the Lord — 
dissolves away. (4.23) 

it^r^T^RT^ sISlebHfHll^RT IRVII 

brahma'rpanarh brahma havir brahmagnau brahmana 

hutam 

brahmaiva tena gantavyam brahmakarma samadhina 

Eternal Being (Brahma) is the oblation. Brahma is the 
clarified butter. The oblation is poured by Brahma into 
the fire of Brahma. Brahma shall be realized by one who 
considers everything as (a manifestation or) an act of 
Brahma. (Also see 9.16) (4.24) 

H^IHI^3^^fT ^H^M^fd IRHII 
daivam eva 'pare yajiiam yoginah paryupasate 
brahmagnav apare yajiiam yajiienai'vo'pajuhvati 

Some yogis perform the service of worship to celestial 
controllers (Devas), while others offer sacrifice itself as 
offering in the fire of the Eternal Being (Brahma) by 
performing the sacrifice of Self-knowledge. (4.25) 

$I«U<*H fa*>MH 3F% sRwii^ ^Irl IR«,II 

srotradlm'ndriyany anye samyamagnisu juhvati 
sabdadln visayan anye indriyagnisu juhvati 



Some offer their hearing and other senses as sacrifice in the 
fires of restraint, others offer sound and other objects of the 
senses (as sacrifice) in the fires of the senses. (4.26) 

fMW)RwcMff&T yiu^^jfui xrrqt I 
3TR*TWr#TTCfr ^fd slH<$lfad IRSII 
sarvanl'ndriya karmani pranakarmani capare 
atmasamyama yogagnau juhvati jiianadlpite 

Others offer all the functions of the senses, and the 
functions of the five bioimpulses (Prana, life forces) as 
sacrifice in the fire of self-restraint that is kindled by Self- 
knowledge. (4.27) 

^TTfcMWsjIH-MsjII^ ^R:<HR>ldsldl: IR<ill 
dravyayajnas tapoyajna yogayajiias tathapare 
svadhyaya jnanayajiiasca yatayah samsita vratah 

Others offer their wealth, their austerity, and their practice 
of yoga as sacrifice, while the ascetics with strict vows offer 
their study of scriptures and knowledge as sacrifice. (4.28) 

apane juhvati pranam prane'panam tathapare 
pranapana gati ruddhva pranayama parayanah 

Those who engage in yogic practices reach the breathless 
state of trance (Samadhi) by offering inhalation into 
exhalation and exhalation into inhalation as a sacrifice (by 
using short breathing Kriya techniques). (4.29) 

3TC^PMdl*k|: WIRW%1^# I 
^r#S^^frf^t ^siyfadcbc-W: II30II 

apare niyataharah pranan pranesu juhvati 
sarve'pyete yajiiavido yajiiaksapita kalmasah 

Others restrict their diet and offer their inhalations as 
sacrifice into their inhalations. All these people are the 
knowers of sacrifice and are purified by their sacrifice. 
(4.30) 

^Rc#rTts^T3rqftFT f^fts^* ^MH II3SII 
yajiiasistamrta bhujo yanti brahma sanatanam 
nayam loko'sty ayajiiasya kuto'nyah kurusattama 

Those who perform selfless service (Seva, Yajfia) obtain 
the nectar of Self-knowledge as a result of their sacrifice 
and attain the Eternal Being (Brahma). O Arjuna, if even 
this world is not a happy place for the non- sacrifices how 
can the other world be? (See also 4.38, and 5.06). (4.31) 
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<*>4^ IN Ml HR ^fa WfTT^fTf^Tt^ 113*11 
evam bahuvidha yajfia vitata brahmano mukhe 
karmajan viddhi tan sarvan evam jnatva vimoksyase 

Many types of spiritual disciplines are described in the 
Vedas. Know them all to be born from Karma or the action 
of body, mind, and senses. Knowing this, you shall attain 
salvation (Moksa, Nirvana). (See also 3.14) (4.32) 

sreyan dravyamayad yajnaj jiianayajnah paramtapa 
sarvam karma'khilarh partha jriane parisamapyate 

The knowledge sacrifice is superior to any material 
sacrifice, O Arjuna, because all actions in their entirety 
culminate in knowledge. (4.33) 

3q^ri%^fTH 5llPHHHr^^H: II3VII 
tad viddhi pranipatena pariprasnena sevaya 
upadeksyanti te jiianam jiianinas tattva darsinah 

Acquire this transcendental knowledge from a Self- 
realized person by humble reverence, by sincere inquiry, 
and by service. The wise ones who have realized the 
Truth will teach you. (4.34) 

yaj jnatva na punar moham evam yasyasi pandava 
yena bhutany asesena draksyasy atmany atho mayi 

After knowing the transcendental science, O Arjuna, you 
shall not again become deluded like this. With this 
knowledge you shall see the entire creation within your own 
Self, and thus within Me. (See also 6.29, 6.30, 11.07, 11.13) 
(4.35) 

api ced asi papebhyah sarvebhyah papakrttamah 
sarvam jriana plavenai'va vrjinam samtarisyasi 

Even if one is the most sinful of all sinners, one shall yet 
cross over the ocean of sin by the raft of Self-knowledge 
(Brahma-jiiana) alone. (4.36) 

yathai'dhamsi samiddho'gnir bhasmasat kurute'rjuna 
jiianagnih sarva karmani bhasmasat kurute tatha 



As the blazing fire reduces wood to ashes, similarly, the 
fire of Self-knowledge (Brahma-jiiana) reduces all bonds 
of Karma to ashes, O Arjuna. (4.37) 

na hi jiianena sadrsarh pavitram iha vidyate 

tat svayam yogasamsiddhah kalena'tmani vindati 

Verily, there is no purifier in this world like Jriana, the 
true knowledge of the Supreme Being (Para-Brahma). 
One who becomes purified by Karma-yoga discovers this 
knowledge within, naturally, in course of time. (See also 
4.31, and 5.06, 18.78). (4.38) 

sraddhavarhl labhate jiianam tatparah samyatendriyah 
jiianam labdhva pararh santim acirena'dhigacchati 

One who has faith and is sincere in yogic practices and has 
control over the senses, gains this transcendental 
knowledge. Having gained this knowledge, one at once 
attains supreme peace. (4.39) 

3Tfp?^n^rFm <H3MicMi fan^fd i 

ajnasca'sraddadhanas ca samsayatma vinasyati 
nayam loko'sti na paro na sukham samsayatmanah 

The irrational, the faithless, and the disbeliever (atheist) 
perish. There is neither this world nor the world beyond nor 
happiness for the disbeliever. (4.40) 

yogasarhnyastakarmanam jnanasamchinnasamsayam 
atmavantam na karmani nibadhnanti dhanamjaya 

Work (Karma) does not bind a person who has renounced 
work by renouncing the fruits of work through Karma-yoga 
and whose doubts (about the Self) are completely destroyed 
by Viveka, the application of Self-knowledge, O Arjuna. 
(4.41) 

dFTT^aifrFRT'JFT S^islHlf?Hlcm: I 
^HWtW 3TTf^3lt^5 TRrT 11**11 
tasmad ajnanasambhutam hrtstharh jnanasina'tmanah 
chittvainam samsayam yogam atistho'ttistha bharata 

Therefore, cut the ignorance-born doubt (about the Supreme 
Being) abiding in your mind by the sword of Self- 
knowledge, resort to Karma-yoga, and get up for the war, O 
Arjuna. (4.42) 
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OM tatsaditi srimadbhagavadgltasupanisatsu 
brahmavidyayarh yogasastre srikrsnarjuna samvade 
Jnanakarmasarhnyasayogo 
nama caturtho'dhyayah 
Thus ends the fourth chapter named "Path of 
Renunciation with Knowledge" of the Upani A ad of the 
Bhagavadg$t|, the 

scripture of yoga, dealing with the science of the 
Absolute in the form of the dialogue 
between yr$k& A [a and Arjuna. 

CHAPTER 5 

cb4fMI<H4V|: 

PATH OF RENUNCIATION 

arjuna uvaca 

sarhnyasarh karmanarh krsna punar yogarh ca 

sarhsasi 

yac chreya etayor ekarh tan me bruhi suniscitam 

Arjuna said: O Krsna, You praise transcendental 
knowledge (Sarhkhya, Karma-sarhnyasa) and also 
performance of selfless service (Karma-yoga). Tell me, 
definitely, which one is the better of the two? (See also 
5.05) (5.01) 

sfr^MI^M 

^wr-^FT#T^r fo#q^Rrq;T>tr i 

FR^cJ^fcRTOPT cbH-MVltfafel^d" IRII 

sri bhagavan uvaca 

sarhnyasah karmayogas ca nihsreyasakarav ubhau 

tayos tu karmasarhnyasat karmayogo visisyate 
The Supreme Lord said: The path of Self-knowledge 
(Karma-sarhnyasa) and the path of selfless service 
(Karma-yoga, Seva) both lead to the supreme goal. But, 
of the two, Karma-yoga is superior to Karma-sarhnyasa. 
(5.02) 

#5* ^ PlcMfMRfr ^t^slfe^Wn^rfcT I 

ftsF3t%H*Mi*V ^^RnH^g^ 11311 

jfieyah sa nitya samnyasi yo na dvesti na kanksati 
nirdvandvo hi mahabaho sukharh bandhat 

pramucyate 

A person should be considered a true Samnyasi 
(Renunciant) who neither likes nor dislikes. One is easily 
liberated from Karmic bondage by becoming free from 
the pairs of opposites, O Arjuna. (5.03) 



The Bhagavad-Gita 

WT3Tq;3T#q^:^FFT TtpTRt^^ 1 ?^? IIVII 
sarhkhyayogau prthag balah pravadanti na panditah 
ekam apy asthitah samyag ubhayor vindate phalam 



The ignorant — not the wise — consider the path of Self- 
knowledge (Karma-sarhnyasa) and the path of selfless 
service (Karma-yoga) as different from each other. The 
person who has truly mastered one gets the benefits of 
both. (5.04) 

WJ^ms^^t^T ^H^fd^r^RqfrT INI 

yat sarhkhyaih prapyate sthanarh tad yogair api 

gamyate 

ekarh sarhkhyaih ca yogarh ca yah pasyati sa pasyati 

Whatever goal a renunciant (Samnyasi) reaches, a 
Karma-yogi also reaches. Therefore, one who sees the 
path of renunciation and the path of unselfish work as the 
same, really sees. (See also 6.01 and 6.02) (5.05) 

^Vi^omI gf^Rw ^f^nf^Fi^s^r ii^ii 

sarhnyasas tu mahabaho duhkham aptum ayogatah 
yogayukto munir brahma nacirena'dhigacchati 

But true renunciation (Samnyasa), O Arjuna, is difficult 
to attain without Karma-yoga. A sage equipped with 
Karma-yoga quickly attains Brahma. (See also 4.31, and 
4.38) (5.06) 

^P^frftt^P^TT F^PJF*TT FJFP^* I 

yogayukto visuddhatma vijitatma jitendriyah 
sarvabhutatma bhutatma kurvann api na lipyate 

A Karma-yogi whose mind is pure, whose mind and 
senses are under control, and who sees one and the same 
Eternal Being (Brahma) in all beings, is not bound by 
Karma though engaged in work. (5.07) 

% Rbfad cb-iMfd l^rPr^F^THr^RlH I 

TTW3T ^FT ^RF5T f^RFT 3&H ^T^T ^m ^FFT 

ll^ll 

^FFFIP^pFI^HL dPlN-i ffiW=t 3Tfa | 

IFW n Ttf^RP% ^rTlfrr«n^R;il^ll 

naiva kirhcit karomiti yukto many eta tattvavit 

pasyan srnvan sprsafi jighrann asnan gacchan 

svapaii svasan 

pralapan visrjan grhnann unmisan nimisann api 

indriyani'ndriyarthesu vartanta iti dharayan 

The wise (or Samnyasi) who know the truth think: "I do 
nothing at all". In seeing, hearing, touching, smelling, 
eating, walking, sleeping, breathing, speaking, giving, 
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taking, as well as opening and closing the eyes, a 
SarhnyasI believes that only the senses are operating upon 
their objects. (See also 3.27, 13.29, and 14.19) (5.08-09) 

l^q^^^r^TT^T T^qWTI^RTT IKON 

brahmany adhaya karmani sangam tyaktva karoti 

yah 

lipyate na sa papena padma patram ivambhasa 

One who does all work as an offering to the Lord — 
abandoning selfish attachment to the results — remains 
untouched by Karmic reaction or sin, just as a lotus leaf 
never gets wet by water. (5. 10) 

^R ~^m ~§m ^^Ri^i^ I 

kayena manasa buddhya kevalair indriyair api 
yoginah karma kurvanti sahgarh 

tyaktva'tmasuddhaye 

The Karma-yogis perform action — without selfish 
attachment — with their body, mind, intellect, and senses 
only for the sake of self-purification. (5.11) 

^efrf: ohHVH H^MI SIlf^H^IHlfd HrV-cblH I 

yuktah karmaphalam tyaktva santim apnoti 

naisthiklm 

ayuktah kamakarena phale sakto nibadhyate 

A Karma-yogi attains Supreme Bliss by abandoning 
attachment to the fruits of work, while others who are 
attached to the fruits of work become bound by selfish 
work. (5.12) 

^sO^H^^ %f^T^°blWH IK3II 
sarvakarmani manasa samnyasya'ste sukham vasi 
navadvare pure dehi naiva kurvan na karayan 

A person who has completely renounced the fruits of all 
work, dwells happily in the City of Nine Gates, neither 
performing nor directing action. (5.13) 

na kartrtvarh na karmani lokasya srjati prabhuh 
na karmaphala samyogam svabhavas tu pravartate 

The Lord neither creates the urge for action nor the 
feeling of doership nor the attachment to the results of 
action in people. All these are done by the powers 
(Gunas) of Nature. (5.14) 



3ifn^uipT fTFt cRgsTf^r^Rr^ mill 

nadatte kasyacit paparh na caiva sukrtarh vibhuh 
ajnanena'vrtarh jnanarh tena muhyanti jantavah 

The Lord does not take responsibility for the good or evil 
deeds of anybody. Self-knowledge becomes covered by 
the veil of ignorance; thereby people become deluded 
(and do evil deeds). (5.15) 

^n^lRrMeHUH y<*>l$wfd FIH^ ll^ll 
jnanena tu tad ajnanam yesarh nasitam atmanah 
tesam adityavaj jnanarh prakasayati tat param 

Transcendental knowledge destroys the ignorance of the 
Self and reveals the Supreme, just as the sun reveals the 
beauty of objects of the world. (5.16) 

cT^p^rP?Tc*rH^ dPH"^IHHrM^N lJ ll: I 
^h*4*rH3iy*N|c!rri fFlft^d <*>(•*! Ml: \W\\ 
tadbuddhayas tadatmanas tannisthas tatparayanah 
gacchanty apunaravrttirh jnananirdhutakalmasah 

Persons whose mind and intellect are totally merged in 
Eternal Being (Brahma), who are firmly devoted to 
Brahma, who have Brahma as their supreme goal and sole 
refuge, and whose impurities are destroyed by the 
knowledge of Brahma, do not take birth again. (5.17) 

^r%r^HI^>^ Hl^rlh^PPSfsfa IIUII 
vidyavinayasarhpanne brahmane gavi hastini 
suni caiva svapake ca panditah samadarsinah 

An enlightened person (by perceiving the Lord in all) 
looks at a learned and humble Brahmana, an outcast, even 
a cow, an elephant, or a dog with an equal eye. (See also 
6.29) (5.18) 

ihaiva tair jitah sargo yesarh samye sthitam manah 
nirdosarh hi samarh brahma tasmad brahmani te 
sthitah 

Everything has been accomplished in this very life by the 
one whose mind is set in equality. Such a person has 
realized the Eternal Being (Brahma) because the Eternal 
Being is flawless and impartial. (See also 18.55, and ChU 
2.23.01) (5.19) 

^W%fy^fw2r HWctwzMiIy*-!*! i 
1^RfflT3^PJ5r ifqf^srarf^ri^qH: IROII 
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na prahrsyet priyam prapya nodvijet prapya 

ca'priyam 

sthirabuddhir asarhmudho brahmavid brahmani 

sthitah 

One who neither rejoices on obtaining what is pleasant 
nor grieves on obtaining the unpleasant, who has a steady 
mind, who is undeluded, and who is a knower of Eternal 
Being (Brahma) — such a person eternally abides with 
Brahma. (5.20) 

bahyasparsesv asaktatma vindatya'tmani yat 

sukham 

sa brahmayoga yuktatma sukham aksayam asnute 

Such a person who is in union with the Eternal Being 
(Brahma) becomes unattached to external sensual 
pleasures by discovering the joy of the Self through 
contemplation and enjoys transcendental bliss. (5.21) 

3TT4MCM: <^-d-M ^T ^Pf "W^" I** IR^II 

ye hi sarhsparsaja bhoga duhkhayonaya eva te 

ady anta vantah kaunteya na tesu ramate budhah 

Sensual pleasures are, in fact, the source of misery and 
have a beginning and an end. Therefore, the wise, O 
Arjuna, do not rejoice in sensual pleasures. (See also 
18.38) (5.22) 

cMHsbl^sH %sf ^T^fFT:^r^lt^: IR3II 
saknoti'haiva yah sodhurh prak sarrra vimoksanat 
kamakrodhodbhavarh vegam sa yuktah sa sukhi 
narah 

One who is able to withstand the impulses of lust and 
anger before death is a yogi and a happy person. (5.23) 

^T^ftiraf^rH W^sfSPT^Icl IRVII 

yo'ntah sukho'ntararamas tatha'ntarjyotir eva yah 

sa yogi brahmanirvanarh brahmabhuto'dhigacchati 

One who finds happiness with the Eternal Being 
(Brahma), who rejoices Brahma within, and who is 
illuminated by Self-knowledge — such a yogi attains 
Brahma-nirvana and goes to the Supreme Being (Para- 
Brahma). (5.24) 

H^s[flPMI u IH ^R: SlHcbcW: I 

R&HsiSIT-MrllcMH: ^Jdf^^TT: IRHII 

labhante brahmanirvanarh rsayah ksrnakalmasah 



chinnadvaidha yatatmanah sarvabhutahite ratah 

Seers whose sins (or imperfections) are destroyed, whose 
doubts have been dispelled by Self-knowledge (Jiiana), 
whose minds are disciplined, and who are engaged in the 
welfare of all beings, attain the Supreme Being (Par- 
Brahma). (5.25) 

kama krodha viyuktanam yatinam yatacetasam 
abhito brahmanirvanarh vartate vidita'tmanam 

They who are free from lust and anger, who have 
subdued the mind and senses, and who have known the 
Self, easily attain Brahma-nirvana. (5.26) 

sparsan krtva bahir bahyarhs caksus cai'va'ntre 

bhruvoh 

pranapanau samau krtva nasabhyantaracarinau 

^dRWHH^fci gfdT^M^N u h I 

Rl^d^lT^rM ^^RT^frTW^ IR<ill 

yatendriya manobuddhir munir moksa parayanah 

vigateccha bhaya krodho yah sada mukta eva sari 

A sage is, in truth, liberated by renouncing all sense 
enjoyments, fixing the eyes and the mind (at an 
imaginary black dot) between the eye brows, equalizing 
the breath moving through the nostrils (by Kriya 
techniques), keeping the senses, mind, and intellect under 
control, having salvation (Mukti) as the prime goal, and 
becoming free from lust, anger, and fear. (5.27-28) 



^?^f*pFTt m*n ^ STT^ ^h^fd IR^II 
bhoktararh yajnatapasarh sarvaloka mahesvaram 
suhrdarh sarvabhutanarh jnatva mam santim rcchati 

My devotee attains peace by knowing Me (or Krsna, the 
Supreme Being (Para-Brahma)) as the enjoyer of 
sacrifices and austerities, as the great Lord of all the 
universe, and the friend of all beings. (5.29) 

& doHRfd ^Hs^M'Sldl^HPlNc^ ?SlR|4|Wi ^PRTT^ 

?ftf^Il#^ WWM ^ ^SSM: II 

OM tatsaditi srrmadbhagavadgitasupanisatsu 

brahmavidyayarh yogasastre srikrsnarjuna sarhvade 

karmasarhnyasayogo 

nama pancamo'dhyayah 
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Thus ends the fifth chapter named "Path of Renunciation' 7 

of the Upanisad of the Bhagavadgita, the scripture of 

yoga, 

dealing with the science of the Absolute in the 

form of the dialogue between 

Srikrsna and Arjuna. 

CHAPTER 6 
PATH OF MEDITATION 



3HTf^T: cbHVci ^<*5lf eRtfcTXT: I 

^r^Rrot^r^fr^ ^PkPH^ifsW: imi 

sri bhagavan uvaca 

anasritah karma phalam karyarh karma karoti yah 

sa samnyasi ca yogi ca na niragnir na cakriyah 

The Supreme Lord said: One who performs the 
prescribed duty without seeking its fruit (for personal 
enjoyment) is a renunciant (Samnyasi) and a Karma-yogi. 
One does not become Samnyasi merely by not lighting 
the fire, and one does not become a yogi merely by 
abstaining from work. (6.01) 

^^T3^R^W^FTt ^ft^R^rw^R IRII 

yam samnyasam iti prahur yogarh tarn viddhi 

pandava 

na hy asamnyasta saihkalpo yogi bhavati kascana 

O Arjuna, what they call renunciation (Samnyasa) is also 
known as Karma-yoga. No one becomes a Karma-yogi 
who has not renounced the selfish motive behind an 
action. (See also 5.01, 5.05, 6.01, and 18.02) (6.02) 

4VllW<W FR% 5FT:^R a PT3^' IRII 
aruruksor muner yogarh karma karnam ucyate 
yogarudhasya tasyaiva samah karanam ucyate 
^T%^RT% ^T^F^ag^r^ I 

yada hi nendriyarthesu na karmasv anusajjate 
sarvasarhkalpa samnyasi yogarudhas tadocyate 

For the wise who seek to attain yoga (of meditation, or 
the equanimity of mind), Karma-yoga is said to be the 
means. For the one who has attained yoga, equanimity 
becomes the means (of Self-realization). A person is said 
to have attained yogic perfection when he or she has no 
desire for sensual pleasures or attachment to the fruits of 
work and has renounced all personal selfish motives. 
(6.03-04) 



^l^aTFR^P^TFt ^IcMHH^c|,l||<^h I 
3uT%^lrml^Ff^ 3TT^f^3rpRT: |hl| 
uddhared atmana'tmanaih na'tmanam avasadayet 
atmaiva hya tmano bandhur atmaiva ripur atmanah 

^R3TP*TP*R?T?R2r ^Hl^ciicHHif^frT: | 

^PTRRRTg^Tf^' ^Hlc^ 51^RT ll^ll 

bandhur atma'tmanas tasya yena'tmai'va'tmana 

jitah 

anatmanas tu satrutve varteta'tmai'va satruvat 

One must elevate — and not degrade — oneself by one's 
own mind. The mind alone is one's friend as well as 
one's enemy. The mind is the friend of those who have 
control over it, and the mind acts like an enemy for those 
who do not control it. (6.05-06) 

Pdlrm:^TRR3q- M^lrMI^FnfeT: I 

jitatmanah prasantasya paramatma samahitah 
sitosnasukhaduhkhesu tatha manapamanayoh 
One who has control over the lower self — the mind and 
senses — is tranquil in heat and cold, in pleasure and 
pain, and in honor and dishonor, and remains ever 
steadfast with the supreme Self. (6.07) 

SlHfaslHc^lcMI ^*U"RlPi<}RW: I 
l^frT i<^^r\ 4)41 <HHHVl^cbMH: ll^ll 
jnana vijnana trptatma kutastho vijitendriyah 
yukta ity ucyate yogi sama lostasma kancanah 

A person is called yogi who has both Self-knowledge and 
Self-realization, who is tranquil, who has control over the 
mind and senses, and to whom a clod, a stone, and gold 
are the same. (6.08) 

WlPmr^l^-HS^r^qip^ | 

^rrsp^ 3^^171% ^ffiTfafci"*^ irii 

suhrn mitrar yudasrna-madhyastha dvesya bandhusu 
sadhusv api ca papesu samabuddhir visisyate 

A person is considered superior who is impartial toward 
companions, friends, enemies, neutrals, arbiters, haters, 
relatives, saints, and sinners. (6.09) 

4pTt^pftH^?PPT 3TPqFt"^P?Tl^PT: I 
(Jehlch) ^hRmIcMI Pkl3lK3WR^: IKON 
yogi yunjita satatam atmanarh rahasi sthitah 
ekaki yatacittatma nirasrr aparigrahah 

A yogi, seated in solitude and alone, should constantly try 
to contemplate the Supreme Being after bringing the 
mind and senses under control and becoming free from 
desires and proprietorship. (6.10) 
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^fr^tyfd^M f^W3T^RiT3TTrtR I 
Hlr^F^d HlfddH ^HlPH^llrUH IK* II 
sucau dese pratisthapya sthiram asanam atmanah 
na'tyucchritarh na'timcarh cailajina kusottaram 
d^<*>ki ^R: f^TT -Mdfa-dRwRM: I 
dHRl^-MWH ^H^K ^HIcMfa:^ IIRII 
tatrai'kagrarh manah krtva yatacittendriyakriyah 
upavisya'sane yunjyad yogam atmavisuddhaye 

One should sit on his or her own firm seat that is neither 
too high nor too low, covered with sacred Kusa grass, a 
deerskin, and a cloth, one over the other, in a clean spot. 
Sitting there (in a comfortable position) and 
concentrating the mind on God, controlling the thoughts 
and the activities of the senses, one should practice 
meditation for self-purification. (6.11-12) 

*P^MlR}cbKJ^f fel^HcMlcMH IK3II 
samarh kayasirogrivam dharayann acalarh sthirah 
sarhpreksya nasikagram svarh disas ca'navalokayan 

*R: WW! Hl^|-d> l^frT 3TmtH WW IRtfll 
prasantatma vigatabhir brahmacarivrate sthitah 
manah samyamya maccitto yukta asita matparah 

One should sit by holding the waist, spine, chest, neck, 
and head erect, motionless and steady; fix the eyes and 
the mind steadily on the tip (or front) of the nose without 
looking around; make your mind serene and fearless, 
practice celibacy; have the mind under control, think of 
Me, and have Me as the supreme goal. (See also 4.29, 
5.27, 8.10, and 8.12) (6.13-14) 

^H^-i^WI^H *frftPwdHI*W I 
STTR^f^TFTWTt ^FTFT^I^fd imil 
yunjann evam sada'tmanarh yogi niyatamanasah 
santirh nirvanaparamam matsarhstham adhigacchati 

Thus, by always practicing to keep the mind fixed on Me, 
the yogi whose mind is subdued attains peace of Brahma- 
nirvana and comes to Me. (6.15) 

na'tyasnatas tu yogo'sti na cai'kantam anasnatah 
na cati svapnasilasya jagrato nai'va ca'rjuna 

This yoga is not possible, O Arjuna, for one who eats too 
much or who does not eat at all, who sleeps too much or 
who keeps awake. (6.16) 

^WHN^ %ft' : mfd'^^FT IK19II 



yuktahara viharasya yuktacestasya karmasu 
yukta svapnavabodhasya yogo bhavati duhkhaha 

But for the one who is moderate in eating, recreation, 
working, sleeping, and waking, the yoga of meditation 
destroys all sorrow. (6.17) 

^TMR^t^FR sn^R^TTcficifdfcdd- I 
R^^FFNt l^frTIPT3^'d^r ll^ll 
yada viniyatam cittam atmany eva'vatisthate 
nihsprhah sarvakamebhyo yukta ity ucyate tada 
A person is said to have achieved yoga, union with the 
Eternal Being (Brahma), when the perfectly disciplined 
mind becomes free from all desires and completely united 
with Brahma in Samadhi (Trance). (6.18) 

^IRh) <4dRrd<W ^pTFft^FTaTRR: ll^ll 
yatha dipo nivatastho ne'hgate so'pama smrta 
yogino yatacittasya yunjato yogam atmanah 

A lamp in a spot sheltered (by the Eternal Being) from 
the wind (of desires) does not flicker; this simile is used 
for the subdued mind of a yogi practicing meditation on 
the Eternal Being (Brahma). (6.19) 

^fTTRd'f^T HSS^Vl^cWI I 
^T^HirmicMH 1 7^RT3TT?THg^rfd' IROII 
yatro'paramate cittam niruddham yogasevaya 
yatra cai'va'tmana'tmanam pasyann atmani tusyati 
When the mind disciplined by the practice of meditation 
becomes steady, one becomes content with the Eternal 
Being (Brahma) by beholding Him with purified intellect. 
(6.20) 

l^T^lrMPd^b^Td^ sjf&JKUH^dlRWHI 

%f^^r^%TFT ^Td^T^FrfrrdT5f?T: IRSII 

sukham atyantikarh yat tad buddhigrahyam 

atlndriyam 

vetti yatra na cai'va'yarh sthitas calati tattvatah 

One feels infinite bliss that is perceivable only through 
the intellect and is beyond the reach of the senses. After 
realizing the Eternal Being (Brahma), one is never 
separated from Absolute Reality. (See also KaU 3.12) 
(6.21) 

^H^TT^mrTT't W^\ ^TTf^rT dH= I 
^Rf^ft^TgsiR i!<b u llfa RMIrMd" IR^II 

yam labdhva ca'param labharh manyate na'dhikarh 

tatah 

yasmin sthito na duhkhena guruna'pi vicalyate 
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After Self-realization (SR), one does not regard any other 
gain superior to SR. Established in SR, one is not moved 
even by the greatest calamity. (6.22) 

^ Pl^H ^lcM<4V %ftsHft uu l^d<HT IR3II 

tam vidyad duhkhasarhyoga-viyogaiii 

yogasamjnitam 

sa niscayena yoktavyo yogo'nirvinnacetasa 

The state of severance from union with sorrow is called 
yoga. This yoga should be practiced with firm 
determination and without any mental reservation. (6.23) 

^FRWlH^mRT rM^MI^T#T3^R?T: I 

sarhkalpa prabhavan kamams tyaktva sarvan 

asesatah 

manasai've'ndriya gramam viniyamya samantatah 

^SI^dH^ 3^JT ^fd^d-MI I 

3TPW*T iR: f^TT ^M^3tf^r^RT^T IRHII 

sanaih sanair uparamed buddhya dhrtigrhitaya 

atmasaiiistham manah krtva na kirhcid api cintayet 

One gradually attains tranquillity of mind by totally 
abandoning all selfish desires, completely restraining the 
senses by the intellect, and keeping the mind fully 
absorbed in the Eternal Being (Brahma) by means of a 
well-trained and purified intellect and thinking of nothing 
else. (6.24-25) 

^TdT^dTPlWfd HH^^FFTau^RiT I 
drRJdrftPw^d^ 3TT?q^^t^% IRSJI 
yato yato niscarati manas caficalam asthiram 
tatas tato niyamyai'tad atmany eva vasam nayet 
Wherever this restless and unsteady mind wanders during 
meditation, one should (gently) bring it back to the 
reflection of Lord Krsna, the Supreme Personality of 
Godhead. (6.26) 

3^T5TM<M^' W^^^H IRtfll 

prasantamanasam hyenam yoginam sukham 

uttamam 

upaiti santa rajasam brahma bhutam akalmasam 

Supreme bliss comes to a Self-realized yogi whose mind 
is tranquil, whose desires are under control, and who is 
free from sin (or faults). (6.27) 

^oj^HLTTcf^RlFTR ^RTRHdcbcH"* I 

yunjann evarh sada'tmanam yogi vigata kalmasah 



sukhena brahma samsparsam atyantam sukham 
asnute 

Such a sinless yogi, who constantly engages his or her 
mind and intellect with the Eternal Being (Brahma), 
easily enjoys the infinite bliss of contact with Brahma. 
(6.28) 

^^FpFdTdTT ^T^R^fa: IR^II 
sarvabhutastham atmanam sarvabhutani ca'tmani 
iksate yogayuktatma sarvatra samadarsanah 

Because of perceiving the omnipresent Eternal Being 
(Brahma) abiding in all beings and all beings abiding in 
the Eternal Being, a yogi who is in union with the Eternal 
Being sees every being with an equal eye. (See also 4.35, 
5.18) (6.29) 

cRw^yu^-MiH ^r^ir^wsqfd' 113011 

yo mam pasyati sarvatra sarvarh ca mayi pasyati 

tsya'ham na pranasyami sa ca me na pranasyati 

Those who perceive Me in everything and behold 

everything in Me, are not separated from Me, and I am 

not separated from them. (6.30) 

^(di^TFT^tR T3T?q;W^nT3TTi^R: I 

sarvabhuta sthitarh yo mam bhajaty ekatvam 

asthitah 

sarvatha vartamano'pi sa yogi mayi vartate 

The non-dualists, who adore Me as abiding in all beings, 
abide in Me irrespective of their mode of living. (6.31) 

^^T^^Tg^ ^r^TPfr i TRt I ld': 113*11 
atmaupamyena sarvatra samam pasyati yo'rjuna 
sukham va yadi va duhkham sa yogi paramo matah 

The best yogi is one who regards every being like oneself 
and who can feel the pain and pleasures of others as one's 
own, O Arjuna. (6.32) 

arjuna uvaca 

yo'yarh yogas tvaya proktah samyena madhusudana 

etasya'ham na pasyami cancalatvat sthitim sthiram 

cancalam hi manah krsna pramathi balavad drdham 
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tasya'harh nigraham manye vayor iva suduskaram 



Arjuna said: O Krsna, You have said that the yoga of 
meditation is characterized by equanimity of mind, but 
due to restlessness of the mind, I do not perceive it as 
steady. Because the mind, indeed, is very unsteady, 
turbulent, powerful, and obstinate, O Krsna. I think 
restraining the mind is as difficult as restraining the wind. 
(6.33-34) 

3T«T1^T rj <=rW-M ^F^T^T 3 !^ 1 131 1 1 

sri bhagavan uvaca 

asarhsayarh mahabaho mano durnigraharh calam 

abhyasena tu kaunteya vairagyena ca grhyate 

The Supreme Lord said: Undoubtedly, O Arjuna, the 
mind is restless and difficult to restrain, but it is subdued 
by constant vigorous spiritual practice with perseverance 
and by detachment, O Arjuna. (6.35) 

3i<s-Mdicmi%fr ^mm aT<\ ^fqicr: i 

cl^lcMHI cJ^cTfTT 5T5Rts^n^T^MNd: IftSJI 
asarhyata'tmana yogo dusprapa iti me matih 
vasya'tmana tu yatata sakyo'vaptum upayatah 

In My opinion, yoga is difficult for the one whose mind 
is not subdued. However, yoga is attainable by the person 
of subdued mind who strives through proper means. 
(6.36) 

3Tqfo >M#Md) ^TT^fHdHH^: I 

3^n^ 4Vi<H'f?if3 ^t^f^T^r^^r 1131911 

arjuna uvaca 

ayatih sraddhayopeto yogac calitamanasah 

aprapya yogasarhsiddhim karii gatim krsna gacchati 

Arjuna said: What is the destination of the faithful who 
deviate from the path of meditation and fail to attain 
yogic perfection due to an unsubdued mind, O Krsna? 
(6.37) 

3iyfd^ H^NI^I f^pt^FT:^ Il3<ill 

kaccin no'bhayavibhrastas chinnabhram iva nasyati 
apratistho mahabaho vimudho brahmanah pathi 

Do they not perish like a dispersing cloud, O Krsna, 
having lost both (yoga and Bhoga, the heavenly and 
worldly pleasures), supportless and bewildered on the 
path of Self-realization? (6.38) 



etan me saiiisayaiii krsna chettum arhasy asesatah 
tvadanyah samsayasya'sya chetta na hy upapadyate 

O Krsna, only You are able to completely dispel this 
doubt of mine because there is none other than You who 
can dispel such a doubt. (See also 15.15) (6.39) 



m$ d%^TFp f^n^TH^f^' i 
q%ob<Hiu|cM cbfij^H 5 s ffd'?uTT J r^5fd' nvon 

sri bhagavan uvaca 

partha nai've'ha na'mutra vinasas tasya vidyate 

na hi kalyanakrt kascid durgatim tata gacchati 

The Supreme Lord said: There is no destruction, O 
Arjuna, for a yogi either here or hereafter. A 
transcendentalist is never put to grief, My dear friend. 
(6.40) 



ijT^y u ^cbdtc#rTR 3f^lT Snwft WU- 



IIVMI 



prapya punyakrtarh lokan usitva sasvatih samah 
sucinam srimatam gehe yogabhrasto'bhijayate 

3iw4)Rhih w f^rsr^r^dw i 

athava yoginam eva kule bhavati dhfmatam 
etaddhi durlabhataram loke janma yad Idrsam 
The unsuccessful yogi is reborn in the house of the pious 
and prosperous after attaining heaven and living there for 
many years, or such a yogi is born in a family of 
enlightened yogis. A birth like this is very difficult, 
indeed, to obtain in this world. (6.41-42) 






I 
f^R^FT IIV3II 
tatra taiii buddhi saiiiyogaiii labhate paurva dehikam 
yatate ca tato bhuyah samsiddhau kurunandana 

There, he or she regains the knowledge acquired in the 
previous life and strives again to achieve perfection, O 
Arjuna. (6.43) 

TT^W^T^r ft^ST3icr$ftsfT^r: | 

purvabhyasena tenai'va hriyate hy avaso'pi sah 
jijiiasur api yogasya sabdabrahma'tivartate 

The unsuccessful yogi is instinctively carried towards the 
Eternal Being (Brahma) by virtue of the impressions 
(Sarhskara) of yogic practices of previous lives. Even the 
inquirer of yoga — union with God — surpasses those 
who perform Vedic rituals. (6.44) 
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prayatnad yatamanas tu yogi saihsuddhakilbisah 
aneka janma samsidhas tato yati param gatim 

The yogi who diligently strives becomes completely free 
from all sins (or imperfections) after becoming gradually 
perfect through many incarnations and reaches the 
Supreme Abode. (6.45) 

rP#nEfrsfa«h) 4)41 fn^mtsft q4tste i 

^k^T^i^o^ qffl FR I TT^4r i f)' W#T I IKS, 1 1 
tapasvibhyo'dhiko yogi jnanibhyo'pi mato'dhikah 
karmibhyas cadhiko yogi tasmad yogi bhavarjuna 

The yogi is superior to the ascetics. The yogi is superior 
to the (Vedic) scholars. The yogi is superior to the 
ritualists. Therefore, O Arjuna, be a yogi. (6.46) 

^U^HFTSlfT^Tt H^IHHM^IrMHI I 

yoginam api sarvesam madgatena'ntaratmana 
sraddhavan bhajate yo mam sa me yuktatamo matah 

I consider the yogi-devotee — who lovingly contemplates 
Me with supreme faith and whose mind is ever absorbed 
in Me — to be the best of all the yogis. (See also 12.02 
and 18.66) (6.47) 

^cbW||Jjn,LJc|K 3TTcM<H<-h4H1 ^TFT ^TMtsSTR: II 

OM tatsaditi srimadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna samvade 

atmasamyamayogo 

nama sastho'dhyayah 

Thus ends the sixth chapter named "Path of Meditation" 

of the Upanisad of the Bhagavadgita, the scripture of 

yoga, 

dealing with the science of the Absolute in the 

form of the dialogue between 

Srikrsna and Arjuna. 

CHAPTER 7 

sinRisiH^i: 

SELF-KNOWLEDGE AND 

ENLIGHTENMENT 



ai^^R^RtHt ^TTsll^RlFT^T IKII 



sri bhagavan uvaca 

mayy asaktamanah partha 

madasrayah 

asariisayam samagram mam yatha jnasyasi tacchrnu 



yogam yunjan 



The Supreme Lord said: O Arjuna, listen how you shall 
know Me fully without any doubt, with your mind 
absorbed in Me, taking refuge in Me, and performing 
yogic practices. (7.01) 

frRFtefr<HfaslH*t ^^r§^TK13Rt^T: I 

^fnc^% i r4ts^T wnHswa^T^ irii 

jnanam te'ham savijnanam idam vaksyamy asesatah 
yaj jfiatva neha bhuyo'nyaj jnatavyam avasisyate 

I shall impart to you Self-knowledge (Jiiana), together 
with enlightenment (Vijnana). After you comprehend that 
nothing more remains to be known in this world. (See 
also MuU 1.01.03). (7.02) 

jqTsqrorf^^j ^R4<4^rf^r1?fg4 i 

^TFT^R^Hi ^I^H^Tt^FrrqH: ll?ll 
manusyanam sahasresu kascid yatati siddhaye 
yatatam api siddhanam kascin mam vetti tattvatah 

Scarcely one out of thousands of persons strives for 
perfection of Self-realization. Scarcely one among those 
successful strivers truly understands Me. (7.03) 

siFofTR affair ^nycbfH<3resrr \^\\ 

bhumir apo'nalo vayuh kham mano buddhir eva ca 
ahamkara itiyam me bhinna prakrtir astadha 

The mind, intellect, ego, ether, air, fire, water, and earth 
are the eightfold transformation (or division) of My 
material energy (Prakrti). (See also 13.05) (7.04) 

^sft^rTt WRl?t ^T4?«n4^^RH IP-ill 

apareyam itas tv anyam prakrtirh viddhi me param 

jivabhutam mahabaho yayedam dharyate jagat 

The material energy is My lower Nature (Apara-sakti, 
Prakrti, matter). Know My other higher Nature (Para- 
sakti, Cetana, Purusa, Spirit) by which this entire universe 
is sustained, O Arjuna. (7.05) 

wmIhIIh i pt4 ^RPfH^qSTR^ I 
m ^"HW :i FIH : W^WR^?^ ll^ll 
etad yonini bhutani sarvani'ty upadharaya 
aharh krtsnasya jagatah prabhavah pralayas tatha 

Know that all creatures have evolved from this twofold 
energy, and I — the Supreme Being (Para-Brahma, 
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Krsna) — am the source of the origin as well as the 
dissolution of the entire universe. (See also 13.26) (7.06) 

mattah paratararh na'nyat kimcid asti dhanamjaya 
mayi sarvam idarh protarh stitre manigana iva 

There is nothing higher than Me, O Arjuna. Everything in 
the universe is strung on Me, the Supreme Being (Para- 
Brahma Paramatma), like jewels are strung on the thread 
(of a necklace). (7.07) 

raso'ham apsu kaunteya prabha'smi sasisuryayoh 
pranavah sarva vedesu sabdah khe paurusarh nrsu 

T^t j p?: i if«mt^r H^^if^Nfawfr i 

^Ftm 1 ^ FF^^n%FRF^J IRII 

punyo gandhah prthivyarh ca tejas ca'smi 

vibhavasau 

jivanam sarva bhutesu tapas ca'smi tapasvisu 

O Arjuna, I am the sapidity in water, I am the radiance in 
the sun and the moon, the sacred syllable "OM" in all the 
Vedas, the sound in the ether, and potency in human 
beings. I am the sweet fragrance in the earth. I am the 
heat in the fire, the life in all living beings, and the 
austerity in the ascetics. (7.08-09) 

bijarii marii sarva bhutanam viddhi partha sanatanam 
buddhir buddhimatam asmi tejas tejasvinam aham 

'NHffaWl ■^ ^mts^TT^T nun 

balam balavatam caharii kama raga vivarjitam 
dharmaviruddho bhutesu kamo'smi bharatarsabha 

Arjuna, know Me to be the eternal seed of all creatures. 

1 am the intelligence of the intelligent and the brilliance 
of the brilliant. (See also 9.18 and 10.39). I am the 
strength of the strong who are devoid of lust and selfish 
attachment. I am lust (Kama) in human beings that is in 
accord with righteousness (Dharma) (for the sacred and 
sole purpose of procreation), O Arjuna. (7.10-11) 

^^^lir^l 'TFTT TFWT^FTFWm^ I 

^itTt^ftrMI ^^3^%^^ nun 

ye caiva sattvika bhava rajasas tamasasca ye 
matta eveti tan viddhi na tv aham tesu te mayi 



Know that three modes (Gunas) of material Nature — 
goodness, passion, and ignorance — also emanate from 
Me. I am neither dependent on, nor affected by, the 
Gunas, but the Gunas are dependent on Me. (See also 
9.04 and 9.05) (7.12) 

M^-y u IH^<*n% ^^T^^tj^t | 
JT^^MHlfd HFTY^^SJoq^T ||^|| 
tribhir gunamayair bhavair ebhih sarvam idarii jagat 
mohitam na'bhijanati mam ebhyah param avyayam 

Human beings are deluded by the various aspects of these 
three modes (Gunas) of material Nature. Therefore, they 
do not know Me who am eternal and above these Gunas. 
(7.13) 

^ftSTW^TWft ^^TRT^c^l I 

daivi hy esa gunamayi mama maya duratyaya 
mam eva ye prapadyante mayam etarii taranti te 

This divine power (Maya) of Mine, consisting of three 
states (Gunas) of mind, is very difficult to overcome. 
Only those who surrender unto Me easily cross over this 
Maya. (See also 14.26, 15.19, and 18.66) (7.14) 

na mam duskrtino mudhah prapadyante naradhamah 
mayaya'pahrtajnana asurarh bhavam asritah 

The evil doers, the ignorant, the lowest persons who are 
attached to demonic nature and whose power of 
discrimination has been taken away by divine illusive 
power (Maya), do not worship or seek Me. (7.15) 

xT^ffm W^^Tt ^RT: ^Tf#Rts#T I 
3TTH? PslltK3T«M fTHt^ W*fa ll^ll 
caturvidha bhajante marii janah sukrtino'rjuna 
arto jijnasur artharthi jnani ca bharatarsabha 

Four types of virtuous ones worship or seek Me, O 
Arjuna. They are: The distressed, the seeker of Self- 
knowledge, the seeker of wealth, and the enlightened one 
who has experienced the Supreme. (See also TR 1.21.03) 

< 7 - 16 L , 

FtatfTTTrPlcM^cM WHfarURlteMd I 

tesarii jnani nityayukta ekabhaktir visisyate 

priyo hi jnanino'tyartham aham sa ca mama priyah 

Among them the enlightened devotee (Jnani-bhakta), who 
is ever united with Me and whose devotion is single- 
minded, is the best because I am very dear to the 
enlightened and the enlightened is very dear to Me. (7.17) 
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3TTt^:^r%H^FrTT?*TT W{ l^l^Mi ^itcHHL IK*H 
udarah sarva evaite jnanl tv atmai'va me matam 
asthitah sa hi yuktatma mam eva'nuttamam gatim 

All these seekers are indeed noble, but I regard the 
enlightened devotee as My very Self because one who is 
steadfast abides in My supreme abode. (See also 9.29) 
(7.18) 

^Tt^PRPT^ sIHellHTtWT^" I 

bahunarh janmanam ante jfianavan mam prapadyate 
vasudevah sarvam iti sa mahatma sudurlabhah 

After many births, the enlightened one resorts to Me by 
realizing that everything is, indeed, My (or Supreme 
Being's) manifestation. Such a great soul is very rare. 
(7.19) 

^T%^kSFTfrHT: WT^TS^IHT: I 
rtrtPl-MHH^n^Fr ^PfK^TT f^PP5T: ^PP. IRON 
kamais taistair hrtajnanah prapadyante'nyadevatah 
tam tam niyamam asthaya prakrtya niyatah svaya 

Persons whose discernment has been carried away by 
various desires impelled by their Karmic impression 
(Sarhskara), resort to celestial controllers (Devas) and 
practice various religious rites. (7.20) 

m^ mm^ru m\ ftpt w fa<^ ih ^ i m i i 

yo yo yam yam tanum bhaktah sraddhaya'rcitum 

icchati 

tasya tasya'calam sraddharh tam eva vidadhamy 

aham 

^T FP=TT ^RRT g^rRT H^KISPPT^ I 

rPTcT ^Tclrr:<=blHK ^ faBdH %HPT IR^II 

sa taya sraddhaya yuktas tasya'radhanam Ihate 

labhate ca tatah kaman mayai'va vihitan hi tan 

Whosoever desires to worship whatever deity (using any 
name, form, and method) with faith, I make their faith 
steady in that very deity. Endowed with steady faith, they 
worship that deity and obtain their wishes through that 
deity. Those wishes are, indeed, granted only by Me. 
(7.21-22) 

3T^PTcJ Wf^Tt d^W^3rMWPT I 
^TH ^KM) ^jp?t ^TI^^TP^^^ IR3II 
antavat tu phalam tesam tad bhavaty alpamedhasam 
devan devayajo yanti madbhakta yanti mam api 



Such material gains of these less intelligent human beings 
are temporary. The worshipers of celestial controllers 
(Devas) go to Devas, but My devotees certainly come to 
Me. (7.23) 

3PPW °MRr1*t 3TFFt ipq^JTFTaTfgq: I 

T R'Wi.3MH-rl) ^RTSPPT 3PJFPPT IRVII 

avyaktarh vyaktim apannam manyante mam 

abuddhayah 

pararh bhavam ajananto mama'vyayam anuttamam 

The ignorant ones — unable to understand My 
immutable, incomparable, incomprehensible, and 
transcendental form (or existence) — assume that I, the 
Supreme Being (Para-Brahma), am formless and take 
forms or incarnate. (7.24) 

^WT5T:^r#? -MVlHWIflHI<Jd: I 
^S^^RFTTfd' c^rTHPTaT^PTaTST^T IR1II 
na'ham prakasah sarvasya yogamayasamavrtah 
mudho'yam na'bhijanati loko mam ajam avyayam 

Concealed by My divine power (Maya), I do not reveal 
Myself to the ignorant ones who do not know and 
understand My unborn, eternal, and transcendental form 
and personality (and consider Me formless). (7.25) 

%W <HHdldTPT ^TFnf%^T#T I 

veda'harh samatitani vartamanani ca'rjuna 
bhavisyani ca bhutani mam tu veda na kascana 

I know, O Arjuna, the beings of the past, of the present, 
and those of the future, but no one really knows Me. 
(7.26) 

^pt% WJ\$ ^PT^TWq IR19II 

iccha dvesa samutthena dvandva mohena bharata 

sarva bhutani sammoham sarge yanti pararhtapa 

cT ?F5%P^frn W^ISsPP: IR<*II 

yesam tv antagatam papam jananam 

punyakarmanam 

te dvandva moha nirmukta bhajante mam 

drdhavratah 

All beings in this world are in utter ignorance due to the 
delusion of pairs of opposites born of likes and dislikes, 
O Arjuna. But persons of unselfish deeds, whose Karma 
or sin has come to an end, become free from the delusion 
of pairs of opposites and worship Me with firm resolve. 
(7.27-28) 

HPT3TTr^r^HP>T^' I 
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3"Wr^%:<£>cHH 3TSTl?tt^Ff^Tl%rT l TIR^II 

jara marana moksaya mam asritya yatanti ye 

te brahma tad viduh krtsnam adhyatmam karma 

ca'khilam 

Those who strive for freedom from the cycles of birth, 
old age, and death by taking refuge in Me, fully 
comprehend Brahma (Eternal Being), the nature of 
Brahma, and Karma, the creative power of Brahma. 
(7.29) 

sadhibhuta'dhidaivam mam sadhiyajfiarii ca ye viduh 
prayanakale'pi ca mam te vidur yuktacetasah 

The steadfast persons who know Me alone as the mortal 
beings (Adhibhuta), as temporal Divine Beings 
(Adhidaiva), and as the Supersoul (Adhiyajfia) even at 
the time of death, attain Me. (See also 8.04) (7.30) 

OM tatsaditi srrmadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

jfianavijfianayogo 

nama saptamo'dhyayah 

Thus ends the seventh chapter named "Self-knowledge 

and Enlightenment" of the Upanisad of the Bhagavadgita, 

the scripture of yoga, dealing with the science of the 

Absolute in the form of the dialogue 

between Srikrsna and Arjuna. 

3T*T WtrtssqF* 



CHAPTER 8 
THE ETERNAL BRAHMA 

atf^p^f^rrgtorTR; 3u^rf^T3^ mil 

arjuna uvaca 

kim tad brahma kim adhyatmam kim karma 

purusottama 

adhibhutarh ca kim 



jroktam adhidaivam kim ucyate 



y^|U|ohi^^r^?t f^tsi?rPMdicMf^ irii 

adhiyajfiah katham ko'tra dehe'smin madhusudana 
prayanakale ca katham jfieyo'si niyatatmabhih 

Arjuna said: O Krsna, who is the Eternal Being 
(Brahma)? What is Adhyatma, or the nature of the 
Eternal Being? What is Karma? Who are the mortal 
beings (Adhibhuta)? And who are divine Beings 
(Adhidaiva)? Who is the Supersoul (Adhiyajfia), and how 
does He dwell in the body? How can You be remembered 
at the time of death by those who have control over their 
minds, O Krsna? (8.01-02) 

TJFT^Mte^Rt f^Pf: <*>4^lilr1: II3II 

sri bhagavan uvaca 

aksararh brahma paramam svabhavo'dhyatmam 

ucyate 

bhutabhavodbhavakaro visargah karmasamjnitah 
The Supreme Lord said: The immutable Atma (Spirit) is 
called Brahma (Eternal Being). The nature (including the 
inherent power of cognition and desire) of Brahma is 
called Adhyatma. The creative power of Brahma that 
causes manifestation of the living entity (Jiva) is called 
Karma. (8.03) 

atf^RfftsFTWT^ ^%*[Ht^R~ IIVII 

adhibhutam ksaro bhavah purusas'ca'dhidaivatam 

adhiyajfio'ham eva'tra dehe dehabhrtarh vara 

Mortal beings are called Adhibhuta. The expansions of 
Divine Personality — such as Narayana, Maha-visnu, 
isvara, etc. — are called Divine Beings (Adhidaiva). I am 
the Supersoul (Adhiyajfia) residing inside the body as the 
supreme controller (Isvara), O Arjuna. (8.04) 

antakale ca mam eva smaran muktva kalevaram 
yah prayati sa madbhavarh yati na'sty atra sarhsayah 

The one who remembers Me exclusively, even while 
leaving the body at the time of death, attains Me; there is 
no doubt about it. (See also PrU 3.10) (8.05) 

FfrtTTttf^e^-M ^RT FlsfrWftFT: ll^ll 

yarn yarii va'pi smaran bhavarh tyajaty ante 

kalevaram 

tarn tarn evaiti kaunteya sada tadbhavabhavitah 
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Whatever object one remembers as one leaves the body at 
the end of life, one attains that object, O Arjuna, because 
of the constant thought of that object (one remembers that 
object at the end of life and achieves it). (See also ChU 
3.14.01) (8.06) 

*pq;3iffiriHHl«|fei ^i^<H3^m mum 

tasmat sarvesu kalesu mam anusmara yudhya ca 
mayy arpitamanobuddhir mam evai'syasy 

asamsayam 

Therefore, always remember Me and do your duty. You 
shall certainly attain Me if your mind and intellect are 
ever focused on Me. (8.07) 

abhyasayogayuktena cetasa na'nyagamina 
paramam purusarh divyarh yati partha'nucintayan 
By contemplating Me with an unwavering mind that is 
disciplined by the practice of meditation, one attains the 
Supreme Being, O Arjuna. (8.08) 

wm m^m ^fa-r^Hi 

3HRcM<M rFRT: Medici IRII 
kavim puranam anusasitaram 
anor aniyamsam anusmared yah 
sarvasya dhataram acintyarupam 
adityavarnam tamasah parastat 
y-MI"l°bl<H HH<HMrH 

^ff? ^ WW{ 3TT^T WWF 

prayanakale manasa'calena 
bhaktya yukto yogabalena cai'va 
bhruvor madhye pranam avesya samyak 
sa tam pararh purusam upaiti divyam 

One who meditates at the time of death with steadfast 
mind and devotion on the Supreme Being (Para-Brahma) 
as the omniscient, the oldest, the controller, smaller than 
the smallest (and bigger than the biggest), the sustainer of 
everything, the inconceivable, the self-luminous like the 
sun, and as transcendental (or beyond the material reality) 
by making the flow of bioimpulses (Prana, life forces) 
rise up to the middle of two eye brows by the power of 
yoga and holding there, attains Me, the Supreme Divine 
Person. (See also verses 4.29, 5.27, 6.13, and YV 31.18, 
KaU 2.20) (8.09-10) 



^ i-a&rti wq*f ^RfrT 
rTrt^^R^J^I^r^" MUM 
yad aksararh vedavido vadanti 
visanti yad yatayo vitaragah 
yad icchanto brahmacaryarh caranti 
tat te padam sarhgrahena pravaksye 

I shall briefly explain the process to attain the supreme 
abode that the knowers of the Veda call immutable; into 
which the ascetics, freed from attachment, enter; and 
desiring which people lead a life of celibacy. (See also 
KaU 2.15) (8.11) 

fMslklfal WW t&ttfepR&fZf I 

iJs43TTOMIciH:W i r i T aTTfi^^WJTFT MRU 

sarvadvarani sarhyamya mano hrdi nirudhya ca 

murdhny adhaya'tmanah pranam asthito 

yogadharanam 

3^T^T^rTT^R^r "^H^^dWH I 

*?= y^ltd cM^H^ ^•Mlld M^MMllrllM^U 

om ity ekaksararh brahma vyaharan mam anusmaran 

yah prayati tyajan deham sa yati paramam gatim 

When one leaves the physical body by controlling all the 
senses, focusing the mind on God and Prana in the 
cerebrum, engaged in yogic practice, meditating on Me, 
and uttering "OM" — the sacred monosyllable sound 
power of Eternal Being (Brahma) — one attains the 
supreme abode. (8.12-13) 

ananyacetah satatam yo mam smarati nityasah 
tasya'ham sulabhah partha nityayuktasya yoginah 

I am easily attainable, O Arjuna, by that ever steadfast 
yogi who always thinks of Me and whose mind does not 
go elsewhere. (8.14) 

mam upetya punarjanma duhkhalayam asasvatam 
napnuvanti mahatmanah sariisiddhim paramam 
gatah 

After attaining Me, the great souls do not incur rebirth in 
this miserable transitory world because they have attained 
the highest perfection. (8.15) 

3TT!3rg^THrfto y*NMfd*Hls^T | 

a brahmabhuvanal lokah punaravartino'rjuna 
mam upetya tu kaunteya punarjanma na vidyate 
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The dwellers of all the worlds — up to and including the 
world of Brahma, the creator — are subject to the 
miseries of repeated birth and death. But, after attaining 
Me, O Arjuna, one does not take birth again. (See also 
9.25) (8.16) 

sahasrayuga paryantam ahar yad brahmano viduh 
ratrirh yugasahasrantarh te'horatravido janah 

Those who know that the day of the creator (Brahma) 
lasts one thousand Yugas (or 4.32 billion years) and that 
his night also lasts one thousand Yugas, they are the 
knowers of day and night. (8.17) 

avyaktad vyaktayah sarvah prabhavanty aharagame 
ratryagame praliyante tatrai'va'vyaktasamjnake 

All manifestations come out of the primary material 
Nature (Adi Prakrti or Avyakta) at the arrival of the day 
of Brahma (Creator), and they again merge into the same 
at the coming of Brahma's night. (8.18) 

bhutagramah sa eva'yam bhutva bhutva praliyate 
ratryagame 'vasah partha prabhavaty aharagame 

The same multitude of beings comes into existence again 
and again at the arrival of the day of the creator (Brahma) 
and are annihilated, inevitably, at the arrival of Brahma's 
night. (8.19) 

TT:^?q%iJ^J H^r^ ^T fa^fa IROII 

paras tasmat tu bhavo'nyo 'vyakto'vyaktat 

sanatanah 

yah sa sarvesu bhutesu nasyatsu na vinasyati 

31^oh1s§R1^3^RT FTR 3TT^: ^RTTT ^Tf^T I 

avyakto'ksara ity uktas tam ahuh paramam gatim 
yam prapya na nivartante tad dhama paramam 
mama 

There is another eternal transcendental existence — 
higher than the changeable material Nature (Prakrti) — 
that does not perish when all created beings perish. This 
is called the unmanifest Eternal Being (Avyakta Aksara 
Brahma). This is also said to be Parama-dhama, the 



supreme abode. Those who attain My supreme abode do 
not take birth again. (8.20-21) 

purusah sa parah partha bhaktya labhyas tv 

ananyaya 

yasya'ntahsthani bhutani yena sarvam idam tatam 

This supreme abode, O Arjuna, is attainable by 
unswerving devotion to Me within which all beings exist, 
and by which all this universe is pervaded. (See also 9.04 
and 11.55) (8.22) 

^r^rn^^3RT^rR; an^t^r^fpH: i 

yatra kale tv anavrttim avrttirh cai'va yoginah 
prayata yanti tam kalarii vaksyami bharatarsabha 

O Arjuna, now I shall describe different paths departing 
by which, during death, the yogis do or do not come 
back. (8.23) 

3tf^^M)fd<3iF:^pFr. N U HI<HI 3fRFT n H I 

agnir jyotir ahah suklah sanmasa uttarayanam 
tatra prayata gacchanti brahma brahmavido janah 

Fire, light, daytime, the bright lunar fortnight, and the six 
months of the northern solstice of the sun — departing by 
the path of these celestial controllers (Devas), yogis who 
know the Eternal Being (Brahma) attain Brahma. (See 
also ChU 4.15.05, 5.10.01, BrU 6.2.15, PrU 1.10, and 
IsU 18) (8.24) 

Fl^MI^H<H^ft#R ^ftW^f^f^ IR1II 
dhumo ratris tatha krsnah sanmasa daksinayanam 
tatra candramasam jyotir yogi prapya nivartate 

Smoke, night, the dark lunar fortnight, and the six months 
of southern solstice of the sun — departing by these 
paths, the righteous attain lunar light (or heaven) and 
reincarnate. (See also 9.21, ChU 5.10.03-05, BS 3.01.08) 
(8.25) 

suklakrsne gati hy ete jagatah sasvate mate 
ekaya yaty anavrttim anyaya'vartate punah 

The path of light (of spiritual practice and Self- 
knowledge) and the path of darkness (of materialism and 
ignorance) are thought to be the world's two eternal 
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paths. The former leads to salvation (Mukti, Nirvana) and 
the latter leads to rebirth. (8.26) 

?TFTPT^%Wfg 4l^<+dl W#T IRV9II 
nai'te srti partha janan yogi muhyati kascana 
tasmat sarvesu kalesu yogayukto bhava'rjuna 

Knowing these two paths, O Arjuna, a yogi is not 
bewildered at all. Therefore, O Arjuna, be steadfast in 
yoga with Me at all times. (8.27) 

^fpft^FTRJT^t^r^qiin; ir<;ii 

vedesu yajnesu tapahsu cai'va 
danesu yat punyaphalam pradistam 
atyeti tat sarvam idam viditva 
yogi pararh sthanam upaiti ca'dyam 

The yogi who knows all this goes beyond getting the 
benefits of the study of the Vedas, performance of 
sacrifices, austerities, and charities, and attains Parama- 
dhama, the Supreme Eternal Abode. (8.28) 

?f|<^ui||^H^^|^ 3T§RslSW'Vfi HIH a^OTtsSTFT: II 

OM tatsaditi srimadbhagavadgitasupanisatsu 

brahmavidyayarh yogasastre srikrsnarjuna samvade 

aksarabrahmayogo 

nama astamo'dhyayah 

Thus ends the eighth chapter named "The Eternal 

Brahma" of the Upanisad of the Bhagavadgita, the 

scripture of yoga, dealing 

with the science of the Absolute in the form of the 

dialogue between Srikrsna and Arjuna. 

CHAPTER 9 

SUPREME KNOWLEDGE AND 
THE BIG MYSTERY 



sri bhagavan uvaca 

idam tu te guhyatamam pravaksyamy anasuyave 

jnanam vijnanasahitarh yaj jnatva moksyase'subhat 

The Supreme Lord said: Since you have faith in My 
words, I shall reveal to you the most profound, secret, 
transcendental knowledge, together with transcendental 



experience. Knowing this, you will be freed from the 
miseries of worldly existence. (9.01) 

^snwtsp4 gp#T3WT IRII 
rajavidya rajaguhyarh pavitram idam uttamam 
pratyaksavagamarii dharmyam susukham kartum 
avyayam 

This Self-knowledge is the king of all knowledge, is the 
most secret, is very sacred, it can be perceived by 
instinct, conforms to righteousness (Dharma), is very 
easy to practice, and is timeless. (9.02) 

3P^stfTT:tjw Sf4<WI<W W 1 ? I 
mvz* m Pmh4 ^<H<Hkc|cHp| II3II 
asraddadhanah purusa dharmasya'sya pararhtapa 
aprapya mam nivartante mrtyu samsara vartmani 

O Arjuna, those who have no faith in this knowledge do 
not attain Me and follow the cycles of birth and death. 
(9.03) 

avyakt brahma 
WFl?PTf?^p£ spi^oHeM^HI I 
Hc^lPl^pTft' ^W?H3Tcri^q?T: nvil 
may a tatam idam sarvam jagad avyakta murtina 
matsthani sarva bhutani na ca'haih tesv avasthitah 

This entire universe is an expansion of My abyakt brahm . 
All beings abide in Me (like a gold chain abides on gold 
and milk products depend on milk). I do not depend on 
them (because I am the highest of all). (See also 7.12) 
(9.04) 

^T ^ *T^2uf} TJFTU% ^T^ir^PT^RTT I 

'Jr^^^'JcR^ Wl\fm iJcRFR: INI 

na ca matsthani bhutani pasya me yogam aisvaram 

bhutabhrn na ca bhutastho mama'tma 

bhutabhavanah 

Look at the power of My divine mystery; in reality, I — 
the sustainer and creator of all beings — do not depend on 
them, and they also do not abide/remain or depend on Me. 
(In fact, the gold chain does not depend on gold; the chain 
is nothing but gold. Also, matter and energy are different, 
as well as non-different). (See also BP 2.09.34-36) (9.05) 

yatha'kasasthito nityam vayuh sarvatrago mahan 
tatha sarvani bhutani matsthani'ty upadharaya 

Perceive that all beings remain in Me (without any 
contact or without producing any effect) as the mighty 



34 



The Bhagavad-Gita 



wind, moving everywhere, eternally remains in space. 
(9.06) 

^W^g^THTft ^Fn#f^pTF?3^ IISII 
sarva bhutani kaunteya prakrtirh yanti mamikam 
kalpaksaye punas tani kalpadau visrjamy aham 

All beings merge into My Adi Prakrti (primary material 
Nature) at the end of a Kalpa (or a cycle of 4.32 billion 
years), O Arjuna, and I create them again at the beginning 
of the next Kalpa. (9.07) 

prakrtirh svam avastabhya visrjami punah punah 
bhuta gramam imam krtsnam avasarh prakrter vasat 

I create the entire multitude of beings again and again 
with the help of My material Nature (Prakrti or Maya). 
These beings are under control of the modes (Gunas) of 
material Nature (Prakrti). (9.08) 

na ca marii tani karmahi nibadhnanti dhanamjaya 
udasinavad asinam asaktam tesu karmasu 

These acts of creation do not bind Me, O Arjuna, because 
I remain indifferent and unattached to those acts. (9.09) 

^rjHI^H <£\~^\<A W\<i RmR^H^ IKON 
maya'dhyaksena prakrtih suyate sacaracaram 
hetuna'nena kaunteya jagad viparivartate 

The divine kinetic energy (Maya) — with the help of 
material Nature (Prakrti) — creates all animate and 
inanimate objects under My supervision; thus, the 
creation keeps on going, O Arjuna. (See also 14.03) 
(9.10) 

3T^RRl% *Tt *[3T *TT^d^3Tu%R I 
'R'W^hU W'JFTH^RH IKS II 
avajananti mam mudha manusim tanum asritam 
pararh bhavam ajananto mama bhuta mahesvaram 
#TRTT ifH^FjWt HI^^IHTRl^Hfl: I 

TT8R^3Trgfr% ^f^r^TuM^HT: ii^ii 

moghasa moghakarmano moghajnana vicetasah 
raksasrm asurirh cai'va prakrtirh mohinim sritah 

Ignorant persons despise Me when I appear in human 
form because they do not know My transcendental nature 
as the great Lord of all beings (taking Me for an ordinary 
human being) and because they have false hopes, false 
actions, false knowledge, and delusive (Tamasika) 



qualities (See 16.04-18) of fiends and demons (they are 
unable to recognize Me). (9.11-12) 

WI^TFRTcJ^t^pf %sftycbfdH 3Tu%TT: I 
W?q;3H^HH<Hl fn^lT 1 J?TTf^T3TSTqiJ||^|| 
mahatmanas tu mam partha daivirh prakrtim asritah 
bhajanty ananya manaso jnatva bhutadim avyayam 

But great souls, O Arjuna, who possess divine qualities 
(See 16.01-03), know Me as immutable — as the material 
and efficient cause of creation — and worship Me single- 
mindedly with loving devotion. (9.13) 

^T^feft*Tt ^d-d^ I59t?TT: I 

wq^m *rt wqT f^q^FtTTsqmd' ikvii 

satatam kirtayanto mam yatantasca drdha vratah 
namasyantas ca mam bhaktya nityayukta upasate 

Persons of firm resolve worship Me with ever steadfast 
devotion by always singing My glories, striving to attain 
Me, and prostrating before Me with devotion. (9.14) 



SlH^H^TFq;^ ^FRTtiTFi^Wd I 
k'cbc^H ^*^FrN ^TT fa^dlyteH IKHII 
jnana yajnena capy anye yajanto mam upasate 
ekatvena prthaktvena bahudha visvatomukham 

Some worship Me by acquiring and propagating Self- 
knowledge. Others worship the infinite as the One in all 
(or non-dual), as the master of all (or dual), and in 
various other ways. (9.15) 

3^5f^3^^TfT: ^TWT 31FT 3trWT I 

^SFT^l^l^H 3^3tffcR31FfdTT H^ll 

aharh kratur aharh yajnah svadha'ham aham 

ausadham 

mantro'ham aham eva'jyam aham agnir aharh 

hutam 

fadl£H3^q^FldT ^TTdT SfTFTT ftdTW= I 

pita'ham asya jagato mata dhata pitamahah 
vedyam pavitram omkara rk sama yajur eva ca 

W^WWFTH f^«fH^TR;3T^qTT ll^ll 

gatir bharta prabhuh saksi nivasah saranarh suhrt 

prabhavah pralayah sthanam nidhanam bijam 

avyayam 

I am the ritual, I am the sacrifice, I am the offering, I am 
the herb, I am the mantra, I am the clarified butter (Ghi), I 
am the fire, and I am the oblation. (See also 4.24). I am 
the supporter of the universe, the father, the mother, and 



International Gita Society, USA 



35 



the grandfather. I am the object of knowledge, the sacred 
syllable "OM", and also the Rg, the Yajur, and the Sama 
Vedas. I am the goal, the supporter, the Lord, the witness, 
the abode, the refuge, the friend, the origin, the 
dissolution, the foundation, the substratum, and the 
immutable seed. (See also 7.10 and 10.39) (9.16-18) 

tapamy aham aharh varsarh nigrhnamy utsrjami ca 
amrtarh cai'va mrtyusca sad asac ca'ham arjuna 

I give heat. I send, as well as withhold, the rain. I am 
immortality, as well as death. I am also both the Absolute 
(Sat or Aksara) and the temporal (Asat or Ksara), O 
Arjuna. (The Supreme Being has become everything, See 
also 13.12) (9.19) 

3^Tl% R«4 h Mt ^TPTFT IRON 
traividya maiii somapah putapapa 
yajfiair istva svargatim prarthayante 
te punyam asadya suredralokam 
asnanti divyan divi devabhogan 

The doers of the rituals prescribed in the three Vedas, the 
drinkers of the nectar of devotion (Soma), whose sins are 
cleansed, worship Me by doing good deeds (Yajfia) for 
gaining heaven. As a result of their meritorious deeds, 
they go to heaven and enjoy celestial sense pleasures. 
(9.20) 

F> FT 3^TT ^Mlch feTFf 

W>l 4l^4*t 3^y^H | 
JTFn^^HcblHI FT^FFT IRtll 
te tarn bhuktva svargalokam visalarh 
ksine punye martyalokam visanti 
evarn trayidharmam anuprapanna 
gatagatam kamakama labhante 

They return to the mortal world — after enjoying the 
wide world of heavenly pleasures — upon exhaustion of 
their good Karma (Punya). Thus, following the 
injunctions of the three Vedas, persons working for the 
fruit of their actions take repeated birth and death. (See 
also 8.25) (9.21) 

ananyas cintayanto maiii ye janah paryupasate 



tesarh nityabhiyuktanam 
aham 



yogaksemarh vahamy 



I personally take care of both the spiritual and material 
welfare of those ever-steadfast devotees who always 
remember and adore Me with single-minded 
contemplation. (9.22) 

F>sft^FT W^FFT^ ^-rM^fafa^M IR3II 
ye'py anyadevata bhakta yajante sraddhaya'nvitah 
te'pi mam eva kaunteya yajanty avidhipurvakam 

O Arjuna, even those devotees who worship the deities 
with faith, they also worship Me, but in an improper way. 
(9.23) 

^3*TFT3rfiRHf^r Fvr^TTFr^T^sq^rFT | rv II 
aham hi sarva yajiianam bhokta ca prabhur eva ca 
na tu mam abhijananti tattvena'tas cyavanti te 

Because I — the Supreme Being (Para-Brahma) — alone 
am the enjoyer of all sacrificial services (Yajiia) and Lord 
of the universe. But people do not know My true 
transcendental nature. Therefore, they fall (into the 
repeated cycles of birth and death). (9.24) 

^Ti%^TslFTT^rFT FtFT^^TT^FtFJ/sTFTT: I 
'JFTTft^Ti^T'JFr^rT ^FT^lPHlsfT^TFT IR°>II 
yanti devavrata devan pitfn yanti pitrvratah 
bhutani yanti bhutejya yanti madyajino'pi mam 

Worshippers of the celestial controllers (Devas) go to the 
Devas; worshippers of the ancestors go to the ancestors, 
and worshippers of the ghosts go to the ghosts; but My 
devotees come to Me (and are not born again). (See also 
8.16) (9.25) 

^g^WFTP} ^^ W^TTW^sfFT I 

Fv^31F W1WTR; 3T^TTt^ y^dlrMH: IR«,II 

patrarh pusparh phalarh toyarh yo me bhaktya 

prayacchati 

tad aham bhakty upahrtam asnami prayatatmanah 

Whosoever offers Me a leaf, a flower, a fruit, or water 
with devotion; I accept and eat the offering of devotion by 
the pure-hearted. (See also BP 10.81.04) (9.26) 

^FTdMWR} <£\^\<A FPTf^^qctfupi IRUII 
yat karosi yad asnasi yaj juhosi dadasi yat 
yat tapasyasi kaunteya tat kurusva mad arpanam 
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O Arjuna, whatever you do, whatever you eat, whatever 
you offer as oblation to the sacred fire, whatever charity 
you give, whatever austerity you perform, do all that as 
an offering unto Me. (See also 12.10, 18.46) (9.27) 

fMI<H4Vl^<WIFTT f^p*tft*TFT3^qi?r IR^II 

subhasubhaphalair evarii moksyase karma 

bandhanaih 

samnyasa yoga yuktatma vimukto mam upaisyasi 

You shall become free from the bondage — good and bad 
— of Karma by this attitude of complete renunciation 
(Samnyasa-yoga). Becoming liberated, you shall come to 
Me. (9.28) 

samo'ham sarvabhutesu na me dvesyo'sti na priyah 
ye bhajanti tu mam bhaktya mayi te tesu capy aham 

The Self is present equally in all beings. There is no one 
hateful or dear to Me. But, those who worship Me with 
love and devotion are very close to Me, and I am also 
very close to them. (See also 7.18) (9.29) 

^TT^^^^FTa* ^rR^TS^rj^ft'%^: i^oil 
api cet suduracaro bhajate mam ananyabhak 
sadhur eva sa mantavyah samyag vyavasito hi sah 

If even the most sinful person resolves to worship Me 
with single-minded, loving devotion, such a person must 
be regarded as a saint because of making the right 
resolution. (9.30) 

ksipram bhavati dharmatma sasvacchantiih 

nigacchati 

kaunteya pratijanihi na me bhaktah pranasyati 

Such a person soon becomes righteous and attains 
everlasting peace. Be aware, O Arjuna, that My devotee 
will never perish or fall down. (9.31) 

marii hi partha vyapasritya ye'pi syuh papayonayah 
striyo vaisyas tatha sudras te'pi yanti pararii gatim 



Anybody — including women, merchants, laborers, and 
the evil-minded — can attain the supreme abode by just 
surrendering unto My will with loving devotion, O 
Arjuna. (See also 18.66) (9.32) 



3tf^q^3^c#FT 1*T r JY^{ *pr^r irpr H33II 

kirn punar brahmanah punya bhakta rajarsayas tatha 

anityam asukham lokam imam prapya bhajasva 

mam 

It should then be very easy for holy Brahmanas and 
devout royal sages to attain the Supreme Being. 
Therefore, having obtained this joyless and transitory 
human life, one should always worship Me with loving 
devotion. (9.33) 

^FRT *H *ls3ru" qUFTt^TtHH^ I 

irpTT/t^rl^g^m 3TTr t THHrM<N u |: II3VII 

manmana bhava madbhakto madyaji mam 

namaskuru 

mam evai'syasi yuktvai'vam atmanam 

matparayanah 

Fix your mind on Me, be devoted to Me, worship Me, and 
bow down to Me. Thus, uniting yourself with Me by 
setting Me as the supreme goal and the sole refuge, you 
shall certainly come to Me. (9.34) 

& doHRfd tf)H#M'£lr1I^HPlNc^ ?SlR|4|Wi ^FRTT^ 
^cbbunJjH^di^ ^MRl^KI^J^M^TtT^RtsSTFT: II 

OM tatsaditi srrmadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

rajavidyarajaguhyayogo 

nama navamo'dhyayah 

Thus ends the ninth chapter named "Supreme Knowledge 

and the Big Mystery" of the Upanisad of the 

Bhagavadgita, the 

scripture of yoga, dealing with the science of the 

Absolute in the form of the dialogue 

between Srlkrsna and Arjuna. 



3T*T^FTtssqR: 
CHAPTER 10 

f^Pirfcr^T: 

MANIFESTATION OF THE ABSOLUTE 
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sri bhagavan uvaca 

bhuya eva mahabaho srnu me paramam vacah 

yat te'ham priyamanaya vaksyami hitakamyaya 

The Supreme Lord said: O Arjuna, listen once again to 
My supreme word that I shall speak to you, who are very 
dear to Me, for your welfare. (10.01) 

q*rf%^l u ll: WT^wfo I 
3TfHT3TTf^%^THt ^N>lt^^fo IRII 
na me viduh suraganah prabhavam na maharsayah 
aham adir hi devanam maharsinam ca sarvasah 

Neither the celestial controllers (Devas), nor the great 
sages know My origin, because I am the origin of all 
Devas and great sages also. (10.02) 

^TT I TT<T3prtT3ffTf^ ^TTHl<*>H&Wi I 

yo mam ajam anadim ca vetti lokamahesvaram 
asammudhah sa martyesu sarvapapaih pramucyate 

One who knows Me as the unborn, the beginningless, and 
the Supreme Lord of the universe, is considered wise 
among the mortals and becomes liberated from the 
bondage of Karma. (10.03) 

buddhir jfianam asammohah ksama satyam damah 

samah 

sukham duhkhaiii bhavo'bhavo bhayam ca'bhayam 

evaca 

3#?TT^RdTd1^T FRt^R^fts^T: I 

«TCi% 'TFTT 'JFTHt *TrT ^ ^jqi^n: Ihll 

ahirhsa samata tustis tapo danarii yaso'yasah 

bhavanti bhava bhutanam matta eva prthagvidhah 

Discrimination, Self-knowledge, non-delusion, 

forgiveness, truthfulness, control over the mind and 
senses, tranquillity, pleasure, pain, birth, death, fear, 
fearlessness, nonviolence, equanimity, contentment, 
austerity, charity, fame, ill fame — these diverse qualities 
in human beings arise from Me alone. (10.04-05) 

Wfc* W^J# ^TRtWRTrPIT I 
^sfM ^TFWT ^TTrTT %lt rf^rT fTD W^-- Iftll 
maharsayah sapta purve catvaro manavas tatha 
madbhava manasa jata yesarii loka imah prajah 

The seven great sages, and the more ancient four Sanakas 
and fourteen Manus, from whom all the creatures of the 



world were born, originated from My potential energy. 
(10.06) 

#sfacr^H ^Td H^^TR^rSF* 11*911 

etarii vibhutim yogam ca mama yo vetti tattvatah 

so'vikampena yogena yujyate na'tra samsayah 

One who truly understands My manifestations and yogic 
powers, is united with Me by unswerving devotion. There 
is no doubt about it. (10.07) 

ifrT W*U *FTrr Tl" f «TT TT^Rf^rTT: Mill 

aham sarvasya prabhavo mattah sarvam pravartate 

iti matva bhajante mam budha bhavasamanvitah 

I am the origin of all. Everything emanates from Me. 

Understanding this, the wise adore Me with love and 

devotion. (10.08) 

maccitta madgataprana bodhayantah parasparam 
kathayantas ca mam nityam tusyanti ca ramanti ca 

These wise devotees remain ever content and delighted. 
Their minds remain absorbed in Me and their lives 
surrendered unto Me. They always enlighten each other 
by talking about Me. (10.09) 

^rt^rTd^ e HHt T^Tt ylfd^V( I 
<Wlfa ^EwVi cf ^TiTFT^wi^d' IRON 
tesarii satata yuktanam bhajatam pritipurvakam 
dadami buddhi yogam tam yena mam upayanti te 

I give knowledge and understanding of metaphysical 
science — to those who are ever united with Me and lov- 
ingly adore Me — by which they come to Me. (10.10) 

^RWT3TFtTin^2ft' sIH^H WTdT \\U\\ 
tesam evanukampartham aham ajfianajam tamah 
nasayamy atmabhavastho jfianadipena bhasvata 

I — who dwell within their inner psyche as 
consciousness — destroy the darkness born of ignorance 
by the shining lamp of transcendental knowledge as an 
act of compassion for them. (10.11) 

3pf^W^T 

g^sf 3TTW f^T 3^c|H3FtflnpT ii^n 
arjuna uvaca 



38 



The Bhagavad-Gita 



param brahma pararii dhama pavitram paramarh 

bhavan 

purusarh sasvatarh divyam adidevam ajarii vibhum 

3Tlf?T^fH;^nT:^ ¥rRfc^R3??FT*TT I 

ahus tvam rsayah sarve devarsir naradas tatha 
asito devalo vyasah svayam caiva bravisi me 

Arjuna said: You are the Supreme Being, the Supreme 
Abode, the Supreme Purifier, the Eternal Divine Being, 
the primal God, the unborn, and the omnipresent. All 
sages have thus acclaimed You. The divine sage Narada, 
Asita, Devala, Vyasa, and You Yourself tell me that. 
(10.12-13) 

sarvam etad rtarii manye yan maiii vadasi kesava 
na hi te bhagavan vyaktirh vidur deva na danavah 

O Krsna, I believe all that You have told me to be true. O 
Lord, neither the celestial controllers (Devas) nor the 
demons fully understand Your real nature. (See also 4.06) 
(10.14) 

svayam eva'tmana'tmanam vettha tvam 

purusottama 

bhutabhavana bhutesa devadeva jagatpate 

O Creator and Lord of all beings, God of all celestial 
rulers (Devas), Supreme person, and Lord of the universe, 
You alone know Yourself by Yourself. (10.15) 

^Frfrai^aR^ f^TSr3u7*U%^: I 
^tR^RP^RtRr nWlH l^r^sqrQjfa^R} ||^|| 
vaktum arhasy asesena divya hy atmavibhutayah 
yabhir vibhutibhir lokan imams tvam vyapya tisthasi 
Therefore, You alone are able to fully describe Your own 
divine glories or the manifestations by which You exist 
pervading all the universes. (10.16) 

katharh vidyam aharh yogirhs tvam sada 

paricintayan 

kesu kesu ca bhavesu cintyo'si bhagavan maya 

How may I know You, O Lord, by constant 
contemplation? In what form of manifestation am I to 
think of You, O Lord? (10.17) 

R^llcMHt^t RnifRr^ ^HKH I 



vistarena'tmano yogarh vibhutirh ca janardana 
bhuyah kathaya trptir hi srnvato nasti me'mrtam 

O Lord, explain to me again, in detail, Your yogic power 
and glory because I am not satiated by hearing Your 
nectar- like words. (10.18) 

TJTSTFq?T: f^StM ^^■3^ fa^^| if ll^ll 

sri bhagavan uvaca 

hanta te kathayisyami divya hy atmavibhutayah 

pradhanyatah kurusrestha na'sty anto vistarasya me 

The Supreme Lord said: O Arjuna, now I shall explain to 
you My prominent divine manifestations because My 
manifestations are endless. (10.19) 

aham atma gudakesa sarvabhutasayasthitah 
aham adisca madhyarh ca bhutanam anta eva ca 

Arjuna, I am the Spirit (Atma) abiding in the inner 
psyche of all beings. I am also the beginning, the middle, 
and the end of all beings. (10.20) 

31lRcMHI I T3^RF*r? 3qtRRt7RR3^pTH I 

adityanam aham visnur jyotisarh ravir arhsuman 
maricir marutam asmi naksatranam aham sasi 

1 am Visnu among the (twelve) sons of Aditi. I am the 
radiant sun among the luminaries. I am Marici among the 
supernatural controllers of wind. I am the moon among 
the stars. (10.21) 

^FTt<HW^si^T ^lHPT3u^T^m^: I 

vedanarh samavedo'smi devanam asmi vasavah 
indriyanarh manas ca'smi bhutanam asmi cetana 

I am the Samaveda among the Vedas. I am Indra among 
the celestial rulers (Devas). I am the mind among the 
senses. I am the consciousness in living beings. (10.22) 

^TtMN^l^TTl^T ^RltelRuiH^ IR3II 
rudranarh sarhkaras ca'smi vitteso yaksaraksasam 
vasunarh pavakas ca'smi meruh sikharinam aham 
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I am Siva among the Rudras, I am Kubera among the 
Yaksas and demons, I am the fire among the Vasus, and I 
am Mem among the mountains. (10.23) 

^HUln 1*1 31F^F^: ^reWTatf^T^TPR: IRVII 

purodhasarii ca mukhyarh mam viddhi partha 

brhaspatim 

senaninam aharii skandah sarasam asmi sagarah 

Among the priests, O Arjuna, know Me to be the chief, 
Brhaspati. I am Skanda among the army generals. I am 
the ocean among the bodies of water. (10.24) 

WHt ^TWtsl^T FTFRFTt RiHIcM: IRHII 

maharsinam bhrgur aharii giram asmy ekam 

aksaram 

yajfianam japayajfio'smi sthavaranam himalayah 

I am Bhrgu among the great sages. I am the monosyllable 
cosmic sound, "AUM", among the words. I am Japa- 
yajna among the spiritual disciplines (Yajna) and I am the 
Himalaya among the immovables. (10.25) 

m^-- ^#jstftt ^Wr^^TF^ i 
jp^rfnrr t^R«T: Rid Hi *Ihh1i gfo irsji 

asvatthah sarvavrksanarii devarsinarii ca naradah 
gandharvanarii citrarathah siddhanam kapilo munih 

I am the banyan tree among the trees, Narada among the 
sages, Citraratha among the Gandharvas and sage Kapila 
among the Siddhas. (10.26) 

3^:WFT3T^FF f^iTFT^HIsN*! I 
^TCrPl4*3l u li ^RFTt^M<>lBw*t IRSII 
uccaihsravasam asvanarii biddhi mam 

amrtodbhavam 

airavatarii gajendranarii naranam ca naradhipam 
3TTg?THPT31F^¥ ^fTPT 3T^T ^FT^ I 
¥3FT^^F%^F<tf: ^^TPT3u^Tc||^h: ii^n 
ayudhanam aharii vajrarii dhenunam asmi kamadhuk 
prajanas casmi kandarpah sarpanam asmi vasukih 

Know Me as Uccaihsravas — manifested during the time 
of churning the ocean along with nectar — among the 
horses, Airavata among the elephants and the King 
among men. I am the thunderbolt among weapons, 
Kamadhenu among cows and I am Cupid for procreation. 
Among the serpents, I am Vasuki. (10.27-28) 

aFF^^TF^^FTFF wit-MKfllH 3 ^ I 
r^TT^aF^Tr^Tf^r ^: WTdFT 3TFT, |R<^|| 
anantas casmi naganarii varuno yadasam aham 



pitrnam aryama casmi yamah sariiyamatam aham 
^n^^T%^THt ^Tc^cbrNdFT^ I 
*FTFTt ^ ijfcstsfr l=lcFT^ qf^TFT Iftoil 
prahladas casmi daityanarii kalah kalayatam aham 
mrganarii ca mrgendro'harii vainateyasca paksinam 

I am Sesanaga among Nagas, I am Varuna among the 
water-gods and Aryama among the manes. I am Yama 
among the controllers. I am Prahlada among Diti's 
progeny, time or death among the healers, lion among the 
beasts, and Garuda among birds. (10.29-30) 

WT:^dlH3rii&T TFT: ST^SPJHFT 3T?*T I 

pavanah pavatam asmi ramah sastrabhrtam aham 
jhasanarii makaras casmi srotasam asmi jahnavi 

I am the wind among the purifiers and Lord Rama among 
the warriors. I am the crocodile among the fishes and the 
holy Gariga among the rivers. (10.31) 

TPTFTRaTTf^aFd^T ^-^Ml^H 3T^T I 
3T*<MlcMfa4|| RltlHi ^?:^WTFT3TFT 113*11 
sarganam adir antasca madhyarii cai'va'ham arjuna 
adhyatmavidya vidyanarii vadah pravadatam aham 

I am the beginning, the middle, and the end of all 
creation, O Arjuna. Among knowledge I am knowledge 
of the supreme Self. I am logic of the logician. (10.32) 

3TSTCFTFT 31Wtsf% S^:^THlRl^W^r I 
3TFTWSF* WT STW Rl^dl*jte|: II33II 
aksaranam akaro'smi dvandvah samasikasya ca 
aham eva'ksayah kalo dhata'harri visvatomukhah 

I am the letter "A" among the alphabets. I am the dual 
compound among compound words. I am endless time 
(Aksaya Kala). I am the sustainer of all and have faces on 
all sides (or I am omniscient). (10.33) 

1c*J: TT%??WT 3s^R^r ^RMdlH I 
^TFS:^T^T^^HR>li ^jfdT^^^FTT II3VII 
mrtyuh sarvaharas ca'ham udbhavasca bhavisyatam 
kirtih srir vak ca narinarii smrtir medha dhrtih 
ksama 

I am the all-devouring death and also the origin of future 
beings. I am the seven goddesses (Devis) or guardian 
angels presiding over the seven qualities — fame, 
prosperity, speech, memory, intellect, resolve, and 
forgiveness. (10.34) 

^oHH?T*TTTrTRt ^TFT^ft ^5^TFT 3TFT I 
WFTT ^TFfetWsf^T ^FTTf^FTFR: II3HII 
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brhatsama tatha samnam gayatn chandasam aham 
masanarh margasirso'ham rtunam kusumakarah 

I am Brhatsama among the Sama hymns. I am Gayatri 
among the Vedic mantras. I am November-December 
among the months; I am spring among the seasons. 
(10.35) 

^Ttsl^T ^RTRtsfi&T ^f fMcMIH31FI 113^ II 

dyutarh chalayatam asmi tejas tejasvinam aham 
jayo'smi vyavasayo'smi sattvam sattvavatam aham 

I am gambling of the cheats, splendor of the splendid, 
victory of the victorious, resolution of the resolute, and 
goodness of the good. (10.36) 

g^TTtT^^^s^r: ohcnH|H35HT^f%: 11^1911 
vrsninaiii vasudevo'smi pandavanam danarhjayah 
munrnam apy aham vyasah kavinam usana kavih 

I am Vasudeva among the Vrsni family, Arjuna among 
the Pandavas, Vyasa among the sages, and Usana among 
the poets. (10.37) 

^KH^HIH 3n% ^TlfrR 3Tf^T l^fNrTFT I 
#t%n%3WHt fTFt^lH^HFT 3^11^11 
dando damayatam asmi nitir asmi jigisatam 
maunarh cai'va'smi guhyanarh jnanarh jnanavatam 
aham 

I am the power of rulers, the statesmanship of the seekers 
of victory, I am silence among the secrets and the Self- 
knowledge of the knowledgeable. (10.38) 

^FT^3Ti^Tf^TT^T^R WJ?H<>M<>HJ 13^11 
yac ca'pi sarvabhutanarh bijarh tad aham arjuna 
na tad asti vina yat syan maya bhutarh caracaram 

I am the origin or seed of all beings, O Arjuna. There is 
nothing, animate or inanimate, that can exist without Me. 
(See also 7.10 and 9.18) (10.39) 

na'nto'sti mama divyanarh vibhutrnam pararhtapa 
esa tu'ddesatah prokto vibhuter vistaro maya 

There is no end of My divine manifestations, O Arjuna. 
This is only a brief description of the extent of My divine 
manifestations. (10.40) 



^H^WW^Sc^ ¥TMs5RtWT IIVSII 

yad yad vibhutimat sattvam srrmad urjitam eva va 

tat tad eva'vagaccha tvarn mama tejorh'sa 

sambhavam 

Whatever is endowed with glory, brilliance, and power 
— know that to be a manifestation of a very small 
fraction of My splendor. (10.41) 

3mT^rFfr f^rT fwTfr F^TT#T I 
f^s^^cboHH k J ^I^H%T?ft^Fl?T IIV^II 
athava bahunai'tena kirn jnatena tava'rjuna 
vistabhya'ham idarii krtsnam ekarhsena sthito jagat 

What is the need for this detailed knowledge, O Arjuna? I 
continually support the entire universe by a small fraction 
of My divine power (Yoga-maya). (See also ChU 
3.12.06) (10.42) 

#> HoHRfd ^s^M^dl^fHNct! IffyRlilMi ^TW^ 

^^bu||^ H ^jc||^ f^fa^Vll ^^FTtsScrrq: II 

OM tatsaditi srrmadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

vibhutiyogo 

nama dasamo'dhyayah 

Thus ends the tenth chapter named "Manifestation of the 

Absolute" of the Upanisad of the Bhagavadgita, the 

scripture of yoga, dealing with the science of the 

Absolute in the 

form of the dialogue between 

Srikrsna and Arjuna. 

3T«T k'cM^ltsSETFT: 

CHAPTER 11 

Rl$cK„L|<^H4pT: 

VISION OF THE COSMIC FORM 

*R=rWrq WT 3J5FT3TS7lrMfifilH*t I 

Wi c^wW ^RT ^T ^ts^f^ft^ IKII 



guhyam adhyatma 



arjuna uvaca 

madanugrahaya paramam 

srhjriitam 

yat tvayo'ktam vacas tena moho'yam vigato mama 



Arjuna said: My illusion is dispelled by the profound 
words of wisdom You spoke — out of compassion for me 
— about the supreme secret of Eternal Being (Brahma). 
(11.01) 

^M4l%*[FTHt gcfrRud-ttiVw I 
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bhavapyayau hi bhutanam srutau vistaraso maya 
tvattah kamalapatraksa mahatmyam api ca'vyayam 

O Krsna, I have heard from You in detail about the origin 
and dissolution of beings and Your immutable glory. 
(11.02) 

evam etad yatha'ttha tvam atmanam paramesvara 
drastum icchami te rtipam aisvaram purusottama 

O Lord, You are as You have said, yet I wish to see Your 
divine cosmic form, O Supreme Being. (1 1.03) 

manyase yadi tac chakyam maya drastum iti prabho 
yogesvara tato me tvam darsaya'tmanam avyayam 
O Lord, if You think it is possible for me to see Your 
universal form, then, O Lord of the yogis, show me Your 
transcendental form. (11.04) 



^Hlfa*llPlf^qTFT HHMuiicMlPl^' Ihll 
sri bhagavan uvaca 

pasya me partha rupani sataso'tha sahasrasah 
nanavidhani divyani nanavarna'krtrni ca 

The Supreme Lord said: O Arjuna, behold My hundreds 
and thousands of multifarious divine forms of different 
colors and shapes. (11.05) 

^T^^c|ifu| T^qr^rqff&r *rKFT ||SJI 

pasya' dityan vasun rudran asvinau marutas tatha 

bahuny adrstapurvani pasya' scaryani bharata 

See the Adityas, the Vasus, the Rudras, the Asvins, and 
the Maruts. Behold, O Arjuna, many wonders never seen 
before. (11.06) 

#R2t^FlHfK?=t ^T^HT^^N^ I 
iW^t^gT^T ^ ; ^n^^?^T1^5^r IH9II 
ihai'kastharhjagatkrtsnarh pasya'dya sacaracaram 
mama dehe gudakesa yac ca'nyad drastum icchasi 

O Arjuna, now behold the entire creation — animate, 
inanimate, and whatever else you would like to see — all 
at one place in My body. (11.07) 



=T cj *Tt $\<W& ^^i SFf^T^T^rT I 
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na tu mam sakyase drastum anenaiva svacaksusa 
divyam dadami te caksuh pasya me yogam aisvaram 

But you are not able to see Me with your physical eye; 
therefore, I give you the divine eye to see My majestic 
power and glory. (1 1.08) 



^prq3^ 

^NIHW^sTFT WTWT ^cRH IRII 
sarhjaya uvaca 

evam uktva tato raj an mahayogesvaro harih 
darsayamasa parthaya paramam rupam aisvaram 

Samjaya said: O King, having said this, Lord Krsna, the 
great Lord of the mystic power of yoga, revealed His 
supreme majestic form to Arjuna. (11.09) 

3^°M ch>H<-H*t 3lA^lgH^HH I 
3FT^f^qTWt RoMlAil^lHrg^TR; IKOII 
aneka vaktra nayanam anekadbhuta darsanam 
aneka divyabharanarh divyanekodyatayudham 

I 

^RTf^R^PT 3R^t fa^dlyteH 1 1^1 1 
divya malyambara dhararh divya gandhanulepanam 
sarvascaryamayam devam anantam visvatomukham 

Arjuna saw the Universal Form of the Lord with many 
mouths and eyes and many visions of marvel with 
numerous divine ornaments, holding many divine 
weapons, wearing divine garlands and apparel, anointed 
with celestial perfumes and ointments, full of all wonders 
— the limitless God with faces on all sides. (11.10-11) 

M% ^4<H£<y<W ^l 7 FT^3l^T?TT I 
^TT:^5ft^T^l<5 WRT^^IcMH: IIRII 

divi surya sahasrasya bhaved yugapad utthita 
yadi bhah sadrsi sa syad bhasas tasya mahatmanah 

If the splendor of thousands of suns were to blaze forth 
all at once in the sky, even that would not resemble the 
splendor of that exalted being. (11.12) 

m^ W^iM SRftTTF^RTFTST IK3II 

tatrai'kastharh jagat krtsnarh pravibhaktam 

anekadha 

apasyad devadevasya sarire pandavas tada 

Arjuna saw the entire universe, divided in many ways but 
standing as (all in) One (and One in all) in the 
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transcendental body of Krsna, the Lord of celestial rulers 
(Devas). (See also 13.16, and 18.20) (11.13) 

tatah sa vismayavisto hrstaroma dhanarhjayah 
pranamya sirasa devam krtanjalir abhasata 

(Upon seeing the cosmic form of the Lord) Arjuna was 
filled with wonder; and his hairs standing on end, bowed 
his head to the Lord and prayed with folded hands. 
(11.14) 

Wffc{ FT*TT ^HfelNfMR I 

arjuna uvaca 

pasyami devams tava deva dehe 
sarvams tatha bhuta visesa samghan 
brahmanam lsarfa kamalasanastham 
rsimsca sarvan uragamsca divyan 
Arjuna said: O Lord, I see in Your body all supernatural 
controllers (Devas) and multitudes of beings, all sages, 
celestial serpents, Lord Siva, as well as Lord Brahma 
seated on the lotus. (11.15) 

aneka bahudara vaktra netrarh 
pasyami tvam sarvato'nantarupam 
na'ntam na madhyam na punas tava'dim 
pasyami visvesvara visvarupa 

Lord of the universe, I see You everywhere with 
infinite forms, with many arms, stomachs, faces, and 
eyes. O Universal Form, I see neither your beginning nor 
the middle nor the end. (11.16) 

fasten ^rfcr^f^f^r 
cWUifei ^r#ft ^faH-HH i 

kiritinarh gadinam cakrinarh ca 
tejorasim sarvato diptimantam 
pasyami tvam durniriksyam samantad 
diptanalarkadyutim aprameyam 

1 see You with Your crown, club, discus, and massive 
radiance, difficult to behold, shining all around like the 



immeasurable brilliance and blazing fire of the sun. 
(11.17) 

tvam aksararh paramam veditavyam 
tvam asya visvasya param nidhanam 
tvam avyayah sasvata dharma gopta 
sanatanas tvam puruso mato me 

I believe You are the Supreme Being (Para-Brahma) to be 
realized. You are the ultimate resort of the universe. You 
are the Eternal Being (Brahma, Atma, Spirit) and 
protector of the eternal order (Dharma). (11.18) 

anadi madhyantam ananta viryam 
ananta bahum sasisurya netram 
pasyami tvam dipta hutasa vaktram 
svatejasa visvam idarii tapantam 

I see You with infinite power, without beginning, middle, 
or end; with many arms; with the sun and the moon as 
Your eyes; with Your mouth as a blazing fire, scorching 
all the universe with Your radiance. (11.19) 

Hl<b>M WZ&ti HFT^tR IRON 
dyavaprthivyor idam antaram hi 
vyaptam tvayai'kena disasca sarvah 
drstva 'dbhutam rupam ugram tave'dam 
lokatrayam pravyathitam mahatman 

O Lord, the entire space between heaven and earth in all 
directions is pervaded by You. Seeing Your marvelous 
and terrible form, the three worlds (Lokas) are trembling 
with fear. (11.20) 

^ri%r^rt^Rf^:y"«bHli^: IRS II 
ami hi tvam surasarhgha visanti 
kecid bhitah pranjalayo grnanti 
svasti'ty uktva maharsi sidhasamghah 
stuvanti tvam stutibhih puskalabhih 
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Hosts of supernatural rulers enter into You. Some with 
folded hands sing Your names and glories in fear. A 
multitude of Maharsis and Siddhas hail and adore You 
with abundant praises. (11.21) 

^ft^c^far?HHF5T%r?T# IR^II 
rudraditya vasavo ye ca sadhya 
visve 'svinau marutas co'smapas ca 
gandharva yaksasura siddha sarhgha 
viksante tvam vismitas cai'va sarve 

The Rudras, Adityas, Vasus, Sadhyas, Visvadevas, 
Asvins, Maruts, Usmapas, Gandharvas, Yaksas, Asuras, 
and Siddhas — all the celestial beings gaze at You in 
amazement. (11.22) 

I^IT rrWr- Tpqf*JW FT*TTSFT IR3II 



ruparh mahat te bahu vaktra netram 
mahabaho bahu bahu rupadam 
bahudararh bahu damstrakaralam 
drstva lokah pravyathitas tatha 'ham 

Seeing your infinite form with many mouths, eyes, arms, 
thighs, feet, stomachs, and many fearful tusks, the worlds 
are trembling with fear, and so do I, O mighty Lord. 
(11.23) 

^fcT^RKlfa 5FT^ f^nft IRVII 
nabhah sprsarh diptam aneka varnarh 
vyattananam dipta visala netram 
drstva hi tvam pravyathita 'ntaratma 
dhrtirh na vindami samarh ca visno 

Seeing Your effulgent and colorful form touching the 
sky, Your mouth wide open and large shining eyes, I am 
frightened and find neither peace nor courage, O Krsna. 
(11.24) 

I*#T°bMHHflPH*nft' I 

Wfte^T^PTf^TW IRHII 
darhstrakaralani ca te mukhani 
drstvai'va kalanala sannibhani 



diso na jane na labhe ca sarma 
prasida devesa jagannivasa 

Seeing Your mouths with fearful tusks, glowing like fires 
of cosmic dissolution, I lose my sense of direction and 
find no comfort. Have mercy on me, O Lord of celestial 
rulers (Devas), refuge of the universe! (11.25) 



ami ca tvam dhrtarastrasya putrah 
sarve sahai'va'vanipalasarhghaih 
bhismo dronah sutaputras tatha' sau 
saha'smadiyair api yodhamukhyaih 
^<W\F>\ ^<^RHI U II felPl 
4*<l<MMlPl «RH«+>lPl I 

^W^l^fcT^-dHI^: IRSII 
vaktrani te tvaramana visanti 
darhstrakaralani bhayanakani 
kecid vilagna dasanantaresu 
sarhdrsyante curnitair uttamahgaih 

The sons of Dhrtarastra, along with the hosts of other 
kings, Bhisma, Drona, and Kama together with chief 
warriors on our side, are also quickly entering into Your 
fearful mouths with terrible tusks. Some are seen caught 
between the tusks with their heads crushed. (11.26-27) 

yatha nadmarh bahavo 'mbuvegah 
samudram eva'bhimukha dravanti 
tatha tava'mi naralokavira 
visanti vaktrany abhivijvalanti 

These warriors of the mortal world are entering Your 
blazing mouths as many torrents of the rivers enter into 
the ocean. (11.28) 

^*TT Tffci ^FFt ^WU 

r^nf^T ^r^T ^PJl^TT: IR^II 
yatha pradiptarh jvalanarh patahga 
visanti nasaya samrdhavegah 
tathai'va nasaya visanti lokas 
tava'pi vaktrani samrdhavegah 
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All these people are rapidly rushing into Your mouths for 
destruction as moths rush with great speed into the 
blazing flame for destruction. (11.29) 

TT^RTH%TT: ydMp) f^Ht II30II 
lelihyase grasamanah samantal 
lokan samagran vadanair jvaladbhih 
tejobhir apurya jagat samagram 
bhasas tavo'grah pratapanti visno 

You are licking up all the worlds with Your flaming 
mouths, swallowing them from all sides. Your powerful 
radiance is filling the entire universe with effulgence and 
burning it, O Krsna. (11.30) 

3TR3Tu% % ^Ft *F1FJ 3Wfl 

akhyahi me ko bhavan ugrarupo 
namo 'stu te devavara prasida 
vijfiatum icchami bhavantam adyarh 
na hi prajanami tava pravrttim 

Tell me who You are in such a fierce form? My 
salutations to You, O best of all celestial rulers (Devas). 
Be merciful! I wish to understand You, O primal Being, 
because I do not know Your mission. (11.31) 



^lHts% rftwqfKT ^gf 

sri bhagavan uvaca 
kalo 'smi lokaksayakrt pravrdho 
lokan samahartum iha pravrttah 
rte 'pi tvam na bhavisyanti sarve 
ye 'vasthitah pratyamkesu yodhah 

The Supreme Lord said: I am death, the mighty destroyer 
of the world. I have come here to destroy all these people. 
Even without your participation in the war, all the 
warriors standing arrayed in the opposing armies shall 
cease to exist. (11.32) 
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tasmat tvam uttistha yaso labhasva 
jitva satrun bhunksva rajyarh samrdham 
mayai'vai'te nihatah purvam eva 
nimittamatrarh bhava savyasacin 

Therefore, get up and attain glory. Conquer your 
enemies, and enjoy a prosperous kingdom. I have already 
destroyed all these warriors. You are simply My 
instrument, O Arjuna. (11.33) 

l^r^^7TTi?r"^^TRR II3VII 
dronarh ca bhismarh ca jayadratham ca 
karnarh tatha'nyan api yodhaviran 
maya hatarhs tvam jahi ma vyathistha 
yudhyasva jetasi rane sapatnan 

Kill Drona, Bhisma, Jayadratha, Kama, and other great 
warriors who are already killed by Me. Do not fear. You 
will certainly conquer the enemies in the battle; therefore, 
fight! (11.34) 



m^K 'tlcT'tlcr: WW II3HII 
samjaya uvaca 

etac chrutva vacanam kesavasya 
krtanjalir vepamanah kiritl 
namaskrtva bhuya evaha krsnarh 
sagadgadarh bhitabhitah pranamya 

Samjaya said: Having heard these words of Krsna, the 
crowned Arjuna, trembling with folded hands, prostrated 
with fear and spoke to Krsna in a choked voice. (11.35) 

^FFTW^F^3g^3q^^ | 

arjuna uvaca 

sthane hrsikesa tava prakirtya 

jagat prahrsyaty anurajyate ca 

raksarhsi bhitani diso dravanti 

sarve namasyanti ca siddhasarhghah 
Arjuna said: Rightly, O Krsna, the world delights and 
rejoices in glorifying You. Terrified demons flee in all 
directions. The hosts of Siddhas bow to You in adoration. 
(11.36) 
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kasmac ca te na nameran mahatman 
gariyase brahmano 'py adikartre 
ananta devesa jagannivasa 
tvam aksaram sad asat tatparam yat 

Why should they not, O great soul, bow to You — the 
original creator — who is even greater than Brahma, the 
creator of material worlds? O infinite Lord, O God of all 
celestial rulers (Devas), O abode of the universe, You are 
both Sat (Eternal) and Asat (Temporal) and the Supreme 
Being (Para-Brahma) that is beyond both Sat and Asat. 
(See also 9.19, and 13.12 for a commentary) (11.37) 

tvam adidevah purusah puranas 
tvam asya visvasya pararh nidhanam 
vettasi vedyam ca param ca dhama 
tvaya tatarh visvam anantarupa 

You are the primal God, the most ancient Person. You are 
the ultimate resort of all the universe. You are the 
knower, the object of knowledge, and the supreme abode. 
The entire universe is pervaded by You, O Lord of the 
infinite form. (11.38) 



^NfdH^f T ^TFl?^r I 

vayur yamo 'agnir varunah sasankah 
prajapatis tvam prapitamahas ca 
namo namaste 'stu sahasrakrtvah 
punasca bhuyo 'pi namo namaste 

You are Vayu, Yama, Agni, Varuna, Sasanka, and 
Brahma as well as the father of Brahma. Salutations to 
You a thousand times and again and again salutations to 
You. (11.39) 

Wt WIHlfH FTFTTst^ ^ IIVOII 
namah purastad atha prsthatas te 
namo 'stu te sarvata eva sarva 
ananta viryamita vikramas tvam 



sarvam samapnosi tato 'si sarvah 



My salutations to You from front and from behind. O 
Lord, my obeisances to You from all sides. You are 
infinite valor and the boundless might. You pervade 
everything, and therefore You are everywhere and in 
everything. (11.40) 

WM$ *1RT WPT ^ 35FFT 

3HHHI hBhHH^? 

ww^rt y u i^n ^nfr \m\\ 

sakheti matva prasabham yad uktam 
he krsna he yadava he sakheti 
ajanata mahimanam tave'dam 
mya pramadat pranayena vapi 

Considering You merely as a friend, and not knowing 
Your greatness, I have inadvertently addressed You as O 
Krsna, O Yadava, O friend, etc. merely out of affection or 
carelessness. (11.41) 

^ ^TTWRTPfa 31<Hc<jbcUSi?r 

W^S«F4Fq; 3r^H FF?T t T^t 

yac ca'vahasartham asatkrto 'si 
vihara sayyasana bhojanesu 
eko 'thavapy acyuta tat samaksam 
tat ksamaye tvam aham aprameyam 

In whatever way I may have insulted You in jokes; while 
playing, reposing in bed, sitting, or at meals; when alone 
or in front of others, O Krsna, the immeasurable One, I 
implore You for forgiveness. (11.42) 

^3^^pq^^JRRH | 

^T ^FTts^Fq; 3T^qf^rT: f^ftsRT 

HlcM^S^^yfdHy'TR I IV? 1 1 

pita' si lokasya caracarasya 

tvam asya pujyasca gurur gariyan 

na tvatsamo 'sty abhyadhikah kuto 'nyo 

lokatraye 'py apratima prabhava 

You are the father of this animate and inanimate world 
and the greatest Guru to be worshipped. No one is even 
equal to You in the three worlds; how can there be one 
greater than You, O Being of incomparable glory? 
(11.43) 
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tasmat pranamya pranidhaya kayarii 
prasadaye tvam aham isam idyam 
piteva putrasya sakheva sakhyuh 
priyah priyaya'rhasi deva sodhum 

Therefore, O adorable Lord, I seek Your mercy by 
bowing down and prostrating my body before You. Bear 
with me as a father to his son, as a friend to a friend, and 
as a husband to his wife, O Lord. (11.44) 

Wfte^T^PTf^TW ll^ill 
adrstapurvarh hrsito 'smi drstva 
bhayena ca pravyathitam mano me 
tad eva me darsaya deva ruparii 
prasida devesa jagannivasa 

I am delighted by beholding that which has never been 
seen before, and yet my mind is tormented with fear. 
Therefore, O God of celestial rulers (Devas), the refuge 
of the universe, have mercy on me and show me that 
(four-armed) form. (11.45) 

<H?WI^ *^rfa^<} IIV^II 
kiritinarh gadinam cakrahastam 
icchami tvarii drastum aharii tathai'va 
tenai'va rupena caturbhujena 
sahasrabaho bhava visvamurte 

I wish to see You with a crown, holding mace and discus 
in Your hand. Therefore, O Lord, with a thousand arms 
and universal form, please appear in the four-armed form. 
(11.46) 



^^^T?R3uT^TPrRT I 
^HA f^FT 3TT^T 3THT 
^T^^^H^I^T^T IIV19II 
sri bhagavan uvaca 
maya prasannena tava'rjune'darh 
ruparii param darsitam atmayogat 
tejomayam visvam anantam adyarii 
yan me tvadanyena na drstapurvam 

The Supreme Lord said: O Arjuna, being pleased with 
you I have shown you, through My own yogic powers, 



My particular supreme, shining, universal, infinite, and 
primal form that has never been seen before by anyone 
other than you. (11.47) 

^ r^^H f^flT llV^ril 
na vedayajnadhyayanair na danair 
na ca kriyabhir na tapobhir ugraih 
evarhrupah sakya aharii nrloke 
drastum tvadanyena kurupravira 

Arjuna, neither by study of the Vedas nor by sacrifice 
nor by charity nor by rituals nor by severe austerities can 

1 be seen in this cosmic form by anyone other than you in 
this human world. (11.48) 

*TT ^ s^T in; ^ f^JSTFlt 

ma te vyatha ma ca vimudhabhavo 
drstva rupam ghoram Idrri mame'dam 
vyapetabhih pritamanah punas tvarii 
tad eva me rupam idarii prapasya 

Do not be perturbed and confused by seeing such a 
terrible form as this. With fearless and cheerful mind, 
now behold My four-armed form. (11.49) 



^R^3^TFT 

ij^Tpr^RWR^TirT^TT ihOII 
sariijaya uvaca 

ity arjunarri vasudevas tatho'ktva 
svakarri ruparii darsayamasa bhuyah 
asvasayamasa ca bhitam enarii 
bhutva punah saumyavapur mahatma 

Sariijaya said: After speaking like this to Arjuna, Krsna 
revealed His four-armed form. And then assuming His 
pleasant human form, Lord Krsna, the Great One, 
consoled Arjuna, who was terrified. (11.50) 

3T#TWer 



tava saumyarii 



arjuna uvaca 

drstve'darri manusarii ruparii 

janardana 

idanim asmi sariivrttah sacetah prakrtirii gatah 
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Arjuna said: O Krsna, seeing this lovely human form of 
Yours, I have now become tranquil and normal again. 
(11.51) 

sri bhagavan uvaca 

sudurdarsam idarii ruparh drstavanasi yan mama 
deva apy asya rupasya nityam darsana kanksinah 
The Supreme Lord said: This (four-armed) form of Mine 
that you have seen is very difficult, indeed, to see. Even 
celestial controllers (Devas) are ever longing to see this 
form. (11.52) 

na'harh vedair na tapasa na danena na ce'jyaya 
sakya evamvidho drastum drstavanasi mam yatha 

This (four-armed) form of Mine that you have just seen 
cannot be seen even by study of the Vedas or by austerity 
or by acts of charity or by the performance of rituals. (See 
also KaU 2.23) (11.53) 

bhaktya tv ananyaya sakya aham evamvidho 'rjuna 
jiiatum drastum ca tattvena pravesturh ca pararhtapa 

However, through single-minded devotion alone, I can be 
seen in this form, can be known in essence, and also can 
be reached, O Arjuna. (1 1.54) 

Hc^Vl HcH-w) *ls3rT: ^Mpfa I 

matkarmakrn matparamo madbhaktah sahgavarjitah 
nirvairah sarvabhutesu yah sa mam eti pandava 

One who does all works for Me and to whom I am the 
supreme goal, who is my devotee, who has no attachment, 
and who is free from enmity towards any being — attains 
Me, O Arjuna. (See also 8.22) (1 1.55) 

5MlcbbU||^ H ,LJc||^ fec^^H^Vft^FT (Jchl^llsSTTq: II 

OM tatsaditi srimadbhagavadgitasupanisatsu 
brahmavidyayam yogasastre srikrsnarjuna sarhvade 

visvariipadarsanayogo 

nama ekadaso'dhyayah 

Thus ends the eleventh chapter named "Vision of the 

Cosmic Form" of the Upanisad of the Bhagavadgita, the 

scripture of yoga, 



dealing with the science of the Absolute in the 

form of the dialogue between 

Srikrsna and Arjuna. 

3F4 sH^llssqFT: 

CHAPTER 12 

if^FTPT: 

PATH OF DEVOTION 

W<Hdd^<+dT^ WTFT^lt^Wd I 
^^TFq;3T§R I T3F^fFT d^t^VlRrdTr. IK I 
arjuna uvaca 

evarh satata yukta ye bhaktas tvaiii paryupasate 
ye capy aksaram avyaktam tesaih ke yogavittamah 

Arjuna said: Which of these has the best knowledge of 
yoga — those ever-steadfast devotees who thus worship 
You (as Krsna, Your personal aspect) or those who 
worship Your impersonal aspect, the Eternal Being 
(Brahma)? (12.01) 



F^3TF^l I Rt^' I Tt PlrM^^dl dHWH I 
WTTM^dlH d'iri^frFFTTFdl: IRII 

sri bhagavan uvaca 

mayy avesya mano ye mam nityayukta upasate 

sraddhaya parayopetas te me yuktatama matah 

The Supreme Lord said: I consider the best yogis to be 
those ever steadfast devotees (Bhaktas) who worship with 
supreme faith by fixing their mind on Me as their 
personal God. (See also 6.47) (12.02) 

^r^3T8JW3rfd^FT 3FSTcFrf H^HWd | 

fM^IHatf^T^ ^War^FT^PT II3II 

ye tv aksaram anirdesyam avyaktam paryupasate 

sarvatragam acintyam ca kutastham acalam 

dhruvam 

^fd^E%WFt ^r wiw* : i 

d'Wg^TFFTW ^Jrfe"?rTT: lltfll 

samniyamye'ndriyagramam sarvatra 

samabuddhayah 

te prapnuvanti mam eva sarvabhuta hite ratah 

They also attain Me who worship the unchangeable, the 
inexplicable, the invisible, the omnipresent, the 
inconceivable, the unchanging, the immovable Eternal 
Being (Brahma), restraining all the senses, even-minded 
under all circumstances, engaged in the welfare of all 
creatures. (12.03-04) 

^rRfrsft^d^ d^TFT 3^cMI<Hc|-d^d<Hr t T I 
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kleso'dhikataras tesam avyaktasaktacetasam 
avyakta hi gatir duhkham dehavadbhir avapyate 

Self-realization is more difficult for those who fix their 
mind on the impersonal, unmanifest, Eternal Being 
(Brahma) because comprehension of the unmanifest by 
embodied beings is attained with difficulty. (12.05) 

ye tu sarvani karmani mayi samnyasya matparah 
ananyenaiva yogena mam dhyayanta upasate 

Tsrrf£r hRkih ^TT^f ^^Eld^d^iHLiiaii 

tesam aham samuddharta mrtyu sarhsara sagarat 
bhavami nacirat partha mayy avesita cetasam 

But for those who worship Me with unswerving devotion 
as their personal God, whose thoughts are set on My 
personal form, who offer all actions to Me, intent on Me 
as the Supreme, and meditate on Me — I swiftly become 
their savior from the world that is the ocean of death and 
transmigration, O Arjuna. (12.06-07) 

mayyeva mana adhatsva mayi buddhim nivesaya 
nivasisyasi mayyeva ata urdhvarh na sarhsayah 

Therefore, focus your mind on Me and let your intellect 
dwell upon Me alone (through meditation and 
contemplation). Thereafter, you shall certainly attain Me. 
(12.08) 

3T*T f^Tft ^RTSncj ^ 5TeRu% ^ I^TCH I 
3T«TFTqWn cleft Tl^fs^ «FR^T IRII 
atha cittam samadhatum na saknosi mayi sthiram 
abhyasa yogena tato mam icchaptum dhanamjaya 

If you are unable to focus your mind steadily on Me, then 
long to attain Me, O Arjuna, by practice of (any other) 
spiritual discipline (Sadhana) that suits you. (12.09) 

w^sTfaWF'l f^r1^flFT3^rr?q1^ moil 

abhyase'py asamartho'si matkarmaparamo bhava 
madartham api karmani kurvan siddhim avapsyasi 
If you are unable even to do any spiritual discipline 
(Sadhana), then be intent on performing your duty for 
Me. You shall attain perfection just by working for Me 
(as an instrument, just to serve and please Me, without 
selfish motives). (See also 9.27, 18.46) (12.10) 
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^|c|cbH>+>HcMM ?TH:^^dlrMc|R IKS II 

athaitad apy asakto'si karturh madyogam asritah 

sarva karmaphala tyagarh tatah kuru yatatmavan 

If you are unable to work for Me, then just surrender unto 
My will and renounce (the attachment to, and the anxiety 
for) the fruits of all work with subdued mind (by learning 
to accept all results, as God's grace (Prasada)) with 
equanimity. (12.11) 

#qt%frRJT3TV4i,Hi^ nHi^sjHfaRMd i 

KTT^WMcMMH c^FTT^lRHSH-d-it HUH 
sreyo hi jnanam abhyasaj jnanad dhyanam visisyate 
dhyanat karmaphala tyagas tyagac chantir 

anantaram 

The knowledge of scriptures is better than mere ritualistic 
practice; meditation is better than scriptural knowledge; 
Tyaga, or renunciation of (the selfish attachment to) the 
fruits of work is better than meditation; peace 
immediately follows Tyaga. (See more on renunciation in 
18.02, 18.09) (12.12) 

3#CT^#>3dHt ^nWT^^TI 

f^fotfWsrTR: flH^tel^tel: SPfT ll^ll 

advesta sarva bhutanam maitrah karuna eva ca 

nirmamo niraharhkarah samaduhkhasukhah ksami 

«M#n%fe, ^r^ssfrn^T^rf^r: ikvii 

samtustah satatam yogi yatatma drdhaniscayah 
mayy arpita manobuddhir yo madbhaktah sa me 
priyah 

One is dear to me who does not hate any creature, who is 
friendly and compassionate, free from the notion of "I" 
and "my", even-minded in pain and pleasure, forgiving; 
and the yogi who is ever content, who has subdued the 
mind, whose resolve is firm, whose mind and intellect are 
engaged in dwelling upon Me, and who is devoted to Me. 
(12.13-14) 

F^pfrwls^i prfr^^r^r^t^r: imn 

yasman nodvijate loko lokan nodvijate ca yah 
harsamarsabhayodvegair mukto yah sa ca me priyah 

One is also dear to Me who does not agitate others and 
who is not agitated by them, who is free from joy, envy, 
fear, and anxiety. (12.15) 

3H%:gf%Rc$T S^ftfl *1cp£T*T: I 

^Rf^MHRcMI^H ^r^TSSFrT^^fe ll^ll 
anapeksah sucir daksa udasino gatavyathah 
sarvarambha parityagi yo madbhaktah sa me priyah 
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One who is desireless, pure, wise, impartial, and free 
from anxiety; who has renounced the doership in all 
undertakings — such a devotee is dear to Me. (12.16) 

gTT^pwRcMi^i) ^RHHH^^rirfip* man 

yo na hrsyati na dvesti na socati na kanksati 
subhasubha parityagi bhaktiman yah sa me priyah 

One who neither rejoices nor grieves, neither likes nor 
dislikes, who has renounced both the good and the evil 
and is full of devotion — is dear to Me. (12.17) 

samah satrau ca mitre ca tatha manapamanayoh 
sitosna sukha duhkhesu samah sahgavivarjitah 

tulya ninda stutir mauni samtusto yena kenacit 
aniketah sthiramatir bhaktiman me priyo narah 

One who remains the same towards friend or foe, in 
honor or disgrace, in heat or cold, in pleasure or pain; 
who is free from attachment; who is indifferent to censure 
or praise, quiet, content with whatever one has, 
unattached to a place (a country, or a house), tranquil, 
and full of devotion — that person is dear to Me. (12.18- 
19) 

^^THT ^IFTCTT WTTCT?l'S?ffairf^T: IRON 

ye tu dharmyamrtam idarii yathoktam paryupasate 

sraddadhana matparama bhaktas te'tiva me priyah 

But those faithful devotees are very dear to Me who set 
Me as their supreme goal and follow (or just sincerely try 
to develop) the above mentioned nectar of moral values. 
(12.20) 

& HoHRfd tf)H#M5[)r1I^HPlN<ii «U>lR|4IHi ^T^T 

OM tatsaditi srrmadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

bkaktiyogo 

nama dvadaso'dhyayah 

Thus ends the twelfth chapter named "Path of Devotion" 

of the Upanisad of the Bhagavadgita, the scripture of 

yoga, 

dealing with the science of the Absolute in the 

form of the dialogue between 



Snkrsna and Arjuna. 

CHAPTER 13 
CREATION AND THE CREATOR 



T7rT^^fr%t^r Ft^nj: ^rfri^r?ifsR: imi 

sri bhagavan uvaca 

idarh sarirarh kaunteya ksetram ity abhidhiyate 

etad yo vetti tarn prahuh ksetrajna iti tadvidah 

The Supreme Lord said: O Arjuna, this physical body, the 
miniature universe, may be called the field or creation. 
One who knows the creation is called the creator (or 
Atma) by the seers of truth. (13.01) 

SfrSrW^fTH ^TFPTfrFT 1 ??!^ IRII 
ksetrajnarh ca'pi mam viddhi sarvaksetresu bharata 
ksetra ksetrajnayor jnanarh yat taj jiianarh matarh 
mama 

O Arjuna, know Me to be the creator of all creation. I 
consider the true understanding of both the creator and 
creation to be transcendental (or metaphysical) 
knowledge. (13.02) 

tat ksetram yac ca yadrk ca yadvikari yatasca yat 
sa ca yo yat prabhavasca tat samasena me srnu 

What creation is, what it is like, what its transformations 
are, where its source is, who that creator is, and what His 
powers are — hear all these from Me in brief. (13.03) 

H a^N^N ^fci fttil^l ft: \m\ 

rsibhir bahudha gitarh chandobhir vividhaih prthak 

brahmasutrapadais cai'va hetumadbhir viniscitaih 

The seers have separately described the creation and the 
creator in different ways in the Vedic hymns and also in 
the conclusive and convincing verses of the Brahma- 
Sutra. (13.04) 

mahabhutany ahamkaro buddhir avyaktam eva ca 
indriyani dasai'karh ca panca ce'ndriyagocarah 
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WT SPi ^Pn#T <HfacbkH3cCTfFT<T IM 

iccha dvesah sukham duhkharh sarhghatas cetana 

dhrtih 

etat ksetram samasena savikaram udahrtam 
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aPTP^PT^sRQ' ^^PTFPT^P?^^ HUH 

jneyam yat tat pravaksyami yaj jnatva'mrtam asnute 

anadimat param brahma na sat tan na'sad ucyate 



The primary material Nature (Adi Prakrti or Avyakta), 
cosmic intellect (Mahat), "I" consciousness or ego, five 
basic elements, ten organs, mind, five sense objects, and 
desire, hatred, pleasure, pain, the physical body, 
consciousness, and resolve — thus the entire field has 
been briefly described with its transformations. (See also 
7.04) (13.05-06) 

3Wlf^PT3RlB^rJT au^TT^Tl^Ran^rR; I 
3<MW7HWH #3 #4*T3u7*#ftW: 11*911 
amanitvam adambhitvam ahirhsa ksantir arjavam 
acaryopasanam saucarh sthairyam atmavinigrahah 
IP^RF%^M*t 3|H^k^^ | 

indriyarthesu vairagyam anahamkara eva ca 
janma mrtyu jara vyadhi-duhkha dosanudarsanam 

Humility, modesty, nonviolence, forgiveness, honesty, 
service to guru, purity (of thought, word, and deed), 
steadfastness, self-control, aversion for sense objects, 
absence of ego, constant reflection on the pain and 
suffering inherent in birth, old age, disease, and death; 
(13.07-08) 

asaktir anabhisvahgah putra dara grhadisu 
nityarh ca samacittatvam ista'nistopapattisu 

RifacM^Ri^PT 3T#R3R^rr^ ikon 

mayi ca'nanyayogena bhaktir avyabhicarini 
vivikta desa sevitvam aratir janasamsadi 

3TfcMlrM5lHPlrMH dr^Hm<«H*t I 

adhyatma jfiana nityatvam tattva jfianartha darsanam 
etaj jnanam iti proktam ajfianam yad ato'nyatha 

Detachment, non-fondness with son, wife, home, etc.; 
unfailing equanimity upon attainment of the desirable and 
the undesirable and unswerving devotion to Me through 
single-minded contemplation, taste for solitude, distaste 
for social gatherings and gossips, steadfastness in 
acquiring knowledge of Eternal Being (Brahma), and 
seeing the omnipresent Supreme Being (Par-Brahma, 
Krsna) everywhere — this is said to be knowledge. That 
which is contrary to this is ignorance. (13.09-11) 



I shall fully describe the object of knowledge — knowing 
which, one attains immortality. The beginningless 
Supreme Being (Para-Brahma) is said to be neither 
eternal (Sat) nor temporal (Asat). (See also 9.19, 11.37, 
and 15.18) (13.12) 

^rWlfalHK rPT ?pfrftsfi|lR>k) 4 jtel I T I 
^T^jf^Hc^ ^T3TP|^rfd^fH IK3II 
sarvatah panipadarh tat sarvato'ksisiromukham 
sarvatah srutimal loke sarvam avrtya tisthati 

The Eternal Being (Brahma) has His hands, feet, eyes, 
head, mouth, and ears everywhere because He is all- 
pervading and omnipresent. (See also RV 10.81.03, ShU 
3.16) (13.13) 

sarvendriya gunabhasarh sarvendriya vivarjitam 
asaktarh sarvabhrc cai'va nirgunam gunabhoktr ca 

He is the perceiver of all sense objects without the 
physical sense organs; unattached, and yet the sustainer 
of all; devoid of three modes (Gunas) of material Nature 
(Prakrti), and yet the enjoyer of the Gunas of Prakrti (by 
becoming a living entity (Jiva)). (13.14) 

«rf^; 3P^T 1?TFTPT W^W^T I 
^8FTFWH^3u%iPT ^HlPd^FPJ IKHII 
bahir antasca bhutanam acararh caram eva ca 
suksmatvat tad avijfieyam durastharh ca'ntike ca tat 

He is inside as well as outside all beings, animate and 
inanimate. He is incomprehensible because of His 
subtlety. And because of His omnipresence, He is very 
near — residing in one's inner psyche — as well as far 
away in the Supreme Abode (Parama-dhama). (13.15) 

3rf^WT^T^ faWPT^T^f^PPT I 
^*pf ^FPTfPJ ^SP^nj ^STf^aj ^ ll^ll 
avibhaktarh ca bhutesu vibhaktam iva ca sthitam 
bhuta bhartr ca taj jrieyarh grasisnu prabhavisnu ca 

He is undivided, yet appears to exist as if divided in 
beings. He, the object of knowledge, appears as: Brahma, 
the creator; Visnu, the sustainer; and Siva, the destroyer 
of all beings. (See also 11.13, and 18.20) (13.16) 

^nfdNIT 3pft FFT ^llfdfl rPR* WT 3^ I 
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jyotisam api taj jyotis tamasah param ucyate 
jrianam jneyaiii jnanagamyam hrdi sarvasya 
visthitam 

Para-Brahma, the Supreme Person, is the source of all 
light. He is said to be beyond darkness (of ignorance or 
Maya). He is the Self-knowledge, the object of Self- 
knowledge, and seated in the inner psyche (or the causal 
heart as consciousness (See verse 18.61)) of all beings, 
He is to be realized by Self-knowledge (Jfiana, 
Taratamya-Jfiana, Brahma-vidya). (See also 15.06 and 
15.12, and MuU 3.01.07, ShU 3.08) (13.17) 

lf?T Sfr H*TT fTFt ^4^frt^RWfT: I 

iti ksetrarh tatha jfianam jneyaiii co'ktam samasatah 
madbhakta etad vijnaya madbhavayo'papadyate 

Thus, I have briefly described creation as well as 
knowledge and the object of knowledge. Understanding 
this, My devotee attains My supreme abode. (13.18) 

prakrtim purusam caiva viddhy anadi ubhav api 
vikaramsca gunaihs caiva viddhi prakrtisarhbhavan 

H^^sl^telHt ^fa^^^T^ IROII 
karya karana kartrtve hetuh prakrtir ucyate 
purusah sukhaduhkhanam bhoktrtve hetur ucyate 
Know that both material Nature (Prakrti) and Spiritual 
Being (Purusa) are beginningless. All manifestations and 
three dispositions of mind and matter, called modes or 
Gunas, are born of Prakrti. Prakrti is said to be the cause 
of production of the physical body and organs (of 
perception and action). Purusa (Consciousness) is said to 
be the cause of experiencing pleasure and pain. (13.19- 
20) 

purusah prakrtistho hi bhuhkte prakrtijan gunan 
karanarh guna sahgo'sya sad asad yoni janmasu 

Spiritual Being (Purusa) enjoys three modes (Gunas) of 
material Nature (Prakrti) by associating with Prakrti. 
Attachment to the Gunas (due to ignorance caused by 
previous Karma) is the cause of birth of the living entity 
(Jiva) in good and evil wombs. (13.21) 



upadrasta'numanta ca bharta bhokta mahesvarah 
paramatmeti capy ukto dehe'smin purusah parah 

Eternal Being (Brahma, Atma, Spirit) in the body is also 
called the witness, the guide, the supporter, the enjoyer, 
the great Lord, and also the Supreme Self. (13.22) 

^TT^THtsfT ^^sf*RP^ IR3II 

ya evarh vetti purusam prakrtim ca gunaih saha 

sarvatha vartamano'pi na sa bhuyo'bhijayate 

They who truly understand Spiritual Being (Purusa) and 
the material Nature (Prakrti) with its three modes (Gunas) 
are not born again, regardless of their way of life. (13.23) 
*>MIHHIcMrH M^Pd %f^3<lcMHHk*HI I 
3F^<Hite^H^fa' <+)4-mV1h ^TN^ IRVII 
dhyanena'tmani pasyanti kecid atmanam atmana 
anye samkhyena yogena karmayogena ca'pare 

Some perceive the supersoul (Paramatma) in their inner 
psyche through mind and intellect that have been purified 
by meditation or by metaphysical knowledge or by 
Karma-yoga. (13.24) 

crst^r^nirlrF^ 1 ^ ^SjIdH-iW"!!: IRHII 

anye tv evam ajanantah srutva'nyebhya upasate 

te'pi ca'titaranty eva mrtyurh srutiparayanah 

Others, however, do not know the yogas of meditation, 
knowledge, and work; but they perform deity worship 
with faith, as mentioned in the scriptures by the saints 
and sages. They also transcend death by virtue of their 
firm faith in what they have heard. (13.25) 

iTT^fMNdf^RT ^TFTTcR^IH*t I 

yavat samjayate kimcit sattvam sthavara jahgamam 
ksetraksetrajfia sarhyogat tad viddhi bharatarsabha 

Whatever is born — animate or inanimate — know them 
to be born from the union of the field (Prakrti or matter) 
and the field knower (Purusa or Spirit), O Arjuna. (See 
also 7.06) (13.26) 

Rn^o^RH^-d ^M^fd^T 1 ^^ IR19II 
samarh sarvesu bhutesu tisthantam paramesvaram 
vinasyatsv avinasyantam yah pasyati sa pasyati 

The one who sees the same eternal Supreme Lord 
dwelling as Spirit (Atma) equally within all mortal 
beings, truly sees. (13.27) 
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samaiii pasyan hi sarvatra samavasthitam Isvaram 
na hinasty atmana'tmanam tato yati param gatim 
Because of beholding one and the same Lord existing 
equally in every being, one does not injure anybody, as 
everything is one's own self. And thereupon attains the 
supreme abode. (13.28) 

prakrtyai'va ca karmani kriyamanani sarvasah 
yah pasyati tatha'tmanam akartaram sa pasyati 

One who perceives that all works are done by the powers 
(Gunas) of material Nature (Prakrti) alone and thus does 
not consider oneself (or the Atma) as the doer, that 
person truly understands. (See also 3.27, 5.09, and 14.19) 
(13.29) 

yada bhutaprthagbhavam ekastham anupasyati 
tata eva ca vistaram brahma sarhpadyate tada 

The moment one discovers the diverse variety of beings 
and their ideas abiding in One and coming out from That 
alone, one attains the Supreme Being (Para-Brahma). 
(13.30) 

3HlRc^FTPli! u Mlrt ^lcMM*t3Toq^: | 

anaditvan nirgunatvat paramatma'yam avyayah 
sarirastho'pi kaunteya na karoti na lipyate 

Because of being beginningless and unaffectable by the 
three modes of material Nature, the eternal supersoul 
(Paramatma) — even though dwelling in the body as a 
living entity (Jiva) — neither does anything nor becomes 
tainted, O Arjuna. (13.31) 

^*TT W1H ^tr^^l^ 3TT^rTTSt TRfrF^ I 

yatha sarvagatam sauksmyad akasarh no'palipyate 
sarvatra' vasthito dehe tatha'tma no'palipyate 

Just as the all-pervading space is not tainted because of 
its subtlety, similarly, Spirit (Atma), abiding in all bodies, 
is not tainted. (13.32) 

Sfr#ft?T*TTcF^t y<*>K>wfrl *TR?T II33II 

yatha prakasayaty ekah krtsnarh lokam imam ravih 
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ksetrarh ksetri tatha krtsnarh prakasayati bharata 



Just as one sun illuminates the entire world, similarly 
Eternal Being (Brahma) illumines (or gives life to) the 
entire creation, O Arjuna. (13.33) 

^dycbfdHiaJ^ ^f^MlPdFT^ II3VII 

ksetra ksetrajfiayor evam antararh jfiana caksusa 

bhutaprakrti moksarh ca ye vidur yanti te param 

They attain the Supreme, who perceive — with the eye of 
Self-knowledge — the difference between creation (or the 
body) and the creator (or the Atma), as well as know the 
technique (by using any one of the five paths — Selfless 
service, Knowledge, Devotion, Meditation, and 
Surrender) of liberation of the living entity (Jiva) from the 
trap of divine illusory energy (Maya). (13.34) 



OM tatsaditi srrmadbhagavadgitasupanisatsu 

brahmavidyayarh yogasastre srikrsnarjuna sarhvade 

ksetraksetrajfiavibhaga yogo 

nama trayodaso'dhyayah 

Thus ends the thirteenth chapter named "Creation and the 
Creator" of the Upanisad of the Bhagavadgita, the 

scripture of yoga, dealing 

with the science of the Absolute in the form of the 

dialogue 

between Srikrsna and Arjuna. 

CHAPTER 14 

i! u M^RlWPTPT: 
THREE GUNAS OF NATURE 



sri bhagavan uvaca 

param bhuyah pravaksyami jnaiianarh jiianam 

uttamam 

yaj jnatva munayah sarve param siddhim ito gatah 

The Supreme Lord said: I shall further explain to you that 
supreme knowledge, the best of all knowledge, knowing 
which all the sages have attained supreme perfection after 
this life. (14.01) 

idarh jiianam upasritya mama sadharmyam agatah 
sarge'pi no'pajayante pralaye na vyathanti ca 
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They who have taken refuge in this transcendental 
knowledge attain unity with Me and are neither born at 
the time of creation nor afflicted at the time of 
dissolution. (14.02) 

^T:^l?THt FTFTT *RfrT *TR?T II3II 

mama yonir mahad brahma tasmin garbham 

dadhamy aham 

sambhavah sarva bhutanam tato bhavati bharata 

My material Nature (Prakrti) is the womb of creation 
wherein I place the seed (of Consciousness or Purusa) 
from which all beings are born, O Arjuna. (See also 9.10) 
(14.03) 

sarva yonisu kaunteya murtayah sambhavanti yah 
tasam brahma mahad yonir aham bijapradah pita 

Whatever forms are produced in all different wombs, O 
Arjuna, the material Nature (Prakrti) is their (body- 
giving) mother; and I, the Spiritual Being or Purusa, am 
the (seed or life-giving) father. (14.04) 

^T^TFPTlfFT ^roTT: ycbfd<HW: I 
PnmP?1 HSMlVV ^^PT3ToqqrT Ihll 
sattvarh rajas tama iti gunah prakrti sambhavah 
nibadhnanti mahabaho dehe dehinam avyayam 

Sattva or goodness, Rajas or passion, activity, and Tamas 
or ignorance, inertia — these three modes (Ropes, Gunas) 
of material Nature (Prakrti) fetter the eternal individual 
soul (Jiva) to the body, O Arjuna. (14.05) 

F^T^rFi PwVmih WI^FT 3HPPTR; I 

tatra sattvarh nirmalatvat prakasakam anamayam 
sukha sahgena badhnati jriana sahgena ca'nagha 

Of these, the mode of goodness (Sattva) is illuminating 
and good because it is pure. Sattva fetters the living entity 
(Jiva) by attachment to happiness and knowledge, O 
sinless Arjuna. (14.06) 



FRpNMifa <£\~*m 4>4^h ^r; nan 

rajo ragatmakarh viddhi trsnasahga samudbhavam 
tan nibadhnati kaunteya karma sahgena dehinam 



Arjuna, know that the mode of passion (Rajas) is 
characterized by intense craving and is the source of 
desire and attachment. Rajas binds the living entity (Jiva) 
by attachment to (the fruits of) work. (14.07) 

tamas tv ajnanajarh viddhi mohanam sarvadehinam 
pramadalasya nidrabhis tan nibadhnati bharata 

Know, O Arjuna, that the mode of ignorance (Tamas) — 
the deluder of the living entity (Jiva) — is born of inertia. 
Tamas binds Jiva by carelessness, laziness, and excessive 
sleep. (14.08) 

frFPT3TppqcJFPT: T^Tp\<H^HH3rT IRII 
sattvarh sukhe sanjayati rajah karmani bharata 
jnanam abrtya tu tamah pramade sanjayaty uta 

O Arjuna, the mode of goodness attaches one to 
happiness (of learning and knowing the Eternal Being 
(Brahma)); the mode of passion attaches to action; and 
the mode of ignorance attaches to negligence by covering 
Self-knowledge. (14.09) 

^T?T ?PRT^TPT^ ^T sRlrT *rKFT I 

"*3T:^f HH^cl FPT:^fT3RTFP4T IKON 

rajas tamas ca'bhibhuya sattvarh bhavati bharata 

rajah sattvam tamascaiva tamah sattvam rajas tatha 

Goodness prevails by suppressing passion and ignorance; 
passion prevails by suppressing goodness and ignorance; 
and ignorance prevails by suppressing goodness and 
passion, O Arjuna. (14.10) 

sarvadvaresu dehe'smin prakasa upajayate 
jnanam yada tada vidyad vivrddharh sattvam ity uta 

When the light of Self-knowledge illuminates all the 
senses (or gates) in the body, then it should be known 
that goodness is predominant. (14.11) 

HtT:^^R3TR»T: cb4 u ll*t3RPT:^n- I 
"^^wft^TP^ f^sRFPfa MRU 
lobhah pravrttir arambhah karmanam asamah sprha 
rajasy etani jayante vivrddhe bharatarsabha 

O Arjuna, when passion is predominant, greed, activity, 
undertaking of selfish work, restlessness, excitement, etc., 
arise. (14.12) 
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aprakaso'pravrttisca pramado moha eva ca 
tamasy etani jay ante vivrddhe kurunandana 

O Arjuna, when inertia is predominant, ignorance, 
inactivity, carelessness, delusion, etc., arise. (14.13) 

^T^^cf WT4^lfa%*pTI 
d<*VlHRKi nWlH 3Rrn^ yfdHtld IKVII 
yada sattve pravrddhe tu pralayam yati dehabhrt 
tado'ttamavidam lokan amalan pratipadyate 
One who dies when goodness dominates goes to heaven 
— the pure world of knowers of the Supreme. (14.14) 

?T«TT yHldHd^ ^d-MlPiy 3rrq^ imil 
rajasi pralayam gatva karmasahgisu jayate 
tatha pralrnas tamasi mudhayonisu jayate 

One who dies when passion dominates is reborn attached 
to action (or the utilitarian). One who dies in ignorance is 
reborn as a lower creature. (14.15) 

karmanah sukrtasya'huh sattvikarh nirmalam 



phalam 
rajasas tu 
phalam 



phalam duhkham ajfianam tamasah 



The fruit of good action is said to be beneficial and pure; 
the fruit of passionate action is pain; and the fruit of 
ignorant action is laziness. (14.16) 

^nd;fM^NdfrFi ^rtrftrw^r i 

sattvat sanjayate jnanaiii rajaso lobha eva ca 
pramadamohau tamaso bhavato'jnanam eva ca 

Self-knowledge arises from the mode of goodness; greed 
arises from the mode of passion; and negligence, 
delusion, and slowness of mind arise from the mode of 
ignorance (Tamas). (14.17) 

3^f *T53frl ^R2TT ^id^Irl <iM^h I 

urdhvarh gacchanti sattvastha madhye tisthanti 

rajasah 

jaghanya guna vrttistha adho gacchanti tamasah 

They who are established in goodness go to heaven; 
passionate persons are reborn in the mortal world; and the 
ignorant, abiding in the lowest mode of ignorance (Tamo 



Guna), go to lower planets or hell (or take birth as lower 
creatures). (14.18) 

^TPtg^^^xuT ^ sWIjHWfd I 
^r^t 1 ^^^ Hs[R#sf^l^fd mil 
na'nyarh gunebhyah kartaram yada drasta'nupasyati 
gunebhyasca param vetti madbhavam 

so'dhigacchati 

When visionaries perceive no doer other than the powers 
of Eternal Being — the modes (Gunas) of material Nature 
— and know That which is above and beyond these 
Gunas, then they attain salvation (Mukti). (See also 3.27, 
5.09, and 13.29) (14.19) 

^^^Kl^i ftg^SipWSre^ IRON 
gunan etan atitya trin dehi deha samudbhavan 
janma mrtyu jara duhkhair vimukto'mrtam asnute 

When one transcends (or rises above) the three modes of 
material Nature that create (and/or originate in) the body, 
one attains immortality or salvation (Mukti) and is freed 
from the pains of birth, old age, and death. (14.20) 

^frr^^^TJTRWH aicficrti^icr^plr I 

RhHNK:^rT«i%RT ^H 3 ] TI TR3u%^' IRtll 
arjuna uvaca 

kair lihgais trin gunan etan atito bhavati prabho 
kimacarah katham cai'tams trin gunan ativartate 

Arjuna said: What are the marks of those who have 
transcended the three modes of material Nature, and what 
is their conduct? How does one transcend these three 
modes of material Nature, O Lord Krsna? (14.21) 

^FRt^r^f^^r %jtw^w^t i 
^^fe^iytdiPi ^ftfdTfaW8Rfa IR^II 
sri bhagavan uvaca 

prakasarh ca pravrttirh ca moham eva ca pandava 
na dvesti sampravrttani na nivrttani kahksati 
^Wld^3TT?fRt 3%^t^RMIrMd I 
^piTT^d>Tl^W ^tsc|fd"^fd ^Id" IR3II 
udasinavad asino gunair yo na vicalyate 
guna vartanta ity eva yo'vatisthati ne'hgate 

The Supreme Lord said: One who neither hates the 
presence of enlightenment, activity, and delusion nor 
desires for them when they are absent; who remains like a 
witness without being affected by the modes (Gunas) of 
material Nature (Prakrti); who stays firmly attached to the 
Lord without wavering — thinking that only the modes of 
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material Nature (Gunas of Prakrti) are operating. (14.22- 
23) 

cjrMfy-Mlfy-Mt «rt^T rj^PKIrH^fd: IRVII 

sama duhkha sukhah svasthah sama lostasma 

kancanah 

tulyapriyapriyo dhiras tulyanindatmasaiiistutih 

hhnhh41hcF^I ^^TT rtHlRH^RTT: I 

manapamanayos tulyas tulyo mitraripaksayoh 
sarvarambhaparityagi gunatitah sa ucyate 

And who depends on the Lord and is indifferent to pain 
and pleasure; to whom a clod, a stone, and gold are alike 
and to whom the dear and the unfriendly are alike; who is 
of firm mind, who is calm in censure and in praise and 
indifferent to honor and disgrace; who is impartial to 
friend and foe; and who has renounced the sense of 
doership — is said to have transcended the modes of 
material Nature. (14.24-25) 

mam ca yo'vyabhicarena bhaktiyogena sevate 
sa gunan samatityai'tan brahmabhuyaya kalpate 

One who offers service to Me with love and unswerving 
devotion transcends the three modes of material Nature 
and becomes fit for Brahma-nirvana. (See also 7.14 and 
15.19) (14.26) 

brahmano hi pratistha'ham amrtasya'vyayasya ca 
sasvatasya ca dharmasya sukhasyai'kantikasya ca 

Because I am the basis of the immortal Eternal Being 
(Brahma), of everlasting order (Dharma), and of the 
absolute bliss (Ananda). (14.27) 

OM tatsaditi srimadbhagavadgitasupanisatsu 

brahmavidyayarh yogasastre srikrsnarjuna sarhvade 

gunatrayavibhagayogo 

nama caturdaso'dhyayah 

Thus ends the fourteenth chapter named "Three Gunas of 

Nature" of the Upanisad of the Bhagavadgita, the 

scripture of yoga, dealing with the science of the 

Absolute in the form of 

the dialogue between Srikrsna and Arjuna. 



3T*T q^R^ftSSTFT: 
CHAPTER 15 

THE SUPREME PERSON 

sri bhagavan uvaca 

urdhvamulam adhahsakham asvattharh prahur 

avyayam 

chandarhsi yasya parnani yas tarn veda sa vedavit 

The Supreme Lord said: They speak of the eternal banyan 
tree that has its origin above in the Supreme Being (Para- 
Brahma) and its branches below in the cosmos and whose 
leaves are the Vedic hymns. One who understands this 
tree is a knower of the Vedas. (See also KaU 6.01, BP 
11.12.20-24, and Gita 10.08) (15.01) 

i! u iy<^i RiH^y^Hhi 

cMhj^lPl h^h)^> irii 
adhasco'rdhvarh prasrtas tasya sakha 
gunapravrddha visayapravalah 
adhasca mulany anusarhtatani 
karmanubandhini manusyaloke 

The branches of this cosmic tree of Maya (Illusion) 
spread all over the cosmos. The tree is nourished by three 
modes (Gunas) of material Nature (Prakrti); sense pleas- 
ures are its sprouts; and its roots of ego and desires 
stretch below in the human world, causing Karmic 
bondage. (15.02) 

^^i^Mi&Ti^n" 11311 

na rupam asye'ha tatho'palabhyate 
na'nto na ca'dir na ca sarhpratistha 
asvattham enarh suvkudhamulam 
asahgasastrena drdhena chittva 
?irT: ^r frx hRh iPTd^l 
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tatah padaiii tat parimargitavyam 
yasmin gata na nivartanti bhuyah 
tam eva ca'dyarh purusam prapadye 
yatah pravrtti prasrta purani 

The real form of this tree is not perceptible here on earth, 
nor is its beginning, end, or existence. Having cut the 
firm roots — the desires — of this tree by the mighty ax 
of Self-knowledge and detachment, thinking, "I take 
refuge in that very primal person from which this primal 
manifestation comes forth," — seek that supreme abode 
from which one does not return (to the mortal world). 
(15.03-04) 

3^lcMrHcMI fafHcM°bHT: I 

nirmanamoha jitasahgadosa 
adhyatmanitya vinivrttakamah 
dvandvair vimuktah sukhaduhkhasamjfiair 
gacchanty amudhah padam avyayam tat 

The wise reach that eternal goal, who are free from pride 
and delusion, who have conquered the evil of attachment, 
who constantly dwell in the Supreme Self with all lust 
(Kama) completely stilled, and who are free from 
dualities of pleasure and pain. (15.05) 

^JTc^T^f^ra' FF5 SIN ^ *TT Ifcll 

na tad bhasayate suryo na sasahko na pavakah 

yad gatva na nivartante tad dhama paramam mama 

The sun does not illumine there, nor the moon nor the 
fire. That is My supreme abode. Having reached there, 
people do not come back (to the temporal world). (See 
also 13.17 and 15.12, and KaU 5.15, ShU 6.14, MuU 
2.02.10) (15.06) 

mamai'va'mso jivaloke jivabhutah sanatanah 
manah sasthani'ndriyani prakrtisthani karsati 

The eternal individual soul (Jivatma) in the body of living 
beings is, indeed, My integral part. It associates with the 
six sensory faculties of perception — including the mind 
— and activates them. (15.07) 



sarirarh yad avapnoti yac capy utkramati'svarah 
grhitvai'tani samyati vayur gandhan iva'sayat 

Just as the air takes aroma away from the flower, 
similarly, the individual soul (Jivatma) takes the six 
sensory faculties from the physical body it casts off 
during death to the new physical body it acquires in 
reincarnation (by the power of Karma). (See also 2.13) 
(15.08) 

3tf^W?iR^rR fa*>MH dH^c\ IRII 

srotram caksuh sparsanam ca rasanam ghranam eva 

ca 

adhisthaya manasca'yam visayan upasevate 

utkramantam sthitam va'pi bhunjanam va 

gunanvitam 

vimudha na'nupasyanti pasyanti jnana caksusah 

The living entity (Jiva) enjoys sense pleasures using six 
sensory faculties of hearing, touch, sight, taste, smell, and 
mind. The ignorant cannot perceive Jiva departing from 
the body nor staying in the body and enjoying sense 
pleasures by associating with the modes of material 
Nature. But those who have the eye of Self-knowledge 
can see it. (15.09-10) 

^?Rfts^31cbdlcMH> ^tH^M-rHST^T: IKS II 
yatanto yoginascai'nam pasyanty atmany avasthitam 
yatanto'py akrta'tmano nai'nam pasyanty acetasah 

The yogis, striving for perfection, behold the living entity 
(Jiva) abiding in their inner psyche (as consciousness), 
but the ignorant and those whose inner psyche is not 
pure, even though striving, do not perceive Him. (15.11) 

^3nRrM^id^fr w\<i inmSsf&tV{ i 
^^RRl?r^;^Ffr rTcT^Ttftftr^Tm^T nun 

yad adityagatam tejo jagad bhasayate'khilam 

yac candramasi yac ca'gnau tat tejo viddhi 

mamakam 

Know that light energy to be Mine that comes from the 
sun and illumines the whole world and is in the moon, 
and in fire. (See also 13.17 and 15.06) (15.12). 

yW||fl|#sr#:^r?: #*U"^^n7W: IK3II 

gam avisya ca bhutani dharayamy aham ojasa 
pusnami cau'sadhih sarvah somo bhutva rasatmakah 
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Entering the earth, I support all beings with My energy. 
Becoming the sap-giving moon, I nourish all the plants. 
(15.13) 

aharh vaisvanaro bhutva praninam deham asritah 
pranapanasamayuktah pacamy annam caturvidham 

Becoming the digestive fire, I remain in the body of all 
living beings. Uniting with vital breaths (Prana and 
Apana), I digest all types of food. (15.14) 

^M^^f^W^TTFT linil 
sarvasya ca'harh hrdi sarhnivisto 
mattah smrtir jfianam apohanarh ca 
vedaisca sarvair aham eva vedyo 
vedantakrd vedavid eva ca'ham 

And I am seated in the inner psyche of all beings. 
Memory, Self-knowledge, and removal of doubts and 
wrong notions (about the Eternal Being by reasoning, or 
in trance (Samadhi)) come from Me. I am, in truth, that 
which is to be known by the study of all the Vedas. I am, 
indeed, the author of the Vedanta and the knower of the 
Vedas. (See also 6.39) (15.15) 

dvav imau purusau loke ksarasca'ksara eva ca 
ksarah sarvani bhutani kutastho 'ksara ucyate 

There are two entities (Purusas) in the cosmos: The 
changeable temporal Divine Being (Ksara Purusa), and 
the unchangeable Eternal Being (Brahma, Aksara 
Purusa). All created beings are subject to change, but the 
Eternal Being does not change. (15.16) 

uttamah purusas tv anyah paramatme'ty udahrtah 
yo lokatrayam avisya bibharty avyaya Isvarah 

There is another Supreme Personality of the Godhead 
(beyond both the temporal and the eternal) called the 
Absolute Reality or Paramatma who sustains both the 
temporal and the eternal (Ksara and Aksara) by pervading 
all three planetary spheres (Lokas) as the eternal Lord 
(Isvara). (15.17) 



WTTHB^TaiHtHtsFT 3T8RF? 3}fT #rPT: I 

yasmat ksaram atito'ham aksarad api co'ttamah 
ato'smi loke vede ca prathitah purusottamah 

Because I am beyond both the temporal (Ksara) and the 
eternal (Aksara), I am known in this world and in the 
Veda as the Supreme Being (Para-Brahma, Paramatma, 
Purusottama, the Absolute, Truth, Sat, Supersoul, etc.) 
(See also MuU 2.01.02) (15.18) 

yo mam evam asammudho janati purusottamam 
sa sarvavid bhajati mam sarvabhavena bharata 

The wise, who truly understand Me as the Supreme Being 
(Purusottama), know everything and worship Me 
wholeheartedly, O Arjuna. (See also 7.14, 14.26, and 
18.66) (15.19) 

^l^TTlflFTFT^T sM^hcM^ TRH IRON 
iti guhyatamarh sastram idam uktarh maya'nagha 
etad buddhva buddhiman syat krtakrtyasca bharata 

Thus, I have explained this most secret science of Self- 
knowledge (Taratamya-vidya, Brahma-vidya), O sinless 
Arjuna. Having understood this, one becomes 
enlightened, and one's all duties are accomplished, O 
Arjuna. (15.20) 

& HoHRfd sfiHs^M'Slrl I^PlHr^ ?Slfa<MWi ^FT5TT^ 

^^bu||^ H ^jc|K <^n1tPwV|) ^TFT M^^ltssqp* II 

OM tatsaditi srrmadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

purusottamayogo 

nama pancadaso'dhyayah 

Thus ends the fifteenth chapter named "The Supreme 

Person" of the Upanisad of the Bhagavadgita, the 

scripture of yoga, 

dealing with the science of the Absolute in the 

form of the dialogue between 

Srikrsna and Arjuna. 

3T«T^teftsSfFr: 

CHAPTER 16 
DIVINE AND THE DEMONIC QUALITIES 



3PT4 fM^RK fTFP^PT^^riW^: I 
^RcFmW^T ^rT^rP^TFfTaTF^nT IKII 
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sri bhagavan uvaca 

abhayam sattvasarhsuddhir jfianayoga vyavasthitih 

danarii damasca yajnasca svadhyayas tapa arjavam 

ahirhsa satyam akrodhas tyagah santir apaisunam 
daya bhutesv aloluptvam mardavam hrir acapalam 
rPT: 8FTT *&■■ #^T 3T^tFt^TlTHHlP)HI I 
^Rl%^R^%#T ^HW *TRrT II3II 
tejah ksama dhrtih saucam adroho na'timanita 
bhavanti saiiipadam daivim abhijatasya bharata 

The Supreme Lord said: Fearlessness, purity of the inner 
psyche, perseverance in the yoga of Self-knowledge, 
charity, sense-restraint, sacrifice, study of the scriptures, 
austerity, honesty; nonviolence, truthfulness, absence of 
anger, renunciation, equanimity, abstinence from 
malicious talk, compassion for all creatures, freedom 
from greed, gentleness, modesty, absence of fickleness, 
splendor, forgiveness, fortitude, cleanliness, absence of 
malice, and absence of pride — these are the (twenty-six) 
qualities of those endowed with divine virtues, O Arjuna. 
(16.01-03) 

31fn^^nf*RTFT^ WT^PT?T 3uV>*H iivii 

dambho darpo'bhimanasca krodhah parusyam eva 

ca 

ajfianaiii ca'bhijatasya partha saiiipadam asurim 

O Arjuna, the marks of those who are born with demonic 
qualities are: Hypocrisy, arrogance, pride, anger, 
harshness, and ignorance. (16.04) 

^^^fWSTR f^FSJMItKl J ^TT I 
Jn^:^R?%fpT 3tfiRl?fts1^ W^T IP-ill 
daivi sarhpad vimoksaya nibandhaya'suri mata 
ma sucah saiiipadam daivim abhijato'si pandava 

Divine qualities lead to salvation (Moksa); the demonic 
qualities are said to be for bondage. Do not grieve, O 
Arjuna — you are born with divine qualities. (16.05) 

dvau bhutasargau loke'smin daiva asura eva ca 
daivo vistarasah prokta asuram partha me srnu 
Basically, there are only two types or castes of human 
beings in this world: The divine and the demonic. The 
divine has been described at length. Now hear from Me 
about the demonic, O Arjuna. (16.06) 

^T?tK^TrT^n^Rt ^^3pjf^mrr nan 

pravrttim ca nivrttim ca jana na vidur asurah 
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na saucam na'pi ca'caro na satyam tesu vidyate 



Persons of demonic nature do not know what to do and 
what not to do. They have neither purity nor good 
conduct nor truthfulness. (16.07) 

ar^q^nT^yfd^d" ^jff? 3uf? 3h1 wt i 

asatyam apratistham te jagad ahur amsvaram 
aparasparasaiiibhutam kim anyat kamahaitukam 

They say that the world is unreal, without a substratum, 
without a God, and without an order. The world is caused 
by sexual union of man and woman alone and nothing 
else. (16.08) 

Wlf^T3TWi£r H^lcMHlscHsjd-M: I 

wf^^pftW: mm ^Fetsfen: irii 

etarii drstim avastabhya nasta'tmano'lpabuddhayah 
prabhavanty ugrakarmanah ksayaya jagato'hitah 

Adhering to this wrong, atheist view, these degraded 
souls — with small intellect and cruel deeds — are born 
as enemies for the destruction of the world. (16.09) 

^msTTt^r^: ^mn^ii^d?. i 

%F5*rftc^n"S<H<^l£H ycH-dS^f^TT: IKOII 
kamam asritya duspuram dambhamanamadanvitah 
monad grhitva'sadgrahan pravartante'sucivratah 

Filled with insatiable desires, hypocrisy, pride, and 
arrogance; holding wrong views due to delusion — they 
act with impure motives. (16.10) 

f^TR3mR^i^ yH-MWII^qi^FTT: I 
wfcrHPN>iHI W^lfcTPlf^dl: IKS II 
cintam aparimeyam ca pralayantam upasritah 
kamopabhogaparama etavad iti niscitah 

Obsessed with endless anxiety lasting until death, 
considering sense gratification their highest aim, and 
convinced that sense pleasure is everything; (16.11) 

3n$INI$l$ldi«RIT: <*>IHsh) 1 NH'iW u ll: I 
#^^^FrT?fa 3FqF^TT«fe^RFT ll^ll 
asapasasatair baddhah kamakrodhaparayanah 
ihante kamabhogartham anyayena'rthasaficayan 

Bound by hundreds of ties of desire and enslaved by lust 
and anger, they strive to obtain wealth by unlawful means 
to fulfill sensual pleasures. They think: (16.12) 

^T 3^T W rpsPT l4 W^ W^R^N I 

l^Twr^T^^ qfa^fd^rcsmii^ii 
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idam adya maya labdham imam prapsye 

manoratham 

idam asti'dam api me bhavisyati punar dhanam 

This has been gained by me today; I shall fulfill this 
desire; I have this much wealth and will have more 
wealth in the future; (16.13) 

asau maya hatah satrur hanisye ca'paran api 
Isvaro'ham aharii bhogi siddho'ham balavan sukhi 

That enemy has been slain by me, and I shall slay others 
also. I am the Lord. I am the enjoyer. I am successful, 
powerful, and happy; (16.14) 

adhyo'bhijanavan asmi ko'nyo'sti sadrso maya 
yaksye dasyami modisya ity ajnanavimohitah 

I am rich and born in a noble family. Who is equal to me? 
I shall perform sacrifice, I shall give charity, and I shall 
rejoice. Thus deluded by ignorance, (16.15) 

anekacittavibhranta mohaj alasamavrtah 
prasaktah kamabhogesu patanti narake'sucau 

Bewildered by many fancies, entangled in the net of 
delusion, addicted to the enjoyment of sensual pleasures, 
they fall into a foul hell. (16.16) 

3TTWf*nf^TT: ^T^TT «BHHH<*lf^dT: I 

amiasarhbhavitah stabdha dhanamanamadanvitah 
yajante namayajfiais te dambhena'vidhipurvakam 

Self-conceited, stubborn, filled with pride and 
intoxication of wealth, they perform sacrifice (Yajfia) 
only in name for show, not according to scriptural 
injunction. (16.17) 

HT^IcMH-^ vf^Rfts«^qopr: ||^|| 

ahamkaram balam darpam kamarii krodham ca 

sariisritah 

mam atmaparadehesu pradvisanto'bhyasuyakah 



These malicious people cling to egoism, power, 
arrogance, lust, and anger; and they hate Me who dwells 
in their own and others' bodies. (16. 18) 

tan aharii dvisatah kruran sariisaresu naradhaman 
ksipamy ajasram asubhan asurisv eva yonisu 

I hurl these haters, these cruel, sinful, and mean people, 
into cycles of rebirth in the womb of demons again and 
again. (16.19) 

HFT^yi^ci 5|?fjh ddl ^ 1-rH ^rsTRt ^rtcPX IROll 
asurirri yonim apanna mudha janmani janmani 
mam aprapyai'va kaunteya tato yanty adhamarii 
gatim 

O Arjuna, entering the wombs of demons, birth after 
birth, the deluded ones sink to the lowest hell without 
ever attaining Me. (16.20) 

^PFT: ^RTH^TTc^RT d?RT^T7dH^Fq% IR^I 
trividharii narakasye'darii dvararii nasanam atmanah 
kamah krodhas tatha lobhas tasmad etat trayarii 
tyajet 

Lust, anger, and greed are the three gates of hell leading 
to the downfall (or bondage) of the individual. Therefore, 
one must (learn to) give up these three. (See also MB 
5.33.66) (16.21) 

T^RfHJTT5fFT:^R^ d%T%M^R^R: I 
31M<cM3TFtH:#q^ dd) ^ifdW^lfd 1 ? IR^II 

etair vimuktah kaunteya tamodvarais tribhir narah 
acaraty atmanah sreyas tato yati pararri gatim 

One who is liberated from these three gates of hell, O 
Arjuna, does what is best and consequently attains the 
supreme abode. (16.22) 

^STIHfaf^PT^^pq ^ <*>IHebkd: I 
^i^fiFT 3T5IT=flicr ^^^W^rfFPT IR3II 
yah sastravidhim utsrjya vartate kamakaratah 
na sa siddhim avapnoti na sukharii na param gatim 

One who acts under the influence of desires, disobeying 
scriptural injunctions, neither attains perfection nor 
happiness nor the supreme abode. (16.23) 
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tasmac chastraih pramanarh te 

karyakaryavyavasthitau 

jnatva sastravidhanoktarh karma kartum iha'rhasi 



Therefore, let the scripture be your authority in 
determining what should be done and what should not be 
done. You should perform your duty following the 
scriptural injunction. (16.24) 

& doHRfd ^HsW^dl^HPlNc^ s^R^Mi ^TRW^T 

OM tatsaditi srlmadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

daivasurasarhpadvibhagayogo 

nama sodaso'dhyayah 

Thus ends the sixteenth chapter named "Divine and the 

Demonic Qualities" of the Upanisad of the Bhagavadgita, 

the scripture 

of yoga, dealing with the science of the Absolute 

in the form of the dialogue between 

Srikrsna and Arjuna. 

3T*T <H W^llssqR: 

CHAPTER 17 
THREEFOLD FAITH 

^^Tl^rf^FT^pq ^RN«Wlf^M|: I 

arjuna uvaca 

ye sastravidhim utsrjya yajante sraddhaya'nvitah 

tesam nistha tu ka krsna sattvam aho rajas tamah 

Arjuna said: What is the mode of devotion of those who 
perform spiritual practices with faith, but without 
following the scriptural injunctions, O Krsna? Is it in the 
mode of goodness (Sattvika), passion (Rajasika), or 
ignorance (Tamasika)? (17.01) 



fllr^l <>M<Hl %T Hmt^TFTt^FJ IRII 

sri bhagavan uvaca 

trividha bhavati sraddha dehinam sa svabhavaja 

sattviki rajasi cai'va tamasi ce'ti tarn srnu 

The Supreme Lord said: The natural faith of embodied 
beings is of three kinds: Goodness, passion, and 
ignorance (Sattvika, Rajasika, and Tamasika). Now hear 
about these from Me. (17.02) 

^IH>HT^#FT 3HT *r^T TKFT I 
5 $Hmts4 T J^ft ^^[:^W^ II? II 



sattvanurupa sarvasya sraddha bhavati bharata 
sraddhamayo'yam puruso yo yacchraddhah sa eva 
sah 



O Arjuna, the faith of each is in accordance with one's 
own natural disposition (governed by Karmic 
impressions). One is known by one's faith. One can 
become whatever one wants to be (if one constantly 
contemplates on the object of desire with faith). (17.03) 

^Rf^Tf^rT^H q8R8jH?T"?PRTT: I 

yajante sattvika devan yaksaraksarhsi rajasah 
pretan bhutaganaihs ca'nye yajante tamasa janah 

Persons in the mode of goodness worship celestial 
controllers (Devas); those in the mode of passion worship 
supernatural rulers and demons; and those in the mode of 
ignorance worship ghosts and spirits. (17.04) 

3RTI<HfaBd ^ Ff^^FfTt^RT: I 
<FMI*^bk<H^cM|: WNM«Mlf^ldl: Ihll 
asastravihitarh ghorarh tapyante ye tapo janah 
dambhahamkara samyuktah kama raga balanvitah 
cbN<-M: 5RT^T 'JdUm 3^?RT: I 
It %IRT:?Rt^T ?TRK^T3TFpH^RH Ifcll 
karsayantah sarirastharh bhutagramam acetasah 
marii cai'va'ntahsarlrastharh tan viddhy 

asuraniscayan 

Ignorant persons of demonic nature are those who 
practice severe austerities without following the prescrip- 
tion of the scriptures, who are full of hypocrisy and 
egotism, who are impelled by the force of desire and 
attachment and who senselessly torture the elements in 
their body and also Me who dwells within the body. 
(17.05-06) 

3TTFR?Trq;3Tf^^Fl?q f^Nt 1^ ffc* I 
qfRTd^RT?T«TT^R d^t^Tl4^J IH9II 
aharas tv api sarvasya trividho bhavati priyah 
yajrias tapas tatha danarh tesam bhedam imam srnu 

The food preferred by all of us is also of three types. So 
are the sacrifice, austerity, and charity. Now hear the 
distinction between them. (17.07) 

sn^T^HkW^teiylfdft^r^: i 

ayuh sattva balarogya-sukha priti vivardhanah 
rasyah snigdhah sthira hrdya aharah sattvikapriyah 
The foods that promote longevity, virtue, strength, health, 
happiness, and joy are juicy, smooth, substantial, and 
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nutritious. Such foods are liked by persons in the mode of 
goodness. (17.08) 

^MHc| u llc^w|-Ffr8Pl^fa<*lRH: I 

katvamla lavanatyusna-tiksna ruksa vidahinah 
ahara rajasasye'sta duhkha sokamaya pradah 

People in the mode of passion like foods that are very 
bitter, sour, salty, hot, pungent, dry, and burning, and 
cause pain, grief, and disease. (17.09) 






IKOII 



yatayamam gatarasam puti paryusitarh ca yat 
ucchistam api ca'medhyam bhojanam tamasapriyam 

People in the mode of ignorance like foods that are stale, 
tasteless, putrid, rotten, refuse, and impure (such as meat 
and alcohol). (17.10) 

aphalakanksibhir yajfio vidhidrsto ya ijyate 
yastavyam eve'ti manah samadhaya sa sattvikah 

Selfless service (Seva, Yajfia), enjoined by the scriptures 
and performed without the desire for the fruit, with a firm 
belief and conviction that it is a duty, is in the mode of 
goodness. (17.11) 

abhisandhaya tu phalam dambhartham api cai'va yat 
ijyate bharatasrestha tarn yajfiam viddhi rajasam 

Selfless service (Seva, Yajfia) that is performed only for 
show and aiming for fruit, is in the mode of passion, O 
Arjuna. (17.12) 

R|fa£lH4^,L]b<iM HH^HH 3T^FPT I 
^iRrRM W HW#i?f IK3II 
vidhihinam asrstannarh mantrahinam adaksinam 
sraddhavirahitarh yajfiam tamasam paricaksate 

Selfless service (Seva, Yajfia) that is performed without 
following the scripture, in which no food is distributed, 
which is devoid of mantra, faith, and gift, is said to be in 
the mode of ignorance. (17.13) 

deva dvija guru prajfia-pujanam saucam arjavam 
brahmacaryam ahirhsa ca sarlram tapa ucyate 



The worship of celestial controllers (Devas), the priest, 
the guru, and the wise; purity, honesty, celibacy, and 
nonviolence — these are said to be austerity of deed. 
(17.14) 

anudvegakararh vakyarh satyarh priyahitarh ca yat 
svadhyaya'bhyasanam cai'va vanmayarh tapa 
ucyate 

Speech that is non-offensive, truthful, pleasant, 
beneficial, and is used for the regular study of scriptures 
is called austerity of word. (17.15) 

manahprasadah saumyatvarh maunam 

atmavinigrahah 

bhavasamsuddhir ity etat tapo manasam ucyate 

Serenity of mind, gentleness, equanimity, self-control, 
and purity of thought — these are called austerity of 
thought. (17.16) 

WTTWTTH^T FF^TFlHf^m^%: I 
^HI^I^rf^Rl^rr- ^nt^rT^t^T^ IKS II 
sraddhaya paraya taptarh tapas tat trividharh naraih 
aphalakanksibhir yuktaih sattvikarh paricaksate 

The above mentioned threefold austerity (of thought, 
word, and deed), practiced by yogis with supreme faith, 
without a desire for the fruit, is said to be in the mode of 
goodness. (17.17) 

flr^KHHHpTPf FNt^T^T^qcT I 
%^FT^¥tort IPRT^FFTaT^r 1 ? Il^ll 
satkara mana pujartham tapo dambhena cai'va yat 
kriyate tad iha proktarh rajasam calam adhruvam 

Austerity that is performed for gaining respect, honor, 
reverence, and for the sake of show, yielding an uncertain 
and temporary result, is said to be in the mode of passion. 
(17.18) 

^JI^IIrml^TcT TIW fqh^d cf* I 
H^<^IKHI«f^T d?THIHfl*t^l^HH ll^ll 
mudhagrahena'tmano yat pidaya kriyate tapah 
parasyo'tsadanartham va tat tamasam udahrtam 

Austerity performed with foolish stubbornness or with 
self-torture or for harming others, is said to be in the 
mode of ignorance. (17.19) 
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^T^Tlf?T^5^R <?fa^S;jH<*>lR u l I 
^t^lrT^T^^ d^^RfllR^cb^pT 1 ? IRON 
datavyam iti yad danarh diyate'nupakarine 
dese kale ca patre ca tad danarh sattvikam smrtam 



Charity that is given at the right place and time as a 
matter of duty to a deserving candidate who does nothing 
in return, is considered to be in the mode of goodness. 
(17.20) 

'Sta^HRRrl^ H^^RTFW^pT<T IRtll 

yat tu pratyupakarartham phalam uddisya va punah 

diyate ca pariklistarh tad danaiii rajasarh smrtam 

Charity that is given unwillingly or to get something in 
return or to gain some fruit, is said to be in the mode of 
passion. (17.21) 

adesakale yad danam apatrebhyas ca diyate 
asatkrtam avajnatam tat tamasam udahrtam 

Charity that is given at a wrong place and time to 
unworthy persons or without paying respect to the 
receiver or with ridicule, is said to be in the mode of 
ignorance. (17.22) 

imFTRT^T^T^r WmftfldT:^ IR3II 

aurn tat sad iti nirdeso brahmanas trividhah smrtah 

brahmanas tena vedasca yajnasca vihitah pura 

"Om Tat Sat" is said to be the threefold name of the 
Eternal Being (Brahma). Persons with good (Brahmanic) 
qualities, the Vedas, and the selfless service (Seva, 
Yajiia) were created by and from Brahma in the ancient 
time. (17.23) 

rTHT^sftHirq^iacM ^sWHd^fsMI: | 
^R^f^TR^frTT: WR sffiWlRHI'T IRVII 
tasmad om ity udahrtya yajna dana tapah kriyah 
pravartante vidhanoktah satatarh brahmavadinam 

Therefore, acts of sacrifice, charity, and austerity 
prescribed in the scriptures are always commenced by 
uttering "OM" by the knowers of the Supreme Being 
(Para-Brahma). (17.24) 

^lFT3Rf^r?rrq WT ^sld^fsMT: I 
<*HRMI^f¥^mT: Rr»M-dift^rTI^rf^: IRHII 
tad ity anabhisamdhaya phalam yajna tapah kriyah 
dana kriyas ca vividhah kriyante moksakahksibhih 



Various types of sacrifice, charity, and austerity are 
performed by the seekers of salvation (Moksa) by 
uttering "Tat" (or He is all) without seeking a reward. 
(17.25) 



^l#^Tf & Td'2TT ^T^^T^g^r irsji 
sadbhave sadhubhave ca sad ity etat prayujyate 
prasaste karmani tatha sacchabdah partha yujyate 

The word "Sat" is used in the sense of Reality and 
goodness. The word "Sat" is also used for an auspicious 
act, O Arjuna. (17.26) 

^Th^^ft^t i^rfcr^ifcr^a^i 
*Ff %?R«fcr ^iF^wfMF^ irsii 

yajne tapasi dane ca sthitih sad iti co'cyate 
karma cai'va tadarthiyam sad ity eva'bhidhiyate 

Faith in sacrifice, charity, and austerity is also called 
"Sat". Selfless service for the sake of the Supreme is, in 
truth, termed as "Sat". (17.27) 



asraddhaya hutam dattam tapas taptam krtam ca yat 
asad ity ucyate partha na ca tat pretya no iha 

Whatever is done without faith — whether it is sacrifice, 
charity, austerity, or any other act — is called "Asat". It 
has no value here or hereafter, O Arjuna. (17.28) 

* doHRfd sfiHs^M'Sldl^HPlNr^ ^SlfatlWi ^Vk>II^I 
^^bU||^ H ^c|r^^^N^^^|^4l J ll^n^^Ff^ftsSfFT: II 

OM tatsaditi srrmadbhagavadgitasupanisatsu 
brahmavidyayam yogasastre srikrsnarjuna sarhvade 

sraddhatrayavibhagayogo 

nama saptadaso'dhyayah 

Thus ends the seventeenth chapter named "Threefold 

Faith" of the Upanisad of the Bhagavadgita, the scripture 

of yoga, 

dealing with the science of the Absolute in the 

form of the dialogue between 

Srikrsna and Arjuna. 

3FT 3rere3TtssqFT: 
CHAPTER 18 



MOKSA THROUGH RENUNCIATION 



fMI<H<H H$MI*V d^l^TFT^cfT I 
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arjuna uvaca 

sarhnyasasya mahabaho tattvam icchami veditum 
tyagasya ca hrsikesa prthak kesinisudana 
Arjuna said: I wish to know the nature of Sarhnyasa and 
Tyaga and the difference between the two, O Lord Krsna. 
(18.01) 

^Icfch^HrMl^i ^nM^n^^f^TT: IRII 



sri bhagavan uvaca 

kamyanarh karmanarh nyasarh 

viduh 

sarva karma phala tyagarh 

vicaksanah 



sarhnyasarh kavayo 
prahus tyagarh 



The Supreme Lord said: The sages call Sarhnyasa 
(Renunciation) the complete renunciation of selfish work. 
The wise define Tyaga (Sacrifice) as the sacrifice of, and 
the freedom from, a selfish attachment to the fruits of all 
work. (See also 5.01, 5.05, and 6.01) (18.02) 

■Ms?WHdH:°r>4 ^T FTT^nT ifcT ; 3T# II3II 

tyajyam dosavad ity eke karma prahur manisinah 

yajna dana tapah karma na tyajyam iti ca'pare 

Some philosophers say that all work is full of faults and 
should be given up, while others say that acts of sacrifice, 
charity, and austerity should not be abandoned. (18.03) 

niscayarh srnu me tatra tyage bharata sattama 
tyago hi purusa vyaghra trividhah sarhprakirtitah 

O Arjuna, listen to My conclusion about sacrifice. 
Sacrifice is said to be of three types. (18.04) 






INI 



yajna dana tapah karma na tyajyam karyam eva tat 
yajrio danarh tapas cai'va pavanani manisinam 

Acts of service, charity, and austerity should not be 
abandoned, but should be performed because service, 
charity, and austerity are the purifiers of the wise. (18.05) 



^rWldlfd^"^ Pl^d'Hd^T^m ll^ll 

etany api tu karmani sahgarh tyaktva phalani ca 

kartavyani'ti me partha niscitarh matam uttamam 



Even these obligatory works should be performed 
without attachment to the fruits. This is My definite 
supreme advice, O Arjuna. (18.06) 

%THd^yRcMMH FTFW HR<=blfd~d: Hall 
niyatasya tu sarhnyasah karmano no'papadyate 
mohat tasya parityagas tamasah parikirtitah 

Giving up one's duty is not proper. The abandonment of 
obligatory work is due to delusion and is declared to be in 
the mode of ignorance. (18.07) 

^Tl^T^T^ chN^l-tRlrlrq^ I 

duhkham ity eva yat karma kayaklesa bhayat tyajet 
sa krtva rajasarh tyagarh nai'va tyagaphalarh labhet 

One who abandons duty merely because it is difficult or 
because of fear of bodily affliction, does not get the 
benefits of sacrifice by performing such a sacrifice in the 
mode of passion. (18.08) 

^TFq^TTW^ ^rqTC^lfr^H-)! 1 ^: IRII 
karyam ity eva yat karma niyatarh kriyate'rjuna 
sahgarh tyaktva phalarh cai'va sa tyagah sattviko 
matah 

Obligatory work performed as duty, renouncing selfish 
attachment to the fruit, is alone to be regarded as sacrifice 
in the mode of goodness, O Arjuna. (18.09) 

^TsP^aif^iH^ f^^lHN^dd I 
FTPTtfMfHlRl , *i> %sn# feH<H3N: IKOII 
na dvesty akusalarh karma kusale na'nusajjate 
tyagi sattvasamavisto medhavi chinnasarhsayah 

One who neither hates a disagreeable work, nor is 
attached to an agreeable work, is considered a renunciant 
(Tyagi), imbued with the mode of goodness, intelligent, 
and free from all doubts about the Supreme Being. 
(18.10) 

^%%*pTT5m F^fj^qW3RJ^T: I 
^Tg^^HHFTt ^TrMl^rMatfimt^d' IKSII 
na hi dehabhrta sakyarh tyakturh karmany asesatah 
yas tu karmaphala tyagi sa tyagi'ty abhidhiyate 

Human beings cannot completely abstain from work. 
Therefore, one who completely renounces selfish 
attachment to the fruits of all work is considered a 
renunciant. (18.11) 
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ar^m^f^^ M^r ^fa: ^^m i 
wq^cMiRni^q- ^TcjfMiifHi cnRih iirii 

anistam istaiii misrarh ca trividham karmanah 

phalam 

bhavaty atyaginarh pretya na tu saiiinyasinarh kvacit 



The threefold fruit of works — desirable, undesirable, 
and mixed — accrues after death to the one who is not a 
renunciant (Tyagi), but never to a Tyagi. (18.12) 

paficai'tani mahabaho karanani nibodha me 
sarhkhye krtante proktani siddhaye sarvakarmanam 

adhisthanam tatha karta karanam ca prthagvidham 
vividhas ca prthakcesta daivam cai'va'tra 
pancamam 

Learn from Me, O Arjuna, the five causes, as described in 
the Samkhya doctrine, for the accomplishment of all 
actions. They are: The physical body, the seat of Karma; 
the modes (Gunas) of material Nature, the doer; the 
eleven organs of perception and action, the instruments; 
various Pranas (bioimpulses, life forces); and fifth, the 
presiding deities (of the eleven organs). (18.13-14) 

sarlravahmanobhir yat karma prarabhate narah 
nyayyarh va viparitam va paficai'te tasya hetavah 

These are the five causes of whatever action, whether 
right or wrong, one performs by thought, word, and deed. 
(18.15) 

F#T ^rfrT cbdk*t 3u7qR%qH5^: I 

tatrai'vam sati kartaram atmanarh kevalarh tu yah 
pasyaty akrta buddhitvan na sa pasyati durmatih 

Therefore, the ignorant, who consider one's body or the 
soul as the sole agent, do not understand due to imperfect 
knowledge. (18.16) 

yasya na'harhkrto bhavo buddhir yasya na lipyate 
hatva'pi sa imarfal lokan na hanti na nibadhyate 

One who is free from the notion of doership and whose 
intellect is not polluted by the desire to reap the fruit — 
even after slaying these people — neither slays nor is 
bound by the act of killing. (18.17) 



jnanaiii jneyarh parijnata trividha karmacodana 
karanam karma karte'ti trividhah karmasarhgrahah 



The subject, the object, and the knowledge of the object 
are the threefold driving force (or impetus) to an action. 
The eleven organs, the act, and the agent or modes 
(Gunas) of material Nature are the three components of 
action. (18.18) 

jnanaiii karma ca karta ca tridhai'va gunabhedatah 
procyate gunasamkhyane yathavac chrnu tany api 

Jiiana (Self-knowledge), Karma (Action), and Karta 
(Agent) are said to be of three types, according to the 
Guna theory of Samkhya doctrine. Hear duly about these 
also. (18.19) 

3tf^rwt f^Wrf rT^lTR Rife <Hlrr^H IROII 
sarvabutesu yenai'kam bhavam avyayam iksate 
avibhaktam vibhaktesu taj jnanaiii vidhhi sattvikam 

The knowledge by which one sees a single immutable 
Reality in all beings as undivided in the divided, such 
knowledge is in the mode of goodness. (See also 11.13, 
and 13.16) (18.20) 

^ch-^H cJ^RfTFT ^THT 1 TFrFT 1 J ? Tl^TFT I 

prthaktvena tu yaj jnanaiii nanabhavan prthagvidhan 
vetti sarvesu bhutesu taj jnanaiii viddhi rajasam 

The knowledge by which one sees different realities of 
various types among all beings as separate from one 
another; such knowledge is in the mode of passion. 
(18.21) 

3T?T^IT^31Fr^r ?T?TFTTWT3^FT IFttll 

yat tu krtsnavad ekasmin karye saktam ahaitukam 

atattvarthavad alparii ca tat tamasam udahrtam 

The irrational, baseless, and worthless knowledge by 
which one clings to one single effect (such as the body) 
as if it is everything, such knowledge is in the mode of 
darkness of ignorance (18.22) 
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niyatam sangarahitam aragadvesatah krtam 
aphalaprepsuna karma yat tat sattvikam ucyate 

Obligatory duty performed without likes and dislikes and 
without selfish motives and attachment to the fruit, is in 
the mode of goodness. (18.23) 

yat tu kamepsuna karma sahamkarena va punah 
kriyate bahulayasarh tad rajasam udahrtam 

Action performed with ego, with selfish motives, and 
with too much effort, is in the mode of passion. (18.24) 

%T?3TR«^^4 ^TFPTHTWT^q^ IRHII 

anubandham ksayam himsam anaveksya ca 

paurusam 

monad arabhyate karma yat tat tamasam ucyate 

Action that is undertaken because of delusion, 
disregarding consequences, loss, injury to others, as well 
as one's own ability, is in the mode of ignorance. (18.25) 

muktasahgo'nahamvadi dhrtyutsaha samanvitah 
siddhyasiddhyor nirvikarah karta sattvika ucyate 

The agent who is free from attachment, non-egotistic, 
endowed with resolve and enthusiasm, and unperturbed 
in success or failure is called good. (18.26) 

TPft^b^H^i ?f^B<HlcMcblsgi%: I 

^llcblf^H:^rf TFW: HR^h)[HrT: IRl9ll 

ragi karmaphalaprepsur lubdho himsatmako'sucih 
harsasokanvitah karta rajasah parikirtitah 

The agent who is impassioned, who desires the fruits of 
work, who is greedy, violent, impure, and affected by joy 
and sorrow, is called passionate. (18.27) 

3F^FT: W£kT: ^ps* 5T5t^"*bfHcblScW: I 

ayuktah prakrtah stabdhah satho naiskrtiko'lasah 
visadi dirghasutri ca karta tamasa ucyate 

The agent who is undisciplined, vulgar, stubborn, wicked, 
malicious, lazy, depressed, and procrastinating is called 
ignorant. (18.28) 



3Rt^T ^r^SR^ IR^II 



buddher bhedarh dhrtes cai'va gunatas trividharh 

srnu 

procyamanam asesena prthaktvena dhanarhjaya 

Now hear Me explain, fully and separately, the threefold 
division of intellect and resolve, based on modes of 
material Nature, O Arjuna. (18.29) 

TJff^f^jf^ cbMhbl4 WT^ I 
^RT^^r^T^ ife^T^^Tf^rT II30II 
pravrttirh ca nivrttirh ca karyakarye bhayabhaye 
bandharh moksam ca ya vetti buddhih sa partha 
sattviki 

O Arjuna, that intellect is in the mode of goodness which 
understands the path of work and the path of 
renunciation, right and wrong action, fear and 
fearlessness, bondage and liberation. (18.30) 

^TqTSrJTJT3TSrjf^ ^rq^i^i^ ^^ | 

yaya dharmam adharmam ca karyarh ca'karyam eva 

ca 

ayathavat prajanati buddhih sa partha rajasi 

That intellect is in the mode of passion which cannot 
distinguish between righteousness (Dharma) and 
unrighteousness (Adharma), and right and wrong action, 
O Arjuna. (18.31) 

adharmam dharmam iti ya manyate tamasa'vrta 
sarvarthan viparitams ca buddhih sa partha tamasi 

That intellect is in the mode of ignorance which accepts 
unrighteousness (Adharma) as righteousness (Dharma) 
and thinks everything to be that which it is not, O Arjuna. 
(18.32) 

dhrtya yaya dharayate manah pranendriya kriyah 
yogena'vyabhicarinya dhrtih sa partha sattviki 

That resolve is in the mode of goodness by which one 
manipulates the functions of the mind, Prana 
(bioimpulses, life forces) and senses for God-realization 
only, O Arjuna. (18.33) 

wr^wrRT5$ft ^^rr^TPRft 113*11 

yaya tu dharma kamarthan dhrtya dharayate 'rjuna 
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prasahgena phalakahksi dhrtih sa partha rajasi 

That resolve is in the mode of passion by which one, 
craving for the fruits of work, clings to Dharma (Duty), 
Artha (Wealth), and Kama (Pleasure) with great 
attachment, O Arjuna. (18.34) 

^f^g^rf^r^TT ^^T^FTTWT II3HII 

yaya svapnam bhayam sokam visadam madam eva 

ca 

na vimuficati durmedha dhrtih sa partha tamasi 

That resolve is in the mode of ignorance by which a dull 
person does not give up sleep, fear, grief, despair, and 
carelessness, O Arjuna. (18.35) 

sukham tv idanim trividham srnu me bharatarsabha 
abhyasad ramate yatra duhkhantam ca nigacchati 
And now hear from Me, O Arjuna, about the threefold 
pleasure. The pleasure that one enjoys from spiritual 
practice results in cessation of all sorrows. (18.36) 






II3SI 



yat tad agre visam iva pariname'mrtopamam 

tat sukham sattvikarh proktam atmabuddhi 

prasadajam 

The pleasure that appears as poison in the beginning, but 
is like nectar in the end, comes by the grace of Self- 
knowledge and is in the mode of goodness. (18.37) 

L|Ru|^f^rq;^ ?T?T ^ TPW ^[FPT ll^ll 
visayendriyasamyogad yat tad agre'mrtopamam 
pariname visam iva tat sukham rajasam smrtam 

Sensual pleasures that appear as nectars in the beginning, 
but become poison in the end, are in the mode of passion. 
(See also 5.22) (18.38) 

yad agre ca'nubandhe ca sukham mohanam atmanah 
nidralasya pramadottham tat tamasam udahrtam 

Pleasure that confuses a person in the beginning and in 
the end as a result of sleep, laziness, and carelessness, is 
in the mode of ignorance. (18.39) 



^ycbM<g^Frt ^^^rf^R^ nvon 

na tad asti prthivyam va divi devesu va punah 
sattvam prakrtijair muktam yad ebhih syat tribhir 
gunaih 

There is no being, either on earth or among the celestial 
controllers (Devas) in the heaven, who can remain free 
from these three modes (Gunas) of material Nature 
(Prakrti). (18.40) 



brahmana ksatriya visam sudranarh ca paramtapa 
karmani pravibhaktani svabhava prabhavair gunaih 

The division of labor into four categories — Brahmana, 
Ksatriya, Vaisya, and Sudra — is also based on the 
qualities inherent in people's nature (or the natural 
propensities, and not necessarily as one's birth right), O 
Arjuna. (See also 4.13) (18.41) 

fw^faslH*t31lf?HcW W^^RFT^IKftll 
samo damas tapah saucam ksantir arjavam eva ca 
jfianam vijnanam astikyam brahmakarma 

svabhavajam 

Intellectuals who have serenity, self-control, austerity, 
purity, patience, honesty, transcendental knowledge, 
transcendental experience, and belief in God are labeled 
as Brahmanas. (18.42) 

sauryarh tejo dhrtir daksyarh yuddhe ca'py 

apalayanam 

danam Isvarabhavas ca ksatrarh karma svabhavajam 

Those having the qualities of heroism, vigor, firmness, 
dexterity, steadfastness in battle, charity, and 
administrative skills are called Ksatriyas or protectors. 
(18.43) 

krsi gauraksya vanijyam vaisyakarma svabhavajam 
paricaryatmakam karma sudrasya'pi svabhavajam 

Those who are good at cultivation, cattle rearing, 
business, trade, and industry are known as Vaisyas. 
Those who are very good in service and labor are classed 
as Sudras. (18.44) 
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sve sve karmanya abhiratah saiiisiddhim labhate 

narah 

svakarmaniratah siddhim yatha vindati tac chrnu 

One can attain the highest perfection by devotion to one's 
natural work. Listen to Me how one attains perfection 
while engaged in one's natural work. (18.45) 

^^4 u ITFR3T«T5f i?fftf^RfaiTH^ I IKS, 1 1 

yatah pravrttir bhutanarh yena sarvam idarii tatam 

svakarmana tam abhyarcya siddhim vindati 

manavah 

One attains perfection by worshipping the Supreme Being 
— from whom all beings originate and by whom all this 
universe is pervaded — through performance of one's 
natural duty for Him. (See also 9.27, 12.10) (18.46) 

sreyan svadharmo vigunah paradharmat svanusthitat 
svabhavaniyatam karma kurvan na'pnoti kilbisam 

One's inferior natural work is better than superior 
unnatural work, even though well performed. One who 
does the work ordained by one's inherent nature (without 
selfish motives) incurs no sin (or Karmic reaction). (See 
also 3.35, 5.10, 18.07, 18.09, 18.17, 18.23) (18.47) 

Obligatory work that is not forbidden by the 
scriptures, and is done without selfish 
attachment to the fruits and free from the notion 
of doership is sinless. 

sahajarh karma kaunteya sadosam api na tyajet 
sarvarambha hi dosena dhumena'gnir iva'vrtah 

One's natural work, even though defective, should not be 
abandoned because all undertakings are enveloped by 
defects as fire is covered by smoke, O Arjuna. (18.48) 

^cMjjfe^m PdlrMI RMd^# I 
H^HR^WTt ^Rn#^P1^5fd' WV\ 
asaktabuddhih sarvatra jitatma vigatasprhah 
naiskarmyasiddhim paramam 

samnyasena'dhigacchati 

The person whose mind is always free from selfish 
attachment, who has subdued the mind and senses, and 
who is free from desires, attains the supreme perfection 
of freedom from the bondage of Karma by renouncing 
selfish attachment to the fruits of work. (18.49) 



Wt^TTW rFMIHlfrlf^Rta^" I 
m\^4 o^l-H-M fdMTslH<WRTW IhOII 
siddhim prapto yatha brahma tatha'pnoti nibodha 
me 
samasenai'va kaunteya nistha jnanasya ya para 

Learn from Me briefly, O Arjuna, how one who has 
attained such perfection (or the freedom from the 
bondage of Karma) attains the Supreme Person, the goal 
of transcendental knowledge. (18.50) 

$I«*I<*H RlH-MiHrM«MI -iMsSNl aj^ t=t IWII 

buddhya visuddhaya yukto dnrtya'tmanam niyamya 

ca 

sabdadin visayams tyaktva ragadvesau vyudasya ca 

tM^fr^fTcTslRfr RFMI°W->WHI*W I 

viviktasevi laghvasi yatavakkayamanasah 

dhyanayogaparo nityam vairagyarh samupasritah 

31^rTR^lH^f WTsKtSTHR^H. I 

f%RRpfa?TRft !3r^TRWT?i IIH3II 

ahamkararh balam darparh kamam krodharh 

parigraham 

vimucya nirmamah santo brahmabhuyaya kalpate 

Endowed with purified intellect; subduing the mind with 
firm resolve; turning away from sound and other objects 
of the senses; giving up likes and dislikes; living in 
solitude; eating lightly; controlling the mind, speech, and 
organs of action; ever absorbed in yoga of meditation; 
taking refuge in detachment; and relinquishing egotism, 
violence, pride, lust, anger, and proprietorship — one 
becomes peaceful, free from the notion of "I" and "my", 
and fit for attaining oneness with the Supreme Being 
(Para-Brahma). (18.51-53) 

HJPJd: WFTT^TT ^ ^fa^T ^Ff 8^ I 

brahmabhutah prasannatma na socati na kahksati 
samah sarvesu bhutesu madbhaktim labhate param 

Absorbed in the Supreme Being (Para-Brahma), the 
serene one neither grieves nor desires. Becoming 
impartial to all beings, one obtains My Para-Bhakti, the 
highest devotional love. (18.54) 

WRT^arpTsrpnfd' ^RRR5T^Tl^T?rFfrr: I 

bhaktya mam abhijanati yavan yas ca'smi tattvatah 
tato mam tattvato jnatva visate tadanantaram 
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By devotion one truly understands what and who I am in 
essence. Having known Me in essence, one immediately 
merges with Me. (See also 5.19) (18.55) 

sarvakarmany api sada kurvano madvyapasrayah 
matprasadad avapnoti sasvatam padam avyayam 

A Karma-yogi devotee attains Moksa, the eternal 
immutable abode, by My grace — even while doing all 
duties — just by taking refuge in Me (by surrendering all 
action to Me with loving devotion). (18.56) 

cetasa sarvakarmani mayi samnyasya matparah 
buddhiyogam upasritya maccittah satatam bhava 

Sincerely offer all actions to Me, set Me as your supreme 
goal, and completely depend on Me. Always fix your 
mind on Me and resort to Karma-yoga. (18.57) 

3T«T^T^PT3^cbkH ^^#f^^# IIVMI 
maccittah sarvadurgani matprasadat tarisyasi 
atha cet tvam ahaihkaran na srosyasi vinahksyasi 

When your mind becomes fixed on Me, you shall 
overcome all difficulties by My grace. But if you do not 
listen to Me due to ego, you shall perish. (18.58) 

yad aharhkaram asritya na yotsya iti manyase 
mithyai'sa vyavasayas te prakrtis tvam niyoksyati 

If due to ego you think: I shall not fight, your resolve is 
vain. Because your own nature will compel you (to fight). 
(18.59) 

^#^5^^T%1?T ^R"^H 3 TwrsftHH IfcOII 
svabhavajena kaunteya nibaddhah svena karmana 
karturh ne'cchasi yan mohat karisyasy avaso'pi tat 

O Arjuna, you are controlled by your own nature-born 
Karmic impressions (Sarhskara). Therefore, you shall do 
— even against your will — what you do not wish to do 
out of delusion. (18.60) 

^R: ^f TJFTFTt I^TTS^ fd^fd I 
¥TWT^JdTRT -M^IWlPliTFRT IMII 
Isvarah sarvabhutanam hrddese'rjuna tisthati 
bhramayan sarvabhutani yantrarudhani mayaya 



The Supreme Lord, abiding as the controller (isvara) in 
the causal heart (or the inner psyche) of all beings O 
Arjuna, causes them to act (or work out their Karma)by 
His power of Maya like a puppet (of Karma) mounted 
on a machine. (18.61) 

tarn eva saranam gaccha sarva bhavena bharata 
tatprasadat pararh santith sthanam prapsyasi 
sasvatam 

Seek refuge in the Supreme Lord (Krsna or Isvara) alone 
with loving devotion, O Arjuna. By His grace you shall 
attain supreme peace and the Eternal Abode (Parama- 
dhama). (18.62) 

ifd^frRR^IteMId nWT^^pdt^WT I 

iti te jnanam akhyatam guhyad guhyatararh maya 
vimrsyai'tad asesena yathe'cchasi tatha kuru 

Thus, I have explained the knowledge that is more secret 
than the secret. After fully reflecting on this, do as you 
wish. (18.63) 

^SldH *F* WS ^^ ^T: I 

sarvaguhyatamam bhuyah srnu me paramam vacah 
isto'si me drdham iti tato vaksyami te hitam 

Hear once again My most secret, supreme word. You are 
very dear to Me; therefore, I shall tell this for your 
benefit. (18.64) 

^tft k'^Hf?) wi d" vf?pn#fg^ts1^ir iiv^ii 

manmana bhava madbhakto madyaji marii 

namaskuru 

mam evai'syasi satyarii te pratijane priyo'si me 

Fix your mind on Me, be devoted to Me, offer service to 
Me, bow down to Me, and you shall certainly reach Me. I 
promise you because you are My very dear friend. 
(18.65) 

fM^HH MRcM^-l *TFt^rT SRof 9R I 
3#^TTf|cjHIH'Kfr ^fat-Mlfa^TT^T: IIS&II 
sarvadharman parityajya mam ekarii saranam vraja 
aharh tva sarvapapebhyo moksayisyami ma sucah 

Setting aside all meritorious deeds (Dharma), just 
surrender completely to My will (with firm faith and 
loving contemplation). I shall liberate you from all sins 
(or the bonds of Karma). Do not grieve. (18.66) 
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^r^j^'^n^r ^^r*rt^tsv^fd imii 

idaiii te na'tapaskaya na'bhaktaya kadacana 

na ca'susrusave vacyarh na ca marii yo'bhyasuyati 

This knowledge should never be spoken by you to one 
who is devoid of austerity, who is without devotion, who 
does not desire to listen, or who speaks ill of Me. (18.67) 

ya imam paramam guhyam madbhaktesv 

abhidhasyati 

bhaktirh mayi param krtva mam evai'syaty 

asarhsayah 

The one who shall propagate this supreme secret 
philosophy (or the transcendental knowledge of the Gita) 
amongst My devotees, shall be performing the highest 
devotional service to Me and shall certainly (attain 
Parama-dhama and) come to Me. (18.68) 

*rf^BT^^ir?lFTT^ 3FT= fy-Md-il ?jft ll^ll 

na ca tasman manusyesu kascin me priya krttamah 

bhavita na ca me tasmad anyah priyataro bhuvi 

No other person shall do a more pleasing service to Me, 
and no one on the earth shall be more dear to Me. (1 8.69) 

a^q^^-qfq- sp4^crrcrJT3TFRt: | 

SlH^sHFfrTFT l^^RI^r*!^: IH90II 

adhyesyate ca ya imam dharmyarh samvadam 

avayoh 

jiianayajnena tena'ham istah syam iti me matih 

Those who study our sacred dialogue shall be performing 
a holy act of sacrifice (Jnana-yajna, Knowledge- 
sacrifice). This is My promise. (18.70) 

#STTg^frT: ^J'TfrTrftrTR W^^TT*^ 11 " 1 ! 11^ II 

sraddhavan anasuyas ca srnuyad api yo narah 

so 'pi muktah subhaml lokan prapnuyat 

punyakarmanam 

Whoever hears this (sacred dialogue in the form of the 
Gita) with faith and without cavil becomes free from sin, 
and attains heaven — the higher worlds of those whose 
actions are pure and virtuous. (18.71) 

kaccid etac chrutarh partha tvayai'kagrena cetasa 



kaccid ajiianasammohah pranastas te dhanamjaya 

O Arjuna, did you listen to this with single-minded 
attention? Has your delusion born of ignorance been 
completely destroyed? (18.72) 

^M%:^jfdTH^TT ^Jry<HKH WS^ I 

f^l5faPld^# ^fM WTrR 11*9311 

arjuna uvaca 

nasto mohah smrtir labdha tvatprasadan maya'cyuta 

sthito'smi gatasamdehah karisye vacanam tava 

Arjuna said: By Your grace my delusion is destroyed; I 
have gained Self-knowledge; my confusion (with regard 
to body and Atma) is dispelled; and I shall obey Your 
command. (18.73) 



1^3iF^|^^c|^| tCTsfaq-^-Ti^FFr: | 

ficlKHl^apfFnT ^ TR^PI IH9VII 

sarhjaya uvaca 

ity aham vasudevasya parthasya ca mahatmanah 

samvadam imam asrausam adbhutam romaharsanam 

Sarhjaya said: Thus, I heard this wonderful dialogue 
between Lord Krsna and Mahatma Arjuna, causing my 
hair to stand on end. (18.74) 



«-ll<Hy<HKIl^dc|H TTd^^pPT^tr^T | 
^Pt^PT^RTdf^TRT ^T8JT?T W*Ftf-- ^W{ IH9HII 
vyasaprasadac chrutavan etad guhyam aham param 
yogam yogesvarat krsnat saksat kathayatah svayam 

By the grace of (guru) sage Vyasa, I heard this most 
secret and supreme yoga directly from Krsna, the Lord of 
yoga, Himself speaking (to Arjuna) before my very eyes 
(of clairvoyance granted by sage Vyasa). (18.75) 



^mi^h?.^ ^ifa^r3H3f : n^n 

raj an samsmrtya samsmrtya samvadam imam 

adbhutam 

kesavarjunayoh punyam hrsyami ca muhur muhuh 
O King, by repeated remembrance of this marvelous and 
sacred dialogue between Lord Krsna and Arjuna, I am 
thrilled at every moment and (18.76) 

d^<H<^cM W*F1 WT31?qs|FT?& | 

f^W^WRTPR i^rrf^^r^^T: iiaaii 

tac ca samsmrtya samsmrtya rupam atyadbhutam 

hareh 

vismayo me mahan raj an hrsyami ca punah punah 
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Recollecting again and again, O King, that marvelous 
form of Krsna I am greatly amazed, and I rejoice over 
and over again. (18.77) 

yatra yogesvarah krsno yatra partho dhanurdharah 
tatra srir vijayo bhutir dhruva nitir matir mama 

Wherever there will be both Krsna, the Lord of yoga (or 
Dharma in the form of the scriptures (Sastra)) and Arjuna 
with the weapons (Sastra) of duty and protection, there 
will be everlasting prosperity, victory, happiness, and 
morality. This is my conviction. (18.78) 

^buii^^cir^j^^i^Vi) ^FT 3^|<«l>SSqR: II 

OM tatsaditi srimadbhagavadgitasupanisatsu 

brahmavidyayam yogasastre srikrsnarjuna sarhvade 

moksasamnyasayogo 

nama astadaso'dhyayah 

Thus ends the eighteenth chapter named "Moksa Through 

Renunciation" of the Upanisad of the Bhagavadgita, 

the scripture of yoga, dealing with the science 

of the Absolute in the form of the dialogue 

between Srikrsna and Arjuna. 



